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    INTRODUCTION L-GOTAMA THE FOUNDER OF NYAYA PHILOSOPHY. P&nini, the celebrated Sanskrit grammarian, who is supposed to have flourished about 350 B. C., * derives the word pSneI°rd<<Ny&ya0X" "Nyaya"f from the root "i" which conveys the same meaning as "gam" — to go. "Nyaya" as signifying logic is therefore etymologically identical with " nigama " the conclusion of a syllogism. Logic is designated in Sanskrit not only by the word "Nyaya" but also by various other words which indicate diverse aspects of the science. For instance, it is called " Hetu-vidyjx "J or " Hetu&tatra" the science of causes, "Anviksikl"§ the science of inquiry, " Pramfma-^astra " the science of correct knowledge, '' Tattra-Sastra " the science of categories, " Tarka-vidyA v the science of reasoning, t( Vadfirtha " the science of discussion and " Phakkika-iSastra " the science of sophism, Ny&ya-sfitra is the earliest work extant on NyAya Philosophy. * Patiini is said to have been a disciple of UpavarSa, minister of a King of the Nanda dynasty abou t 850 B. C,, as is evident from the following :— (Kathfisarit-sagara, Chapter IV., verse 20). Dr. Otto Bcehtlingk observes :— " We need therefore only make a space of flfty years between each couple of thorn, in order to arrive at the year 850, into the neighbourhood of which date our grammarian is to be placed, according to the Kathfisarit-sagara."— Goldstucker's Panini, p. 85. f spara^hfrra&prcra i (Pacini's Astadhyayi 3-3-122.) Jft&Sr fori 3*t<$ sfarsri $$ «n^ fos*iT ftnjnrt qsjfo tngwl sfifofa (Laiitavistara, Chapter XII., p. 179, Dr. Rajondra Lai Mifcra'a edition). § wftfaft 5ui^Rk^&cii&uw)n i (Amarakosa, svargavarga, verse, 155),
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    The NySya or logic is said to have been founded by a sage named Gotama.* He is also known as Gautama, Aksap&daf ^SJdOtote^GaSS and Dlrghatapas4 The names Gotama and GauAk^apada or Dirghata- tama point to the family to which he belonged while the names Aksapada and Dirghatapas refer respectively to his meditative habit and practice of long penance. In the Rigveda-saihhita as well as the Sathapatha-Brahmana of the -. M „ mr% , white Yaiurveda we find mention of one Gotama The family of Gotama. J . . , A' « . . . , t* ' - i who was son of Kahugana § and priest of the Royal family of Kuru-srifcjaya for whose victory in battle he prayed to Indra. Nodh&h, j| son of Gotama, was also called Gotama who composed several new hymns in honour of Indra. The sages sprung from the family of Gotama are designated Gotannisah ^f who were very intelligent ; and Agni, tfrari <ra#&r mj fo«? s^hc s: 11 (Naisadhacharitam 17-75.) (Padmapnr&na, Uttarakhamla, Chapter 263.) (Skanda-pur&na, Kalika Khaiida, Chapter XVII.) "faT^^RI^*' *ra$! ?j«fi«UH ^TO 8TOT* 5m^T SflTT^ • jflrf^WSJMpHRftfJ* •ftwl$ WI TOT firawsr: II (Udyotakara's Nyiiyavartika, opening lines). In the Sarvadarsanasamgraha Nyfiya philosophy is called the Aksapdda system. J Kalidasa's Raghuvamsaui 11-83. wjrf it: as gsf aft s ^rf^fo ^^ sg^r &4\tm\ *w Jrrfcrondft i sra * (Rigveda-samhita, Mamlala 1, fcflkta 81, mantra 3, b'fiyana's commentary). <rar ^ia*)i *T£Trcr ^fo g^Tfef ^ra 11 (Satapatha Brahmana of the white Yajnrveda, Kantla 1, Adhyaya 4, Madhyandluiya recension.) fptoiFi *n ^tor Stow srenf^ fcrar qgwimm n (Rigveda-samhita, Mamlala 1, Sfikta 63, Mantra 13.) (Rigveda-samhita, Mandala 1, Sfikta 01, Mantra 16). (Rigveda-samhita, Mandala 1, Sflkta 77, Mantra 5).
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    ( ;.'«* '■■■)■. pleased withT their adoration, gave them cattle and rice in abundance; It is related that Gotama, once pinched with thirst, prayed for water of the Marat-Gods, who out of mercy, placed a well* before him transplanted from elsewhere. The water gushing out copiously from the well not only quenched his thirst but formed itself into a river, the source of which was the seat of the original well. In the Rigveda-samhita the descendants of Gotama as already noticed are also called Gotama while in later Vedic Gautama°aCherS °ftUed literature they arc called Gautama. The VariisaBrfihmana of the Samaveda mentions four members of the Gotama famiJyt among the teachers who transmitted that Veda to posterity, vizt) the Radii a-Gautama, Gaff-Gautama, Sumanta-bfibhravaGautama and Saihkara- Gautama ; and the Chtlndogya Upanigad of the same Veda mentions another teacher named Harklnimata-Gautamat who was approached by Satya-Kaina Javfila to be his teacher. The Gobhila Grhya Sutra of the Samaveda cites the opinion of a Gautama § who held that during the winter season there should be three oblations offered to the srm^* diwui feswH^: ott few rpres tsrrafiT.* u (Rigvcda-sainhitd, Mamlala 1, Sukta S5, IVJ antra 1 1.) Sayana in commenting on Rigveda sanihita, Maijulaia J, Sukta 77, Mantra 10, observes:— *M&WI<Wllft%l I *hrWT ^fa: ftqiTO *fi%ci: ^ H^f 3?«b nm§ I tfFRI? ^ar srfctro$ i The well (ufcsadkl) is alluded to in the Rigveda, Mail rial a 1, Sukta 88, Mantra 4, thus : — Somavediya Vainsa-Brahmana, Khan da 2, Satyavrata Samasvaniis edition p. 7.) gwws ^rai?; fiwm, &pzH mvki *W?: i (S&mavediya Vanig'a-Br&hmana, Khanria 2). {S&mavediya Vamsa-Brahniana, Khan da 3.) (Chandogya Upanisad, Adhyaya 4, Khanria 4). §«*5«$T pttt II ¥ II M8f ^wl^ll$*llftt II » II m? ^iwwii«M<i ii « ii (Gobhila Gfhya Sfttra 8-10J
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    ( I*.) dead ancestors. Another Gautama was the author of the Pitpnedha Sfitra* which perhaps belongs to the S&maveda. The Bfhadarariyaka t of the white Yajurveda mentions a teacher named Gautama, while in the Ka$hopani^ad of the Black Yajurveda the sage NaciketasJ who conversed with Yama on tbe mystery of life, is called Gautama which evidently is a generic name as his father is also called Gautama in the same work. A Gautama§ is mentioned as a teacher in the Kausika sfltra of the Atharvaveda while to another Gautariia is attributed the authorship of the Gautama Dharmasu tra|| an authoritative work on the sacred law. We need not take any notice of one Gautama^f who, at the bidding of his mother as stated in the Mahabharata, cast into the Ganges his old and blind father Dirghatainas who was however miraculously saved. The RamAyana mentions a Gautama** who had his hermitage in a grove at the outskirts of the city of MithilA where Gautama, husband *ie ^vec^ with his wife Ahalya. It is well-known how ofAhalya. Ahalyn for her flirtation with Indra, was cursed by her lord to undergo penance and mortiGcation until n i t Ax*inc(>mP]ete manuscript of the I'itruiedha Sutra is contained in the Library of the Calcutta Sanskrit College, but the work was printed in America several years ago. t *\\ma *rRm: mi i * \ \ ii (Brhadavanyaka, Adhyfiya 4.) wr * m^ jrr^r snmr «w% firm it \ u (Kathopanisad, Valli 5). (Kathopanisad, Valli 5.) §Vide Weber's History of Indian Literature, p. 153. ||The text of the Gautama Dharma-sOtra has been printed soveral tiinos in India while an English translation of it by Dr. G. BQhler has appeared in the Sacred Books of the East Series. ^[s I *fl&mT *im mimtRtwni ii ^ ii *? 3^ 3PRTOTO TOOTlf^ tffTTOT: II *S || (Mahabharata, Adiparva Adhyaya 104). ^g^ST^ww^^m^ wm: 111* l| (Ramayana, Adikanda, Sarga 48).

  
    The text on this page is estimated to be only 12.24% accurate
    (■*>■;) her ^mancipation at the happy advent of RAma. The Adhy&tma RftmAn yaga, while repeating the same account, places the hermitage of Gautama* on the banks of the Ganges ; and our great poet KSlidSsa follows the Rftmayanic legend describing Gautama* as Dirghatapas, a sage who practised long penance. The V&yupurana describes a sage named AksapftdaJ as the disciple of a Brahmana named Soma Sarma who was Siva Akaap&da, incarnate and well-known for his practice of austerities at the shrine of Prabhflsa during the time of J&tftkarnya Vyasa. This Aksapada mentioned along with KanSda is evidently no other person than Gotaina or Gautama who founded the Ny ay a philosophy. As to the origin of the name Aksapada (" having eyes in the feet") as applied to Gautama, legend has it that Gautama was so deeply absorbed in philosophical contemplation that one day during his walks be fell unwittingly into a well out of which he was rescued with great difficulty. God therefore mercifully provided him with a second pair of eyes in his feet to protect the sage from further mishaps. Another legend§ which (Adhy&tuia RdmAyara, fidik&nda, adhyfiya 6)* tootri fan*? *rat, 5prQmT4M4HH^IIf: II \* II (Raghuvauna, Sarga 11). wnfa w # gpanr ^ro^r afaRt: i (Vayupurfina, Adbyaya 23). § tffcrir % CT^rfyr *irasr gsGpfe ^<n * W*?fe% srfarm (Nyftyakoga, 2nd edition, by M. M. Bhimficftrya JhAlakikar, Bombay).
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    ( vi J represents Vy&sa, a disciple of Gautara a, lying prostrate before his master until the latter condescended to look upon him, not with his natural eyes, butvsdth anew pair of eyes in his feet, may be dismissed with scanty ceremony as being the invention of a later generation of logicians, anxious to humiliate Vyasa lor vilification of the Nyaya system in his Mahabh&rata and Ved&nta sfitra. ^ The people of Mithila (modern Darbhanga in North Behar) ascribe the foundation of Nyaya philosophy to Gautama, husLocal tradition. band of Ahalya, and point out as the place of his birth a village named Gautamasthana where a fair is held every year on the 9th day of the lunar month of Chaitra (March-April). It is situated 28 miles north-east of. Darbhanga and has a mud-hill of considerable height (supposed to be the hermitage of Gautama) at the b$se of which lies the celebrated " Gautama-kunda " or Gautama's well the water whereof is like milk to the taste and feeds a perennial rivulet called on this account Ksirodadhi orKhiroi (literally the sea of milk). Two miles to the east of the village there is another village named Alfalyasthana where between a pair of trees lies a slab of stone identified with Ahalya in her accursed state. Tn its vicinity there is a temple which commemorates the emancipation of Ahalya by Rama Chandra. The Gautama-kunda and the Ksirocladhi river, which are still extant at Gautama- sth&na verify the account of Gotania given above from the Rigveda while the stone slab and the temple of Rama at Ahalyd-sthana are evidences corroborative of the story of Ahalya as given in the Ramftyana. There is another tradition prevalent in the town of Chapra that Gautama, husband of Ahalya and founder of the Nyaya philosophy, resided in a village now called Godna at the confluence of the rivers Ganges and -Sarayfi where a Sanskrit academy called Gautama Thomson Pathasala has been established to commemorate the great sage. It seems to me that Goutama, son of Rahugana, as mentioned in the Rigveda, was the founder of the Gautama family from The founder of which sprang Gautama, husband of Ahalya, as narrated Sett?fled.Phil0S01'hy in &e Ramftyana. It is interesting to note that * ^atananda* son of Gautama by AhalyA, is a priest in the royal family of Janaka much in the same way as Goutama, son of (KAmftyana, adik&pcla, Sarga 50). uwwh ifciwwft awpint g^rffeat i (Uttara Rama oharitam).

  
    The text on this page is estimated to be only 12.31% accurate
    ( w > Rakfigana is a priest in the royal family of Kurusrfijaya. The fields waving with paddy plants which greet the eyes of a modern traveller near and round Gautama-stb&na bear testimony to Agni'e gift of rice and cattle in abundance to the family of Gaufama. The Ny&ya philosophy was, on the authority of the tradition prevalent in MithilA, founded by Gautama husband of Ahalya. The same Gautama lias been designated as Ak^ap&da in the V4yu Parana already referred to. Ak$apada has been identified by Anantayajvan* with the author of the Pitrinedha Siitra as well as with that of the Gautama Dharma sutra, and it is possible that he is not other than the Gautama referred to in the Kaurfika sfitra of the Atharva Veda. The other Gautamas mentioned in the Bnihmanas, Upanisads etc., appear to be the kinsmen of their illustrious name-sake. The IUmayana, as we have found, places the hermitage of Gautama, husband of AlialyA, at Gautama-sthfma twenty-eight His residence. ., , „ _ _ , A M , .. . . lf A, ' miles north-east of Darbha/iga while the Adhy&tma R&m&yaria places it on the banks of the Ganges at its confluence with the Sarayfl off the town of Chapra. The Vayupurana fixes the residence of Ak§apada, supposed to be identical with Gautama, at Pmbhasat beyond Girnar in Kathiawar oji the sea-coast. To reconcile these conflicting statements it has been suggested that Aksapada otherwise known as Gotama or Gautama was the founder of the Nyaya philosophy, that he was born at Gautama-sthana in Mithila on the river Ksirodadhi, lived for some years at the village now called GodnS at the confluence of the Ganges and Saraytt until his retirement into Prabhasa the well-known sacred place of pilgrimage in Kathiawar on the sea-coast. ♦To the Grhya Sutras of the Sftmavcda probably belong also Gautama's Pitrmedhasutra (Of. Burnoll, p. 57 ; the commentator Anantayajvan identifies the author with Aksapdda the author of the NySya-sQtra;, and the Gautama-dharma-sutra. — Weber's History of Iudian Literature, p. 85. t Prabhfisa washed on its western side by the river Saras vati and reputed as the residence of Krisna, is mentioned in the Sriraad Bhagavata thus :— (Bhfigavata, Skandha II, adhyaya 6.) ftpfr STOW yafra 9N)i>£k TO^Rf: I «w srartr iraflfr to swb wtwft 11 $ n (Bhfigavata, Skandha II, adbyAya 80). Prabhfisa was situated beyond the rock of Girnar in Kathiawar where we come serosa til the edicts of As'oka as well as an inscription of Iiudradfima supposed to be the first inscription in Sanskrit dated about 100 A. D. which mentions Chandra Gupta and As'oka by names. There are also some inscriptions in Gupta characters, and there is no doubt that Prabhfisa situated on the Saras vati acquired celebrity in very oJd times. This Prabhfisa is not to be confounded with another town called Prabhfisa in KaUsfimbi near Allahabad on the Jumna where there is an inscription, dated about the 2nd century B. 0., of Asadasena, a descendant of Sonakfiyana of Adhiccbatra, (vide Dr. Fuhrer'a Pabhosa inscriptions in Epigraphia lndica, Vol. II, pp. 242-243.)
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    via ) The Satepatha Br&hmana mentions Gautama along with Asur&ya$a and the Vayupur&na (already quoted) states that ■■■■■■•■• Ak§apftda, alias Gotama or Gautama, flourished during the time of J&tfikarnya Vyasa. Now, Jatfikanjya, according to the MadhukSnda and Yujfiavalkya Kinda of the (Satapatha Br&Iimana° (K&nva recension) was a pupil of Asurayana and Yaska who are supposed to have lived about 550 B. C. This date tallies well with the time of another Gautama who, together with Arunemi, is described in the Divyavad&na'f, a Buddhist Sanskrit work translated into Chinese in the 2nd ceutury A. D., as having transmitted the Vedas to posterity before they were classified by Vyasa. It does not conflict with the view that Aksapada is identical with Gautama author of the Gautama Dharma-Sutra which is " declared to be the oldest of the existing works on the sacred lawj,1' Aksapada-Gautama, founder of the Nyaya Philosophy, was almost a contemporary of Buddha-Gautama who founded Buddhism and Indrabhfiti Gautama who was a disciple of Alalia vira the reputed founder of Jainism. The fourfold division of the means of knowledge (Pram&na) into perception, inference, comparison and word found in the Jaina Prakfta scriptures such as the Nandi-Sutra, Sthana/iga-Sutra§ and Bhagavati* Fide Weber's History of Indian Literature, p. 140. In the M&dhyandiniya recension of the datapath a HrAhmana a teacher intervenes between Yaska and Jatukarnya, viz. BhiiradvAja. Cf . (Satapatha Brfihmana, Madhyandiniya recension, K&iula 14, adhyaya 5.) | The 88rd chapter of the Divyavaddnr called Matanga Sutra, in Chinese Mo-tan-nuoin, was translated into Chinese by An-shi-kao-cie of the Eastern Han dynasty in A. D. 148-170. (Vtdc Bnnjiu Nanjio's Catalogue of the Chineso Tripitaka). In it we read :— *WT $«u«if wraiw: %*%& ^t&t^st ^rofcj; srrwftlr w I pip $iftr4»T$?*}(Divyavadfina, Chip. XXXIII). t Buhler observes :— These arguments which allow us to place Gautama before both Baudhayana and Vfisistha are, that both these authors quote Gautama as an authority on law  Those facts will, 1 think suffice to show that the Gautama Pharroa Sutra may be safely declared to be the oldest of the existing works on the sacred law." (Buhler'a Gautama, Introduction, pp. XL1X and LI V, 8. B. E. series). (Sth&nlnga-Sutra, Page 809, published by Dhanapat Sing),
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    < i* ) SiHra compiled by Indrabhfiti-Gautama finds its parallel in the Ny&yaSfitraof Aksap&da-Gautama leading to the conclusion that this particular doctrine was either borrowed by Indrabhuti from Ak^ap&da or was the common properly of both. Tn the PAli and Prakfta scriptures Gautama ie called Gotajjia, and a Pali Sutta mentions a sect called " Gotamak&/!* who were followers of Gautama, identified perhaps with the founder of the Ny&ya Philosophy. The Pali Canonical scriptures such as the Brahmajala Sutta,| Udana etc., which embody the teachings of Buddha, mention a class of Sramanas and Brahmanas who were " takki " or 41 takkika" (logicians, and " vi marasi" (casuists) and indulged in <c takka" (logic) and vimamsa (casuistry), alluding perhaps to the followers of Aksapada-Gautama described as "Gotainaka." The Kathnvatthiippakarana J, a Pali work of the Abhidhammapitaka, composed by Moggaliputta Tissa at the third Buddhist Council during the reign of Aeioka about 255 B. C, mentions " pa(ififia " (in Sanskrit : " pratijfta," proposition), "Upanaya" (application of reasons), "Niggaha" (in Sanskrit: " Nigraha," humiliation or defeat) etc., which are the technical terms of Nyaya philosophy or Logic. Though Moggaliputta Tissa has not made any actual reference to Logic or Nyaya, his mention of some of its technical terms warrants us to suppose that, that philosophy existed in some shape in India in his time about 255 B. C, These facts lead us to conclude that Gotama, Gautama or Aksapada, the founder of Nyaya Philosophy, lived about the year 550 B, C. * Vide Prof. T. W. Rhys David's Introduction to the Kassapa-Sihanada Sutta, pp. 220-222. It is observed : " The only alternative in that some Brahmana, belouging to the Gotama Gotra, is here referred to as having had a community of Bhiksus named after him." (Brahmajala Sutta 1-82, edited by Rhys Davids and carpenter). (Udana, p. 10. edited by Paul Steinthal, P. T. 8. edition). t The terms 4i Pa^ififia " (pratijna, proposition) and " niggaha '■ (nigraha, defeat) occur in the following passages :— (Kath&vatthuppakarana, Siamese edition, p. 3). " Niggaha-Catukkam " is the name of a section of the first chapter of the Kathavatthuppakarana while " Upanaya-Catukkam M is the name of another section of that work.
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    n. nyAyasOtra the first work ON NYaYA philosophy. To Gotama, Gautama or Aksapada, of whom a short account has -^ ' . M M ., been given above, is attributed the authorship of The earliest contribu- ,?,*«*, , . , ^T tion to the Sutra the ISyiiya-butra the earliest work on Ny&ya Philosophy. Sanskrit, literature in the Siltra or aphoristic style was presumably inaugurated at about.550 B. C, and the Nydya-Sutra the author of which lived, as already stated, at about that time, must have been the first * contribution to that literature. The " Sutta" or Sutra section of the Pali literature reads very much like a body of sermons bearing no affinity with the Sutra works of the Brahmanas. The Nyaya-Sutra is divided into five books, each containing two mu , , - . chapters called ahnikas or Diurnal portions. It is The gradual develop- . r ment of the Nyfiya- believed that Aksapfida finished his work on Ny&ya in ten lectures corresponding to the Ahnikas referred to above. We do not know whether the whole of the Nyaya-Sutra, as it exists at present, was the work of Aksapada, nor do we know for certain whether his teachings were committed to writing by himself or transmitted by oral tradition only. It seems to me that it is only the first book of the Nyaya Sutra containing a brief explanation of the 16 categories that we are justified in ascribing to Aksapiida, while the second, third and fourth books which discuss particular doctrines of the Vaitfe§ika, Yoga, Mim&msa, Vedanta and Buddhist Philosophy bear marks of different hands and ages. In these books there are passages quoted almost verbatim from the Lahkavatara-Sutra t, a Sanskrit work of the Yogacara Buddhist Philosophy, from the Madhyamika Sutra of NngArjuna+ and from the oataka§ of Arya Deva — works which were composed in the early centuries of Christ. The fifth book treating of the varieties of futile rejoinders and occasions for rebuke was evidently not the production of Aksap&da who dismissed those topics without entering into their details. The last and most considerable additions were made by VatsyAyana otherwise known as Paksila Svami, who about 450 A /D, wrote the first regular commentary, " Bhasya ', on the Nyaya Sutra, and harmonised the different and at times conflicting, additions and interpolations by the ingenious introduction of Sutras of his own making fathered upon Aksapada. * Kapila is stated in the Samkuya-Karika, verse 70, to have taught his philosophy to Asuri who is mentioned in the featapatha Brfihmana as a teacher. Asurfiyana and Yfiska who followed Asuri were the teachers of Jatukarnya, a contemporary of Ak?ap&daGautama. Kapila therefore proceeded Aksapada by at least three generations. KapihVs Philosophy is believed to have come down by oral traditions and was not perhaps committed to writiug in his life-time. Hence the NyAya-Sutra has been stated tc be the first work of the Sutra period. t Vide Nyftya Sutra 4-2*26, which quotes the Lanka* vatara Sutra (dated about 800 A.D.) t Vide JSyfiya-Sutra 2-1-89, 4-1-80, and 4-1-48, which criticise the M&dhyamika Sutra, § Vide Ny&ya-8utra 4-1*48 which criticises Sataka of Aryadeva.
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    ( xi ) The Ny&ya-Sfitra has, since its composition, enjoyed a very great popularity as is evident from the numerous comraentaCommentaries on the • ,, - , / x. . x. , , ., Nyaya-sutra. nes that have from time to time, centred round it. A few of the commentaries are mentioned below : — TEXT. 1. Nyfiya-fcutra by Gotama or Aksapada (550 B. 0.) Commentaries. 2. tfyaya-Bhasya by.Vatsyfiyana (450 A D.) 3. Nysya-Vfirtika by Udyotakara. 4. Nyaya-Vfirtika tatparya-tika by Vficaspati Altera. 5. yyaya-Vartika-tatparyatika-parisuddhi by Udayana. 6. ParUuddiprakasa by Vardhauiana. 7. Vardhamanendu by Padman&bha Misra, 8. Nyfiyfilaukfira by fcrikantha. 0 Nyay&laiikara Vrtti by Jayanta. 10.- Ny&ya riianjari by Jayanta. 11. Nyfiya-Vrtti by Abhayatilakopadhyaya. 12. Nyaya- Vrtti by Visvanfitba, 13. Mitabh&sini Vftti by Mahadeva Ved&nti. 14. NySyaprakasa by Kesava Misra. 15. Nyfiyabodhini by Govardhana. 10. Nyaya Sutra Vyakhya by Mathurfinatha. III. RECEPTION ACCORDED TO THE NYaYA PHILOSOPHY. It appears from the Chandogya-upanisac], Brhadaninyaka-upani§ad and Kausitiki Brahmana* that Philosophy (Adhy^tatSSySmPe"fbersno"The ™-™J*) received "its first impetus from the military caste. Ksatriyas (members of the military caste) who carried it to great perfection. King AjAtas&tru rn an assembly of th?Knni-P.\ncalas consoled a Brahmana named ^vetaketu, * Kausitaki-Brahmana 2-1, 2; 10, 4. Brihadaranyaka 2-1-20, 2-H-6. (Chandogya M4-1 ; 5-11, 24 ; 1-8, 9 ; 1-0-3, 7-1-3, and 5-11. m *i *ikTOr?ttT ^ * sra &m: s*t firm mmt% *p$fo ?m$ ^fj (Chandogya-upauisad 5-3). Professor P. Denssen observes :— In this narrative, preserved by two different Vedic schools, it is expressly declared that the knowledge of the Brahman as atrnan, the central doctrine of the entire Vedanba, Is possessed by the King ; but, on the contrary, is not possessed by the Brahmana "famed as a Vedic scholar."— Philosophy of the Upanishads, pp. 17—18. Again, he remarks :— Wo are forced to conclude, if not with absolute certainty, yet with a very high degree of probability, that as a matter of fact the doctrine of the fitman standing as it did in such sharp contrast to all the principles of the Vedic ritual, though the original conception may have been due to Brahmanas, was taken np and cultivated primarily not in Brahmana but in Ksatriya circles, and was first adopted by the former In later times^— Philosophy of the Upanishads, p. 19. These four pregnant expressions (MahAvakya) originated from the Brahmanas, whence it 'may be concluded Nirguna-Brahma-Vidya or knowledge of absolute Brahma was confined among them. It was the Saguna-Brahma-Vidy* or knowledge of Brahma limited by form and attributes that is said to have been introducted by the Ksatriyas,
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    ( xii ) son of Aruni of the Gautama family, that he had no cause of being sorry for his inability to explain certain doctrines of Adhy/itma-VidyA, which were known only to the Ksatriyas. It may be observed that Mahavira and Buddha who founded respectively Jainism and Buddhism — two universal religions based on philosophy or Adhyatma-Vidy/l— were also Ksatriyas. Kapila is reputed to be the first. Brahmana who propounded a sytem of philosophy called Samkhya, but his work on the subject not having come down to us in its original form we are not in a position to ascertain what relation it bore to the Vedas or what kind of reception was given toil by the orthodox Brahmanas. We know for certain that the most powerful Brahman a who undertook to study and teach philosophy openly was Gotama, Gautama or Aksapada the renowned author of the NyAya-Sutra. lie founded a rational system of philosophy called " Nyaya" which at its inception had no relation with the topics of the Vedic Samhira and Brahmana. At this stage the Nyaya was pure Logic unconnected with the scriptural dogmas. Aksapada recognised four means of valid knowledge, viz., perception, inference, comparison and word of which the last signified knowledge derived through any reliable assertion. This being the nature of Nyaya or 'Logic at its early stage it was not received with favour by the orthodox community of j^Xv^^^illom^ BrfthmanaH who anxious to establish an organised society, paid their soleattention to theSamhitMsand Brahmanas which treated of rituals, ignoring altogether the portions which had nothing to do with them. The sage Jaimini :!:" in his Mlm/imsa-Sutra distinctly says that the Veda having for its sole purpose the prescription of actions, those parts of it which do not serve that purpose are useless." We are therefore not surprised to find Maim t enjoining ex-communication upon those members of the twice-horn cash1 who disregarded the Vedas and Dharma-Sutras relying upon the support of HetiwSastra or Logic. Similarly Valmiki in his Ramayana { discredits those persons of perverse intellect who indulge in the frivolities of Anviksiki the science of Logic regardless of the works of sacred law (Dharma-sastra) which they should follow as •mwwi ftflmfo^T^ srH&pnjc srci^fam M » * \ * i (Mimfimsa-SAIra). (Mann, atlhyjiya 2, verso 11). terras g^g ftrorcg gs fw i (R&uiayana, Ayodhyfi Kftmla, .Sarga 100).
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    ( *iii ) their guide. Vyasa in the Mah&bhfirata,* Sftntiparva, relates the doleful story of a repentant Brahmana who, addicted to Tarkavidyft (Logic) carried on debates divorced from all faith in the Vedas and was onthat account, turned into a jackal in his next birth as a penalty. In another passage of the $antiparva,t Vyasa warns the followers of the VedAnta Philosophy against communicating their doctrines to a Naiyayika or Logician. VyasaJ does not care even to review the NyAya system in the firahma-siltra seeing that it has not been recognised by any worthy sage. Stories of infliction of penalties on those given to the study of Nyaya are related in the Skanda Purnna,§ and other works ; and in the Naisadha-carita'l we liiul Kali satirising the founder of NyAya Philosophy as " Gotama " the " most bovine " among sages. H^W tK5Tf5tf[ %: JCTToFsf TO %3f II 3$ || (Mahabharata, fciantiparva, adhyAya 180.) In the Gandharva tnnfcra \vu Unci :■— Wlfqff ^ifTOFT^: ^fef^n: H1*Aq II (Quoted in Prflnarosinitantm). X X X X * ^ciigpa^rm a*for fa3«fT*? ^i ii i* ii iMahahharala, Hfintiparva aduyaya 2ltt). twtfr(tWW*d*Mih|l IMvs II (YVdanta aOtra 2-2). §*ftcW ^r S9FQT *$pnsro^ cpsr asr fir i U«$<*f)4>m*RTO OT 80TO* *?fawifcl II (Skanda Pur&na, Kaliknkhatiila, adhyaya 17;, Hg*i£ w %anw? *rrenj3 usigRr: i
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    ( xiv ) Gradually however this system of philosophy instead of relying entirely upon reasoning came to attach clue weight Nyaya reconciled with - * f . c . ° -7 , . , f ■criptural dogmas. to the authority ot the Vedas, and later on after its reconciliation with them, the principles of Ny&ya were assimilated in other systems of philosophy such as the Vaitfe$ika,* Yoga, Mimams&,t SAifakhyaf etc Henceforth the Nyaya was regarded as an approved branch of learning. Thus the Gautama-Dharma-sfitra,§ ^Inohotkno^d&ed prescribes a .course of training in Logic (Nyftya) for the King and acknowledges the utility of Tarlw or Logic in the administration of justice though in the case of conclusions proving incompatible ultimate decision is directed to be made by reference to persons versed in the Vedas. Manu|| says that dharma or duty is to be ascertained by logical reasoning not opposed to the injunctions of the Vedas. He recommends Logic (Nyfiya) as a necessary study for a King and a logician to be an indispensable member of a legal assembly. Yfijna-valkya^]" counts " Nyaya " or Logic among the fourteen principal sciences while Vyfisaj) admits that he was able to arrange and classify the * Vaisestta-sutra 1-1-4, 2-1-15, 2-1-16-. 2-1-17, 2-2-17, 2-2-32, 8-1-15, 9-2-3, 9-2-4. (Jayanar&yaua Tarkapancanjm's edition). t Mimarasa-sfttra 1-1-4, 1-3-1, 1-3-2, t-3-3, 1-4-14, 1-4-35, 1-5-8, 3-1-17, 3-1 20, 4-3-18, 6-1-6, 10-3-85. t Sarakhya-sOtra 1-60, 1-101, 1-106. 5-10, 5-11, 5-12. Yoga-sutra 1-5, C.  snqTfand qftagrw » iNngpi wi^n* m^n i ferforar t^fspw?: (Gautamadharma-stitra, adhyaya 11), (Maim, adhydya 12, verse 106). (Manu, adhyaya 7, verse 43). (Manu, adhyaya 12, verso 111). fl <pi4I«MUJj/tafeff whlWWftlRldls I *h[r: w# fannf twfor ^ ^g^ *r u m (Yajnavalkya sariihita, adhyaya 1, verso 8). (Mahabharata quoted by Yisvanatha in his Vritti on Nyaya-sutra 1 1-1),

  
    The text on this page is estimated to be only 11.91% accurate
    ( *? ) Upanisads with the help of the ' Anvilc^!*!' or Logic. In the Padma-purana* Logic is included among the fourteen principal branches of learning promulgated by God Visnu, while in% the Matsya-pur&na,t Nyaya-vidyd together with the Vedas is said to have emanated from the mouth of Brahma himself. In fact so wide-spread was the study of Nyftya that the MahabhArata is full of references to that scienceIn the Adiparva of the Mahabharata Nyfiya+ or Logic is mentioned along with the Veda and Cikitsa (the science of medicine), and the hermitage of Kas'ynpa is described as being filled with sages who were versed in the Nyaya-tattva (logical truths) and knew the true meaning of a proposition, objection and conclusion. The Santi-parva§ refers to numerous tenets of Ny<1ya supported by reason and scripture while the Asvamedha-parvad describes the sacrificial ground as being resounded by logicians (FTetu-vadin) who employed arguments and counter-argutftatat >srcfairag tffcppra sTOcrac ii (('adma-purana, vide Muir's Sanskrit text Vol. Ill, p. 27). t m^cH^ smrv^ ^n?sr fafo^T: i (Matsya-purana 8-2). tg^Sf OTT ZFR ^AHl^^H, II *v* || (Mahabli Grata. Adiparva, adhyaya I). ^H^CTfil^rRWW sfeWT: II ** II HMMI^U44l£K<HW<4l*4f^lk§: I f^hwrcfofesi ^TWVI^rtw: || v^ || WWI^fil^N TWT^yaf TO: I JO^^ftw^: ^NyiM^II^: II tt* I! (Mahabharata, Adiparva, adhyaya 70). § *Mjjid«^u«A*iPi tf^^iPi srtf^fa: i twrnUFROTraRT^B* clgMJWdnj || $ * II (Mahabharata, Santiparva, adhyaya 210). tjpn^^nj: <R*Kfaifiqar: II *v» || (Mahabharata, Aavamedhaparra, adhyaya, 86),
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    ( xvi ) merits to vanquish one another. In the Sabha-parva* the sage N&rada is described as being versed in Logic (Nyayavid) and skilful in distinguishing unity and plurality" (" aikya " and "nanAtva") conjunction and co-existence (" uaibyoga " and " samavuya "j, genus and species (" parapara ") etc, capable of deciding questions by evidences (Pramana) and ascertaining the validity and invalidity of a iive-membered syllogism (Pancavayava-vakya). In fact the Nynya (Logic) was in course of time deservedly held in very high esteem. If it were allowed to The course of Nyay a. follow its original course unimpeded by religious dogmas it would have risen to the very height of perfection. Nevertheless the principles of Nyiiya entering into the different systems of philosophy gave them each its proper compactness and cogency just as Bacon's Inductive Method shaped the sciences and philosophies of a later age in a different country. It is however to be regretted that during the last five hundred years the Nyaya has been mixed up with Law (srnriti*. Rhetoric (alafikara), Vedanta, etc., and thereby has hampered the growth of those branches of knowledge upon which it lias grown up as a sort of parasite. Sanskrit College, Calcutta. 1 gATIS CHANl)RA VIDVABHUSANA. The 7th November, 1913, > %*mA5hHMM WWWPfoum* II ^ II imaiywi grew a^i jwfaq, > (Malta bli A rata, SaLhaparva, adhyaya 5).
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    THE NYAYA-S0TRAS, Book I. — Chapter 1. 1. Supreme felicity is attained by the knowledge about the true nature of sixteen categories, viz., means of right knowledge (prarnana), object of right knowledge (prameya), doubt (samsaya), purpose (prayojana), familiar instance (drstanta), established tenet (siddhanta), members (avayava), confutation (tarka*), ascertainment (nirnaya), discussion (vada), wrangling (jalpa), cavil (vitanda), fallacy (hetvabhasa), quibble (chala), futility (jati), and occasion for rebuke (nigrahasthana). Knowledge about, the true, nature of sixteen 'categories']' means true knowledge of the " enunciation," " definition " and " critical examination " of the categories. Book I (of the NyAya-Satra) treats of "enunciation" aud " definition," while the remaining four Books are reserved for " critical examination." The attainment of supreme felicity is preceded by the knowledge of four things, viz., (1) that which is fit to be abandoned (viz., ♦The English equivalent for ''tarka" is variously given as u confutation," " argumentation ," " reductio ad absurdum," "hypothetical reasoning," etc. f Vatsyayana observes :— fatfNt ^rrw *u«*q R?fa: i ^ffrsr^r <?<Nir^ra i — (NyAyadaraana, p. 9, Bibliotheca Indica Series).
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    2 BOOK I, CHAPTER T. pain), (2) that which produces what is fit to be abandoned (viz., misapprehension, etc.), (3) complete destruction of what is fit to be abandoned and (4) the means of destroying what in fit to be abandoned (viz., true knowledge*). 2. Pain, birth, activity, faults and misapprehension — on the successive annihilation of these in the reverse order, there follows release. Misapprehension, faults, activity, birth and pain, these in their uninterrupted course constitute the "world." Release, which consists in the soul's getting rid ol the world, is the condition of supreme felicity marked by perfect, tranquillity and not tainted by any defilement. A person, by the true knowledge of the sixteen categories, is able to remove his misapprehensions. When this is done, his faults, viz., affection, aversion and stupidity, disappear. lie is then no longer subject to any activity and is consequently freed from transmigration and pains. This is the way in which his release is effected and supreme felicity secured. 3. Perception, inference, comparison and word (verbal testimony)— these are the means of rijjjlit knowledge. [The Carvilkas admit only one means of right knowledge, viz., perception (prafyalvKi), the Vaii&>ikas and Bauddhas admit two, viz., perception and inference (anumana), die Sa/ikhyas admit three, viz., perception, inference and verbal testimony (agnma or rfabda) while the Naiyayikas whose fundamental work is the Nyaya-siifra admit four, viz., perception, inference, verbal testimony and comparison (upanmna). The Prabhakrras admit a fifth means of right knowledge called presumption artlmpatti), the Bhattas and Vcdfintins admit a sixth, viz., non-existence (abhava) and the Tauranikas recognise a seventh and eighth means of right knowledge, named probability (sambhava) and rumour (aitihya)]. mnkto "spjwrt \\\\\m\ *t$ hto fw ^k ^fmr^Pri* ?tf^nT«ifrsfN«Mwi ^?tih ^tjR wJ <rerf*r w^ f??i r — (Nyayadareana, p. 2).
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    THE fi YA YA-&CTR AS. 3 4. Perception is that knowledge which arises from the contact of a sense with its object and which is determinate, unnameable and non-erratic. Determinate. — This epithet distinguishes perception from indeterminate knowledge; as for instance, a man' looking from a distance cannot ascertain whether there is smoke or dust. Unnameable. — Signifies that the knowledge of a thing derived through perception has' no connection with the name which the thing bears. Non-erratic. — Tn summer the sun's rays coming in contact with earthly heat quiver and appear to the eyes of men as water. The knowledge of water derived in this way is not perception. To eliminate such cases the epithet non-erratic has been used. [This aphorism may also be translated as follows : — Perception is knowledge and which arises from the contact of a sense with its object and which is non-erratic being either indeterminate (nirvikalpaka as " this is something") or determinate vsavikalpaka as " this is a Brahmana ")]. ei ^ mm mi 5. Inference is knowledge which is preceded by perception, and is of three kinds, viz., a priori, a posteriori and ' commonly seen. ' A priori is the knowledge of elfect derived from the perception of its cause, e. g., one seeing clouds infers that there will be rain. A posteriori is the knowledge of cause derived from the perception of its effect, e. g., one seeing a river swollen infers that there was rain. [' Commonly seen ' is the knowledge of one tiling derived from the perception of another thing with which it is commonly seen, e. g.t one seeing a beast possessing horns, infers that it possesses also a tail, or one seeing smoke on a hill infers that there is (ire on it]. VatsyAyana takes the last to be "not commonly seen1' which he interprets as the knowledge of a thing which is not commonly seen, e. gr., observing affection, aversion and other qualities one infers that there is a substance called soul. 6. Comparison is the knowledge of a thing through its similarity to another thing previously well known.
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    4 BOOK I, CHAPTER I. A man hearing from a forester that a bos gavaeus is like a cow resorts to a forest whtre he sees an animal like a cow. Having recollected what lie heard he institutes a comparison, by which he arrives at the conviction that the animal which he sees is bos gavaeus. This is knowledge derived through comparison. Sonic hold that comparison is not a separate means of knowledge, for when one notices the likeness of a cow in a strange animal one really performs an act of perception. In reply it is urged that we cannot deny comparison as a separate means of knowledge, for how does otherwise the name bos gavaeus signify the general notion of the animal called bos gavaeus. Tliat (ho name bos gavaeus signifies one and all members of the bos gavaeus class is not a result of perception but the consequence of a distinct knowledge called comparison. 7. Word (verbal testimony) is the instructive assertion of a reliable person. A reliable person is one — may be a risi, Arya or mleccha, who as an expert in a certain matter is willing to communicate his experiences of it. [Suppose a young man coming to the side of a river cannot ascertain whether the river is fordable or not, and immediately an old experienced man of the locality, who has no enmity against him, comes and tells him that the river is easily fordable : the word of the old man is to he accepted as a means of right knowledge called verbal testimony]. 8. It is of two kinds, viz., that which refers to matter which is seen and that which refers to matter winch is not seen. The first kind involves matter which can be actually verified. Though we are incapable of verifiying the matter involved in the second kind, we can somehow ascertain it by moans of inference. [Matter which is seen, e.g., a physician's assertion that physical strength is gained by taking butter]. [Matter which Is not seen, e.g., a religious teacher's assertion that one con quel's heaV%n by performing horse-sacrifices]. M«Hfi*d "si^ror 11*1* It II
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    THE NYAYA-SUTBAS. 0 9. Soul, body, senses, objects of sense, intellect, mind, activity, fault, transmigration, fruit, pain and release- — are the objects of right knowledge. The objects of right knowledge are also enumerated as substance, quality, action, generality, particularity, intimate relation [and nonexistence which are the technicalities of the Vaise^ika philosophy]. n*i*i*°n 10. Desire, aversion, volition, pleasure, pain and intelligence are the marks of the soul. [These abide in the soul or rather are the qualities of the substance called soul]. ^SPs^iqW: "JCT^to^" 11*1*1*911 11 . Body is the site of gesture, senses and sentiments. Body is the site of gesture inasmuch as it strives to reach what is desirable and io avoid what is hateful. It. is also the site of seiises for the latter act well or ill, according as the former is in good or bad order. Sentiments which comprise pleasure and pain are also located in the body which experiences them. ^^^1^^^TI% "jfaqiftl" ?fjfcqr: 11*1*1**11 12. Nose, tongue, eye, skin and ear are the souses produced from elements. Nose is of the same nature as earth, tongue as water, oye as light, skin as air and ear as ether. #T5qra35ft ^ilfrWftfa \<TTft" 11*1*1*^(1 13. Earth, water, light, air and ether — these are the elements. ^R^T^^MJivi^i: "^foqrf^^:" tFP&i H* 1*1**11 14. Smell, taste, colour, touch and sound are objects of the senses and qualities of the earth, etc. Smell is the object of nose and the prominent quality of earth, taste is the object of tongue and quality of water, colour is the object of eye and quality of light, touch is the object of skin and quality of air, and sound is the object of ear and quality of ether.
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    6 BOOK I, CHAPTER L 15. Intellect, apprehension and knowledge — -these are not different from one another, [The term apprehension (tcpalabdhi) is generally used in the sense of perception (pratyaltsa). According to the Sftnkhya philosophy, intellect (buddhi), which is the first thing evolved out of primordial matter (prakriti), is altogether different from knowledge (jiiana), which consists in the reflection of external objects on the soul (puru§a) the abode of transparent consciousness.] 16. The mark of the mind is that there do not arise (in the soul) more acts of knowledge than one at a time. It is impossible to perceive two things simultaneously. Perception does not arise merely from the contact of a sense-organ on its object, but it requires also a conjunction of the mind. Now, the mind, which is an atomic substance, cannot be conjoined with more than one senseorgan at a time, hence there cannot occur more acts of perception than one at one time. 17. Activity is that which makes the voice, mind and body begin their action. There are three kinds of action, viz., vocal, mental and bodily, each of which may be sub-divided as good or bad. Bodily actions which are bad are : — (1) killing, (2) stealing, and (3) committing adultery. Bodily actions which are good are : — (1) giving, (2) protecting, and (3) serving. Vocal actions which are bad are : — (1) telling a lie, (2) using harsh language, (3) slandering, and (4) indulging in frivolous talk. Vocal actions which are good arc^ — (1) speaking the truth, (2) speaking what is useful, (3) speaking what is pleasant, and (4) reading sacred books. ^ Mental actions which are bad are : — (1) malice, (2) covetousness, and (3) scepticism. ♦ Mental actions which are good are : — (1) compassion, (2) refraining from covetousness, and (3) devotion.
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    THE NYAYA-StTTMS. 7 18. Faults have the characteristic of causing activity. The faults are affection, aversion, and stupidity. 19. Transmigration means re-births. Transmigration is the scries of births and deaths. Birth is the connection of soul with body, sense-organs, mind, intellect, and sentiments, while death is the soul's separation from them. 20. Fruit is the thing produced by activity and faults. Fruit consists in the enjoyment of pleasure or suffering of pain. All activity and faults end in producing pleasure, which is acceptable, and pain, which is fit only to bo avoided. 21. Pain has the characteristic of causing uneasiness. Pain is affliction which every one desires to avoid. The aphorism may also be translated as follows: — P<l 111 is the mark of hindrance to the soul. 22. Release is the absolute deliverance from pain. A soul which is no longer subject to transmigration is freed from all pains. Transmigration, which consists in the soul's leaving one body and taking another, is the cause of its undergoing pleasure and pain. The sonl attains release as soon as there is an end of the body, and, consequently, of pleasure and pain. Those arc mistaken who maintain that release enables the sonl not only to get rid of all pains but also to attain eternal pleasure, for pleasure is as impermanent as pain and the body. 23. Doubt, which is a conflicting judgment about the precise character of an object, arises from the recognition of properties common to many objects, or of properties not
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    8 BOOK I, CHAPTER I. common to any of the objects, from conflicting testimony, and from irregularity of perception and non-perception. Doubt is of five kinds according as it arises from — (1) Recognition of common properties — e.g., seeing in the twilight a tall object we cannot decide whether it is a man or a post, for the property of tallness belongs to both. (2) Recognition of properties not common— e.g., hearing a sound, one questions whether it is eternal or not, for the property of soundness abides neither in man, beast, etc., that are non-eternal nor in atoms which are eternal. (3) Conflicting testimony, e.g., merely by study one cannot decide whether the soul exists, for one system of philosophy affirms that it does, while another system states that it does not. (4) Irregularity of perception, e.g., we perceive water in the tank where it really exists, but water appears also to exist in the mirage where it really does not exist. A question arises whether water is perceived only when it actually exists or even when it does not exist. (5) Irregularity of non-perception, e.g., we do not perceive water in the radish where it really exists, or on dry land where it does not exist. A question arises, whether water is not perceived only when it does not exist, or also when it does exist. q^Hfat^ SR^T r^[ "W3f^" 11*1 {Will 24. Purpose is that with an eye to which one proceeds to act. Purpose refers to the thing which one endeavours to attain or avoid. [A man collects fuel for the purpose of cooking his food]. M i * I H* II 25. A familiar instance is the thing about which an ordinary in*in and an expert entertain the same opinion. [With regard to the general proposition " wherever there is smoke there is fire " the familiar instance is a kitchen in which fire and smoke abide together, to the satisfaction of an ordinary man as well as an acute investigator.]
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    THE NYAYA-StTTRAS. 26. An established tenet is a dogma resting on the authority of a certain school, hypothesis, or implication. 27. The tenet is of four kinds owing to the distinction between a dogma of all the schools, a dogma peculiar to some 'school, a hypothetical dogma, and an implied dogma. Mill w-u' 28. A dogma of all the schools is a tenet which is not opposed by any school and is claimed by at least one school. The five elements (viz., earth, water, light, air and ether), the five objects of sense (viz., smell, taste, colour, touch and sound), etc., are tenets which are accepted by all the schools. 29. A dogma peculiar to some school is a tenet which, is accepted by similar schools but rejected by opposite schools, "A thing cannot come into existence out of nothing " — this is a peculiar dogma of the Si/ikhyas. [The eternity of sound is a peculiar dogma of the Mimamsakas]. 30. A hypothetical dogma is a tenet which if "-^accepted leads to the acceptance of another tenet. " There is a soul apart from the senses, because it can recognise one and the some object by seeing and touching." If you accept this tenet you must also have accepted the following: — (1) That the senses are more than one, (2) that each of the senses has its particular object, (3) that the soul derives its knowledge through the channels of the senses, (4) that a aubstauce which is distinct from its qualities is the abode of them, etc*
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    10 BOOK T, CHAPTER I. 31. An implied dogma is a tenet which is not explicitly declared as such, but which follows from the examination of particulars concerning it. The discussion whether sound is eternal or non-eternal presupposes that it is a substance. " That sound is a substance'* is here an implied dogma. [The mind lias nowhere been stated in the Nyaya-sutra to be a sense-organ, but it follows from the particulars examined concerning it that it is so]. 32. The members (of a syllogism) are proposition, reason, example, application, and conclusion. [1. Proposition. — This hill is iiery, 2. Reason. — Because it is smoky, 3. Example. — Whatever is smoky is fiery, as a kitchen, 4. Application.— So is this hill (smoky), 5. Conclusion.— Therefore this hill is fiery]. Some lay down five more members as follows : — 1 (a) Inquiry as to the proposition f jijiiAsA). — Is this hill fiery in all its parts, or in a particular part ? 2(a) Questioning the reason 'sariisaya). — That which yon call smoke may be nothing but vapour. 3 (a) Capacity of the example to warrant the conclusion v^akyapr&pti). Is it. true that smoke is always a concomitant of (ire? In a kitchen there are of course both smoke and fire, but in a red-hot iron-ball there is no smoke. 4 (a) Purpose for drawing the conclusion (prayojana). — Purpose consists in the determination of the true conditions of the hill, in order to ascertain whether it is such that one can approach it, or such that one should avoid it, or such that one should maintain an attitude of indifference towards it. 4 (6) Dispelling all questions Uamdayavyudf.sa). — It is beyond all questions that the hill is smoky, and that smoke is an invariable4concomitant of fire.
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    TfiE nyAya-sctras. ii \&3. A proposition is the declaration of what is to be established. Sound is non-eternal— this is a proposition. 34. The reason is the means for establishing what is to be established through the homogeneous or affirmative character of the example. Proposition. — Sound is non-eternal, Reason. — Because it is produced, Example (homogeneous). — Whatever is produced is non-eternal, as a pot. The example " pot ,J possesses the same character as is implied in the reason, viz., " being produced,'' inasmuch as both are non-eternal. 35. Likewise through heterogeneous or negative character. Proposition. — Sound is non-eternal, Reason. — Because it is produced, Example (heterogeneous). — Whatever is not non-eternal is not produced, as the soul. The example " soul " possesses a character heterogeneous to that which is implied in the reason, viz., 4; being produced,'* inasmuch as one is eternal and the other non-eternal. Cn^tilW4f^<£<4+4l4) lUI-d ^<J[l^<i!J*^" It 1 1 1 n 'I 36. A homogeneous (or affirmative) example is a familiar instance which is known to possess the property to be established and which implies that this property is invariably contained in the reason given. Proposition — Sound is non-eternal, Reason — Because it is produced, Homogeneous example — Whatever is produced is non-eternal, as a pot. % Here "pot" is a familiar instance which possesses the property of non-eternality and implies that whatever is " produced " is attended by the same property (non-eternality).
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    12 BOOK I, CHAPTER t 37. A heterogeneous (or negative) example is a familiar instance which is known to be devoid of the property to be established and which implies that the absence of this property is invariably rejected in the reason given. Proposition — Sound is non-eternal, Reason — Because it is produced, Heterogeneous example — Whatever is not non-eternal is not produced, as the soul. Here the soul is a familiar instance which is known to be devoid of the property of non-eternality and implies that if anything were produced, it would necessarily be deprived of the quality of eternality, i.e., 'being produced ' and c eternal ' are iincompatible epithets. 38. Application is a winding up, with reference to the example, of what is to be established as being so or not so. Application is of two kinds: (I) affirmative and (2) negative. The affirmative application, which is expressed by the word "so," occurs when the example is of an affirmative character. The negative application, which is expressed by the phrase "not so," occurs when the example is of a negative character. Proposition — Sound is non-eternal, Reason — Because it is produced, Example — Whatever is produced is non-eternal, as a pot, Affirmative application. — So is sound (produced), Conclusion. — Therefore sound is non-eternal. Or: Proposition — Sound is not eternal, Reason-^Because it is produced, Example— Whatever is eternal is not produced, as the soul, 'Negative application.— Sound is not so {i.e., sound is not produced), Conclusion. — Theref ore sound is not eternal.
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    THE NYAyA-SCT&AS. 13 39. Conclusion is the re-stating of the proposition after the reason has "been mentioned. Conclusion is the confirmation of the proposition after the reason and the example have been mentioned. Proposition — Sound is non-eternal, Reason — Because it is produced, Example — Whatever is produced is non-eternal, as a pot, Application — So is sound (produced), Conclusion. — Therefore sound is produced. 1 1 1 1 1 «» I 40. Confutation, which is carried on lor ascertaining the real character of a thing of which the character is not known, is reasoning which reveals the character byshowing the absurdity of all contrary characters. Is the soul eternal or non-eternal ? Here the real character of the soul, viz., whether it is eternal or non-eternal, is not known. lu ascertaining the character we reason as follows: — If the soul were non-eternal it would be impossible for it to enjoy the fruits of its own actions, to undergo transmigration, and to attain final release. But such a conclusion is absurd : such possibilities are known to belong to the soul : therefore, we must admit that the soul is eternal. 41. Ascertainment is the removal of doubt, and the determination of a question, by hearing two opposite sides. A person wavers and doubts if certain statements are advanced to him by one of two parties, but opposed by the other party. His doubt is not removed uutil by the application of reasons he can vindicate either of the parties. The process by which the vindication is effected is called ascertainment. Ascertainment is not, however, in all cases preceded by doubt, for instance, in the case of perception things are ascertained directly. So also we ascertain things directly by the authority of scriptures, «r through discussion. But in the case of investigation, doubt must precede ascertainment.
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    1* 600K I, CHAPTER It. Book I. — Chapter II. M^ufdM^nftii^ "err?:" n * i *i * h 1. Discussion is the adoption of one of two opposing sides. What is adopted is analysed in the form of five members, and defended by the aid of any of the means of right knowledge, while its opposite is assailed by confutation, without deviation from the established tenets. [A dialogue or disputation (katha) is the adoption of a side by a dis-. putant and its opposite by his opponent. It is of three kinds, viz., discussion which aims at ascertaining the truth, wrangling which aims at gaining victory, and cavil which aims at finding mere faults. A discutient is one who engages himself in a disputation as a means of seeking the truth]. An instance of discussion is given below :Discutient — There is soul. Opponent — There is no soul. Discutient— Soul is existent (proposition). Because it is an abode of consciousness (reason). Whatever is not existent is not an abode of consciousness, ' as a hare's horn ("negative example). Soul is not so, that is, soul is an abode of consciousness (negative application). Therefore soul is existent (conclusion). Opponent— Soul is non-existent (proposition). Because, etc. Discutient — The scripture which is a verbal testimony declares the existence of soul. Opponent Discutient — If there were no soul, it would not be possible to apprehend one and the same object through sight and touch. Opponent Discutient — Tiie doctrine of soul harmonises well with the various 4 tenets which we hold, viz., that there are eternal things, that everybody, enjoys pleasure or suffers pain according to his own actions, etc. Therefew t&are is soiil.
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    THE NYAYA-SOTRAS. 15 [The discussion will be considerably lengthened if the opponent happens to be a Buddhist who does not admit the authority of scripture, and holds that there are no eternal tilings, etc.]. 2. Wrangling, which aims at gaining victory, is the defence or attack of a proposition in the manner aforesaid by quibbles, futilities, and other processes which deserve rebuke. # A wrangler is one who, engaged in a disputation, aims only at victory, being indifferent whether the arguments which he employs support his owji contention or that of his opponent, provided that he can make out a pretext for bragging that he has taken an active part in the disputation. 3. Cavil is a kind of wrangling which consists in mere attacks on the opposite side. A caviller does not endeavour to establish anything, but confines himself to mere carping at the arguments of his opponent. 4. Fallacies of a reason are the erratic, the contradictory, the equal to the question, the unproved, and the mistimed. W^fiw "«oqfa^K:" M I 1 * i «* h 5. The erratic is the reason which leads to more conclusions than one. An instance Of the erratic is given below : — Proposition — sound is eternal, Erratic reason — Because it is intangible, Example — Whatever is intangible is eternal as atoms, Application — So is sound (intangible), Conclusion. — Therefore sound is eternal.
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    16 BOOK I, CHAPTER II. Again : Proposition — Sound is non-eternal, Erratic reason. — Because it is intangible, Example. — Whatever is intangible is non-eternal, as intellect, Application. — So is sound (intangible), Conclusion. — Therefore sound is non-eternal (intangible). Here from the reason there have been drawn two opposite conclusions, viz. : that sound is eternal, and that sound is non-eternal. The reason or middle term is erratic when it is not pervaded by the major terra, that is, when there is no universal connection between the major term and middle term, as pervader and pervaded. Intangible is pervaded neither by * eternal ' nor by 'non eternal.' In fact there is no universal connection between 'intangible' and "eternal ' or ' non-eternal.' 6. The contradictory is tlie reason which opposes what is to be established. Proposition. — A pot is produced, Contradictory reason. — Because it is eternal. Here the reason is contradictory because that which is eternal is never produced. I \ I R IV9M 7. Equal to the question is the reason which provokes the very question for the solution of which it was employed. Proposition. — Sound is non-eternal, Reason which is equal to the question — Because it is not possessed of the attribute of eternal ity. 1 Non-eternal' is the same as 'not possessed of the attribute of eternality.' In determining the question whether sound is non-eternal the reason givaa is that sound is non-eternal, or in other words the reason begs the question. 8. The unproved is the reason which stands in need of proof in the same way as the proposition does.
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    THE NYAYA-StTTRA& If Proposition — Shadow is a substance. Unproved reason. — Because it possesses motion. Here unless it is actually proved that shadow possesses motion, we cannot accept it as the reason for the proposition that shadow is a substance. Just as the proposition stands in need of proof so does the reason itself. It is possible that the motion belongs to the person who causes that obstruction of light which is called shadow. 50. The mistimed is the reason which is adduced when the time is past in which it might hold good. — 9. Proposition — Sound is durable. Mistimed reason — Because it is manifested by union, as a colour. The colour of a jar is manifested when the jar comes into union with a lamp, but the colour existed before the union took place, and will continue to exist after the union has ceased. Similarly, the sound of a drum is manifested when the drum conies into union with a rod, and the sound . must, after the analogy of the colour, he presumed to have' existed before the union took x>'ace, and to continue to exist after the union lias ceased. Hence sound is durable. The reason adduced here is mistimed, because the manifestation of sound does not take place at the time when the drum comes into union with the rod, but at a subsequent moment when the union has ceased. In the case of colour, however, the manifestation takes place just at the time when the jar comes into union with the lamp. Because the time of their manifestation is different, the analogy between colour and sound is not complete, therefore, the reason is mistimed. Some interpret the aphorism as follows: — The mistimed is the reason which is adduced in a wrong order among the five members for instance, as, if the reason is stated before the proposition. But this interpretation, according to V/ltsyayana, is wrong for a word bears its legitimate connection with another word (in a Sanskrit sentence) even if they are placed at a distance from each other, aud, on the other hand, even the closest proximity is of no use if the words are disconnected in their sense.* Moreover, the placing uf members in a wrong order is noticed in the Nyaya-sfltra as a nigrahasthdna (occasion for rebuke) called apr&pta-h&la (inopportune). 51. Quibble is the opposition offered to a proposition by the assumption of an alternative meaning. — 10. * (Quoted by Vatasyayana in the Nyaya-bha^ya, p. 260). .1*857
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    1$ BOOK I, CHAPTER It. H t 1 9. 1 « II 52. It is of three kinds, viz., quibble in respect of a term, quibble in respect of a genus, and quibble in respect of a metaphor. — 11. 53. Quibble in respect of a term consists in wilfully taking the term in a sense other than that intended by a speaker who has happened to use it ambiguously. — 12. A speaker says : " this boy is nava-Ttambala (possessed of a new . blanket)." A quibbler replies : " this boy is not certainly nava-Ttambala (possessed of nine blankets) for he has only one blanket. Here the word nava which is ambiguous was used by the speaker in the sense of "new," but has been wilfully taken by the quibbler in the sense of "nine." «^^<H*^" Mill HI 54. Quibble in respect of a genus consists in asserting the impossibility of a thing which is really possible, on the ground that it belongs to a certain genus which is very wide. — 13. A speaker says: "this Brahmana is possessed of learning and conduct." An objector replies: "it is impossible, for how can it be inferred that this pWrson is possessed of learning and conduct because he is a Br&hmana. There aie little boys who are Brfihmanas, yet not possessed of learning and conduct. Here the objector is a quibbler, for he knows well that possession ] of learning and conduct was not meant to be an attribute of the whole class of Brahmanas, but it was ascribed to " this " particular Brahmaya
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    THE NYAYA-SttTRAS. 19 who lived long enough in the world to render it possible for him to pursue studies and acquire good morals. ii 1 1 * i *tt a 55. Quibble in respect of a metaphor consists in denying the proper meaning of a word by taking it literally while it was used metaphorically, and vice versa. — 14. A speaker says : " the scaffolds cry out." An objector replies: " it is impossible for scaffolds to cry out for they are inanimate objects." Here the objector is a quibbler, for he knew well that the word scaffold was used to signify those standing on the scaffolds. 56. It may be said that, quibble in respect of a metaphor is in reality quibble in respect of a term, for the first is not different from the second. — 15. 57. But it is not so, for there is a distinction between them. — 16. Words are taken in their direct (literal) meanings in the case of ' quibble in respect of a tenh ' while they are taken in their direct (literal) as well as indirect (secondary) meanings in the case of c quibble in respect of a metaphor.' 58. If you do not admit that one is different from another simply because there is some similarity between them, then we should have only one kind of quibble. — 17. If -quibble in respect of a metaphor1 were not different from 1 quibble in respect of a term/ then these two also would not be different from ' quibble in respect of a genus ' because there is some similarity among all of them. This is absurd, hence the three kinds of quibble are different from one another.
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    20 BOOK I, CHAPTER IL 59. Futility consists in offering objections founded on mere similarity or dissimilarity.— 18, A disputant says : " the soul is inactive because it is all-pervading as ether." His opponent replies : " if the soul is inactive because it bears similarity to ether as being all-pervading, why is it not active because it bears similarity to a pot as being a seat of union ?" The reply is futile, because it overlooks the universal connection between the middle term and the major term which is existent in the arguments of the disputant, but wanting in the arguments of the opponent. Whatever is all-pervading is inactive, but whatever is a seat of union is not necessarily active. Or again : Disputant — Sound is non-eternal because unlike ether it is a product. Opponent — If sound is non-eternal because as a product it is dissimilar to ether, why it is not eternal because as an object of auditory perception it is dissimilar to a pot ? The reply is futile because it overlooks the universal disconnection between the middle term and the absence of the major term. There is a universal disconnection between "a product" and "not non-eternal," but there is no such disconnection between " an object of auditory perception" and "not eternal.'9 60. An occasion for rebuke arises when one misunderstands or does not understand at all. — 19. If a person begins to argue in a way which betrays his utter ignorance, or wilfully misunderstands and yet persists in showing that he understands well, it is of no avail to employ counter arguments. He is quite unfit to bo argued with, and there is nothing left for his opponent but to turn him out or quit his company, rebuking him as a blockhead or a knave. An insfSnce of occasion for rebuke : — Whatever is not quality is substance. Because there is nothing except colour, etc. (quality). A person who argues in the above way is to be rebuked as a fool, for his reason (which admits only quality) opposes his proposition (which admits both quality and substance),
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    THE NYAYA-SttTRAS. 21 Another instance : Disputant — Fire is not hot. Opponent— But the evidence of touch disproves such a statement. Disputant, in order to gain the confidence of the assembled people, Bays — " 0 learned audience, listen, 1 do not say that fire is not hot," etc. It is only meet that the opponent should quit the company of a man who argues in this way. dfe+^MlftPlil^^M^^I*! H* l HI Ron 61. Owing to the variety of kinds, there is multiplicity of futilities and occasions for rebuke. — 20, There are 24 kinds of futility and 22 kinds of occasion for rebuke which will be treated respectively in Chapter I and Chapter II of Book V. ffcT ftfi^W W\ fftf snftft «I W^Sft SWITCH UEHtj^q fgcfrtfHlf$4;i{ R t I M

  
    The text on this page is estimated to be only 17.81% accurate
    22 BOOK II, CHAPTER I. Book II. — Chapter L I R I \l * II 62. Some say that doubt cannot arise from the recognition of common and uncommon properties whether conjointly or separately. — 1. Conjointly. — It is said that doubt about an object is never produced if both the common and uncommon properties of the object are recognised. For instance, if we see in the twilight a tall object which moves we do not doubt whether it is a man or a post. Wo at once decide that it is a man, for though tallness is a property possessed in common by man and post, locomotion is a property which distinguishes a man from a post. Separately. — Likewise doubt about an object is said never to be produced xionly the common or the uncommon properties are recognised. For instance, if we see a tali object in the twilight, we have no reason to doubt whether it is a man or a post. Tallness is certainly a property possessed in common by man and post, but the tallness of a man is not identical with that of a post : it merely resembles it. Now the knowledge of similarity between the tallness of a man and that of a post presupposes a knowledge of the man and the post, of which the two kinds of tallness are attributes. If there is already a knowledge of the man and the post, there cannot be any doubt about them, for knowledge is the vanquisher of doubt. 63. It is further said that doubt cannot arise either from conflicting testimony or from the irregularity of perception and non-perception. — 2. 64. In the case of conflicting testimony there is, according To them, a strong conviction (on each side). — 3. Suppose a disputant (NaiyAyika) says : there is soul. His opponent (Buddhist) replies : there is no soul. • The disputant and his opponent are quite sure that their respective statements are correct. Hence there is no doubt, but on the contrary there is conviction, in the minds of both.
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    THE NYAYA-StTftAS. 23 65. Doubt, they say, does not arise from the irregularity of perception and non-perception, because in the irregularity itself there is regularity. — 4. An irregularity may be designated as such with reference to something else, but witli reference to itself it is a settled fact. If the irregularity is settled in itself, it is regular and cannot cause doubt. On the other hand, if the irregularity is not settled in itself, it is devoid of its own character and cannot cause doubt. 66. Likewise there is, they say, the chance of an endless doubt owing to the continuity of its cause. — 5. Recognition of properties common to many objects is, for instance, a cause of doubt. The common properties continue to exist and hence there will, they say, bo no cessation of doubt. 67. In reply, it is stated that the recognition of properties common to many objects, etc., are certainly causes of doubt if there is no reference to the precise characters of the objects: there is no chance of no-doubt or of endlessdoubt. — 6. It is admitted that doubt does not arise from the recognition of common and uncommon properties conjointly. Aphorism 2-1-1 brings forth the objection that doubt is not produced even by the recognition of common or uncommon properties alone. It is said that while we see a tall object in the twilight, we at once think of a man and a post, both of which are tall. Thus there is knowledge rather than doubt about the man ami post suggested by the tall object. The present aphorism dismisses the objection by stating that there is certainly a common (nondistinctive) knowledge about a man and a post suggested by the tall object, but there is no precise (distinctive) knowledge about them. Precise knowledge (that is, knowledge of the precise character which distinguishes a man from a post) being absent, doubt must arise. Similar arguments will apply to doubt arising from the recognition of non-common properties alone.
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    H BOOK II, CHAPTER 1 Aphorisms 2-1-2 and 2-1-3 raise the objection that doubt does not arise from conflicting testimony, as the disputant and his opponent are both confident of their respective contentions. The present aphorism disposes of the objection by pointing out that in the case of conflicting statements one is led to believe that both statements are worth consideration, but is unable to penetrate into the precise characters of the statements. Hence though the disputant and his opponent remain fixed, the umpire and the audience are thrown into doubt by their conflicting statements. Aphorism 2-1-4 raises the objection that doubt cannot arise from the irregularity of perception and non-perception as the irregularity is settled in itself. The present aphorism meets the objection by stating that the irregularity cannot be concealed by mere verbal tricks. The irregularity though settled in itself does not lose its own character un til the objects which cause it are removed. Aphorism 2-1-5 gives rise to the fear that there is the possibility of an endless doubt inasmuch as the cause is continuous. The present aphorism removes the fear by stating that though materials of doubt, such as common properties, etc., continue to exist, we do not always recognise them. Unless there is recognition of the common properties, etc , there cannot be doubt. 68. Examination should be made of each case where there is room for doubt. — 7. It has been stated that knowledge about the true nature of the cate^gories consists in the true knowledge of their enunciation, definition, and examination. In case of well-known facts admitted by all, there should be no examination. We are to examine only those cases where there is room for doubt. The author explains, therefore, first the nature of doubt, and then proceeds to examine the other categories, lest there should be any room for doubt in them. M^^1^HWMWII|4 ^chl^jl^: II R I* | q II 69. Perception and other means of knowledge, says an objector, are invalid as they are impossible at all the three times. — 8. According to the objector, perception is impossible at the present, past and future times, or in other words, perception can neither be prior to, nor posterior to, nor simultaneous with, the objects of sense.
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    tftE NYAYA-StTTttAg. g$ Split snrrcrfa^ ^s^^r^ftr^Mf^^^^: in n u ii 70. Tf perception occurred anteriorly it could not, he says, have arisen from the contact of a sense with its object. -9, Willi reference to the perception of colour, for instance, it is asked whether the colour precedes perception or the perception precedes colour. If you say that perception occurred anteriorly or preceded the colour, you must give up your definition of perception, oiz., that perception arises from the contact of a sense with its object. 71. If perception is supposed to occur posteriorly you cannot, lie continues, maintain the conclusion that objects of sense are established by perception. — 10. The objection stands thus : — Tho moans of right knowledge are stated by you to be perception, inference, comparison and verbal testimony. All objects of right knowledge are said to be established by them. The objects of sense, for instance, are supposed to be established by perception: colour is said to be established by visual perception. This conclusion will have to be abandoned if you say that perception occurs posteriorly to the objects. n * i * J 9 i II 72. If perception were simultaneous with its object there would not, says the objector, be any order of succession in our cognitions as there is no such order in their corresponding objects. — 11. Various objects of sense can exist at one time, e.g., colour and smell exist in a flower at tho saine*time. If we hold that perception is simultaneous with its object we must admit that the colour and the smell can be perceived at tho same time, that is, our perception of colour must be admitted to be simultaneous with our perception of smell. This is absurd because two acts of perception, nay, two cognitions cannot take place *
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    26 BOOK II, CHAPTER I. at the same time. As there is an order of succession in our cognitions, perception cannot be simultaneous with its object. The aphorism may also be explained as follows :— In knowing a colour we perform, we may say, two kinds of knowledge simultaneously, viz., perception and inference. As soon as our eye comes in contact with the colour, perception results which does not, however, enable us to be aware of the colour. The colour is brought home to us by inference which, we may say, is performed simultaneously with the perception. Now, says the objector, perception and inference being two different kinds of knowledge cannot be simultaneous, as the mind which is an atomic substance cannot be instrumental in producing more than one kind of knowledge at a time. — 11. ■*->*73. In reply, it is stated that if perception and other means of right knowledge are impossible, the denial of them is also impossible. — 12. Owing to absence of the matter to be denied, the denial is inoperative. qJMWqMfaWqf srfrT^^Tftrfe: II R M I \\ II 74. Moreover, the denial itself cannot be established, iiyou deny all means of right knowledge. — 13. Jf you are to establish anything (#.</., denial), you can do so only by one or more of the means of right knowledge, viz., perception, inference, comparison, etc. If you deny them there will be left nothing which will lead you to the establishment of the thing. Hence you will not be able to establish the denial itself. 75. If you say that your denial is based on a certain means of right knowledge, you do thereby acknowledge the validity of the means. — 14. Suppose you deny a tiling because it is not perceived. You do thereby acknowledge that perception is a means of right knowledge. Similarly inference, etc., are also to be acknowledged as means of right knowledge.
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    THE NYAYA-StTTRAS. 27 76. The means of right knowledge cannot, therefore, be denied. They are established in the manner that a drum is proved by its sound. — 15. There is, says Vatsyuyana, no fixed rule that the means of right knowledge should precede the objects of right knowledge or should succeed thorn or be simultaneous with them. The order of precedence is never uniform. Look at tlw analogous cases : a drum precedes its sound, and illumination succeeds the sun, while smoke is synchronous with fire. 77. The character of an object of right knowledge resembles that of a balance by Avhieh a thing is weighed. — 16. Just as a balance is an instrument for measuring weight but is a measured object when it is itself weighed in another balance, so the senses, etc., arc said to be instruments of right knowledge from one point of view, and objects of right knowledge from another point of view. The eye, for instance, is an instrument of perception as well as an object of perception. So also the means of right knowledge may, if occasion arises, be also regarded as objects of right knowledge. 78. If an object of right knowledge, continues the objector, is to be established by a means of right knowledge, this latter needs also to be established by another means of right knowledge. — 17. The objection stands thus : — You say that an object of right knowledge is to be established by a means of right knowledge. I admit this and ask how you establish the means of right knowledge itself. Since a means of right knowledge may also be regarded as an object of right knowledge, you are required to establish the so-called means of right knowledge by another means of right knowledge and so on. 79. Or, he continues, if a means of right knowledge does not require another means of right knowledge for its establishment, let an object of right knowledge
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    28 BOOK II, CHAPTER I. be also established without any means of right knowledge. —18. A means of right knowledge stands in the same category as an object of right knowledge, if you are to establish either of them. If the means of right knowledge is accepted as self-established, the object of right knowledge must also, according to the objector, be accepted as self-established. In such a contingency perception, inference, etc., will be superfluous. 80. It is not so : the means of right knowledge are established like the illumination of a lamp. — 19. A lamp illumines a jar and our eye illumines the lamp. Though it is sometimes the lamp, and sometimes the eye, that illumines, you are bound to admit a general notion of illuminator. Similarly you must admit a general notion of the means of right knowledge as distinguished from that of the objects of right knowledge. The means will not, of course, be regarded as such when included under the category of an object. [The aphorism is also interpreted as follows: — Just as a lamp illumines itself and the other objects, the means of right knowledge establish themselves and the objects of right knowledge. Hence perception establishes itself and the objects of sense]. Note.— Objections raised in aphorisms 8, 9, 10, 11, 10, 17 and 18 emanated from the Buddhist philosophy. The reply given in aphorisms 12, IS, 14, 15 and 10, represents the views of Brahma nic philosophers who regard perception as a real act and objects as self-existent entities. According to the Buddhist philosophers, however, neither perception nor objects havo any self-existence. They acquire an apparent or conditional existence in virtue of a certain relation which exists between them. Cause and effect, long and short, prior and posterior, etc., are all relative terms. The whole world is a network of relations. The relations themselves are illusory as the objects which are related havo no self -existence. Hence the world is an illusion or has a mere conditional existence. But where there is conditionally there is no truth. Truth and conditionally are incompatible terms. That which neutralises all relations is the void or absolute which lies beyond the conditional world. To speak the truth, the world is an absolute nothing though it has a conditional existence. Vide my Translation of the Maclhyamika aphorisms in the Journal of the Buddhist Text Society, Calcutta, for 1895, 1896, 1897, 1898 and 1899. % 81. An objector may say that the definition of. perception as given before i§ untenable because incomplete. -20,
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    THE NYAYA-StTTRAS. 29 Perception has been defined as knowledge which arises from the contact of a sense with its object. This definition is said to be defective because it dees not notice the conjunction of soul with mind, and of mind with sense, which are causes of perception. 82. Perception, it is said, cannot arise unless there is conjunction of soul with mind.- — 21. From the contact of a sense with its object no knowledge arises unless, it is said, there is also conjunction of soul with mind. A sense coming in contact with its object produces knowledge in our soul only if the sense is conjoined with the mind. Hence the conjunction of soul with mind should be mentioned as a necessary element in the definition of perception. R^l^MI^M^T STCTW: ■ * ■ I ■ « ■ 83. Were it so, we reply, then direction, space, time and ether, should also be enumerated among the causes of perception. — 22. Direction, space, time and ether are also indispensable conditions in the production of knowledge. But even the objector does not feel the necessity of enumerating these among the causes of perception. 84. The soul, we point out, has not been excluded from our definition inasmuch as knowledge is a mark of the soul. — 23. Perception has been described as knowledge, and knowledge implies the soul which is its abode. Consequently in speaking of knowledge the soul has, by implication, been mentioned as a condition in the production of perception. 85. The mind too has not been omitted from our definition inasmuch as we have spoken of the non-simultaneity of acts of knowledge. — 24. Perception has been defined as knowledge. An essential characteristic of knowledge is that more than one act of knowing cannot take place $t a time. This characteristic is due to the mind, an atomic substance,
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    30 BOOK IT, CHAPTER I. which is conjoined with the sense, when knowledge is produced. Hence iii speaking of knowledge we have by implication mentioned the mind as a condition of perception. II R I K\ R<\ II 86. The contact of a sense with its object is mentioned as the special cause of perception. — 25. There are many kinds of knowledge, such as perception, recollection, etc. Conjunction of soul with mind is a cause which operates in the production of all kinds of knowledge, while the contact of a sense with its object is the cause which operates only in perception. In our definition of perception we have mentioned only the special cause, and have omitted the common causes which precede not only perception hut also other kinds of knowledge. 87. The contact of a sense with its object is certainly the main cause as perception is produced even when one is asleep or inattentive. — 26. . Even a sleeping person hears the thundering of a cloud if his ear is open to it, and a careless person experiences heat if his skin is exposed to it. [Aphorisms 25 and 26 are omitted by Vatsya-yana, the earliest commentator, hut are noticed by Udyotakara, Vachaspati, Vitfvanutha and other subsequent annotators]. 88. By the senses and their objects are also distinguished the special kinds of knowledge. — 27. The special kinds of knowledge are the five varieties of perception, viz., by sight, hearing, smell, taste and touch. These are distinguished by the senses in whose spheres they lie or by the objects which they illumine. Thus the visual perception is called eye-knowledge or colourknowledge, the auditory perception is called ear-knowledge or soundknowledge, the olfactory perception is called nose-knowledge# or smellknowledge, the gustatory perception is called tongue-knowledge or tasteknowledge and the tactual perception is called skin-knowledge or touchknowledge. '
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    THE NYAYA-SCtTRAS. 3i 89. It may be objected that the contact of a sense with its object is not the cause of perception, as it is inefficient in some instances. — 28. An objector may say that the contact of a sense with its object is not the cause of perception, as we find that a person listening to a song may not see colour though it comes in contact with his eye. [Vatsyayana interprets the aphorism as follows : — If the conjunction of soul with mind is not accepted as the cause of perception, a well-known conclusion will be debarred, viz., the mark of the mind is that only one act of knowledge is possible at a time. This interpretation, here inappropriate, is based on the Bhatsya-commentary published by the Asiatic Society of Bengal in 1865. 1 fully agree with those who hold that the real Bha$ya-eoinmentary of VntsyAyana is not yet available to us.] 90. It is not so because there is pre-eminence of some particular object. — 29. It is admitted that a person while listening to a song may not see colour though it comes in contact with his eye. Yet the instance does not prove that the contact of a sense with its object is not the cause of perception, for it is to be understood that his intent listening prevents him from seeing the colour. In other words, the auditory perception supersedes the visual perception, because the song is more attractive than the colour. [Vatsyayana interprets tho aphorism thus : — The conjunction of soul with mind is not rendered useless, even if thoro is predominance of the senses and their objects. If perception is produced when a person is asleep or inattentive, it is because there is then tho predominance of his sense and its object though even then there is a faint conjunction of soul with mind. This interpretation is based on the Bhasya-commentary as available to us. It is ingenious but out of place here]. ^^3*R^E^^ ■ * ■ 1 1 V ■ 91. Perception, it may be urged, is inference because it illumines only a part as a mark of the whole. — 30. We are said to perceive a tree while we really perceive only a part of it* This knowledge of the tree, as a whole, derived from the knowledge of a part oE it is, according to the objectors, a case of inference.
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    32 BOOK II, CHAPTEfe 1. 92. But this is not so, for perception is admitted of at least that portion which it actually illumines. — 31. The objectors themselves admit that a part is actually perceived. Hence perception as a means of knowledge is not altogether denied and it is accepted as different from inference. 93. Moreover, the perception is not merely of a part, for there is a whole behind the part. — 32. The perception of a part does not exclude perception of the whole of which it is a part. If you touch the hand, leg or any other limb of a person you are said to touch the person. Similarly, if you perceive a part of a thing you are said to perceive the thing. A part implies the whole, and perception of a part implies perception of the whole. 94. There is, some say, doubt about the whole, because the whole has yet to be established. — 33. The objectors say that parts alone are realities and that there is no whole behind them. A tree, for instance, is yellow in some parts and green in other parts. If the tree was one whole, then the contradictory qualities of yellowness and greenness could not have belonged to it simultaneously. Hence the parts alone must, according to them, be regarded as real. 95. If there were no whole there would, it is replied, be non-perception of all. — 34. All signifies substance, quality, action, generality, particularity and intimate relation. None of. these would be perceptible if the whole were denied. Suppose that the parts alone are real. Then since a part is no* of fixed dimeusiou, it may itself be divided into parts, these latter again into further parts and so on until we reach the atoms which are the ultimate parts. Now the atoms which possess no bulk are not peyceptible. Similarly, the quality, action, etc., which inhere in the atoms are also not perceptible. Consequently if wo deny that there is a ' whole ' neither the substance nor quality, etc., would be perceptible.
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    TfflS N*A¥A-SOTRA& & 96. There is a whole because we can hold, pull, etc. — 35. If there were no whole we could not have held or pulled an entire thing by holding or pulling a part of it. We say, ' one jar,' ' one man/ etc. This use of ' one ' would vanish if there were no whole. ^HH^iifa 3tnflfa<MUHfrtm muni 97. The illustration from an army or a forest does not hold good, for atoms cannot be detected by the senses. —36. If any one were to say that just as a single soldier or a single tree may not be seen from a distance but an army consisting of numerous soldiers or a forest consisting of numerous trees is seen, so a single atom may not be perceptible but a jar consisting of numerous atoms will be perceptible, and these atoms being called ' one jar,' the use of ' one ' will not vanish. The analogy, we reply, does not hold good because the soldiers and trees possess bulk and so are perceptible, whereas the atoms do not possess bulk and are individually not perceptible. It is absurd to argue that because soldiers and trees are perceptible in the mass, atoms are perceptible in the mass also : to avoid this conclusion we must admit the existence of a whole beyond the parts. 98. Inference, some say, is not a means of right knowledge as it errs in certain cases, e.g., when a river is banked, when something is damaged and when similarity misleads, &c. — 37. If we see a river swollen we infer that there has been rain, if we see the ants carrying off their eggs, we infer that there will be rain and if we hear a peacock scream, we infer that clouds are gathering. These inferences, says an objector, are not necessarily correct, for a river may be swollen because embanked, the ants may carry off their eggs because their nests have been damaged, and the so-called screaming of a peacock may be nothing but the voice of a man. 99. It is not so, because our inference is based on something else than the part, fear and likeness. — 38.
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    34 BOOK II, CHAPTER 1 The swelling* of a river caused by rain is different from that which results from the embankment of a part of it ; the former is attended by a great rapidity of currents, an abundance of foam, a mass of fruits, leaves, wood, etc. The manner in which ants carry off their eggs just before rain is quite different from the manner in which they do so when their nests are damaged. The ants run away quickly in a steady line when rain is imminent but fear makes them fly in disorder when their nests are damaged. The screaming of a peacock which suggests gathering clouds is quite different from a man's imitation of it, for the latter is not natural. If in such cases any wrong inference is drawn, the fault is in the person, not i n the process. 100. There is, some say, no present time — because when a thing falls we can know only the time through which it has fallen and the time through which it will yet fall.— 39. Inference has reference to three times. In the a priori inference we pass from the past to the present, in the a posteriori from the present to the past and in the * commonly seen * from the present to the present. It is, therefore, proper that we should examine the three times. The reason which leads some people to deny the present time is that when a fruit, for instance, falls from a tree we recognise only the past time taken up by the fruit in traversing a certain, distance and the future time which will yet be taken up by the fruit in traversing the remaining/listance. There is no intervening distance which the fruit can traverse at the so-called present time. Hence they say there is no present time. 101. If there is no present time there will, it is replied, be no past and future times because they are related to it. — 40. The past is that which precedes the present and the future is that which succeeds i^ Hence if there is no present time there cannot be any past or future time. 102. The past and future cannot be established by a mexs mutual reference. — 41.
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    THE NYATA-SttTRA& 35 If the past is defined as that which is not the future and the future is defined as that which is not the past, the definition would involve a fallacy of mutual dependency. Hence we must admit the present time to which the past and future are related. 103. If there were no present time, sense perception would be impossible, knowledge would be impossible. — 42. If you deny the present time there cannot be any perception which illumines only what is present in time ; and in the absence of perception all kinds of knowledge would be impossible. Hence the present time is established by confutation or the principle of reductio ad absurdum. 104. We can know both the past and the future for we can conceive of a thing as made and as about to be made. — 43. The present time is indicated by what continues, the past by what has been finished and the future by what has not yet begun. 105. Comparison, some say, is not a means of right knowledge as it cannot be established either through complete or considerable or partial similarity. — 44. On the ground of complete similarity we never say " a cow is like a cow," on the ground of considerable similarity we do not say that " a buffalo is like a cow," and on the ground of partial similarity we do not say that "a mustard seed is like Mount Mem." Hence comparison is regarded by some as not a means of right knowledge, for it has no precise standard. 106. This objection does not hold good, for comparison is established through similarity in a high degree. — 45. The similarity in a high degree exists between such well known objects as a cow and a bos gavaeus, etc.
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    30 BOOK II, CHAPTER I. 107. Comparison, some say, is not different from inference, for both seek to establish the unperceived by means of the perceived. — 46. We recognise a bos gavaeus at first sight through its special similarity to a cow which we have often perceived. This knowledge of a previously unperceived object derived through its similarity to a perceived object is, it has been said, nothing but a case of inference. 108. It is not in a bos gavaeus unperceived that we find the real matter of comparison. — 47. The matter of comparison is similarity, e.g., between a cow and a bos gavaeus. The bos gavaeus in which we notice the similarity is first perceived, that is, on perceiving a bos gavaeus we notice its similarity to a cow. Hence comparison supplies us with knowledge of a perceived thing through its similarity to another thing also perceived. This characteristic distinguishes it from inference whicli furnishes us with knowledge of an unperceived thing through that of a thing perceived. 109. There is no non-difference inasmuch as comparison is established through the compendious expression "so."— 48. It is not true that comparison is identical with inference because the former is established through the compendious expression "so." 'As is a cow, so is a bos gavaeus ' — this is an instance of comparison. This use of ' so ' makes it clear that comparison is a distinct means of right kndwledge. HO. Verbal testimony, say some, is inference because the object revealed by it is not perceived but inferred. —49. Inference gives us the knowledge of an unperceived object through the knowledge of an object which is perceived. Similarly, verbal testimony enables 110 .to acquire the knowledge of an unperceived object
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    THE NYAYA-StTTRAS. 37 through the knowledge of a word which is perceived. The verbal testimony is, therefore, supposed by Borne to be inference, as the object revealed by both is unperceived. 111. In respect of perceptibility the two cases are not, continues the objector, different. — 50. In inference as well as in verbal testimony we pass to an unperceived object through an object which is perceived. In respect of perceptibility of the object through which we pass, the. inference does not, continues the objector, differ from the verbal testimony. 112. There is moreover, adds the objector, the same connection. — 51. Just as in inference there is a certain connection between a sign («.ff| smoke> and the thing signified by it (e. g.9 fire), so in verbal testimony there is connection between a word and the object signified by it. So inference, says the objector, is not different from verbal testimony. 113. In reply we say that there is reliance on the matter signified by a word because the word has been used by a reliable person. — 52. In reference to the objections raised in aphorisms 49 and 50 we my that we rely on unseen matter not simply because it is signified by word^ but because they are spoken by a reliable person. There are, some say, paradise, nymphs, Uttaraknrus, seven islands, ocean, human settlements, etc. We accept them as realities not because they are known through words, hut because they are spoken of by persons who are reliable. Hence verbal testimony is not inference. The two agree in conveying knowledge of an object through its sign, but the sign in one is different from the sign in the other. In the case of verbal testimony the special point is to decide whether the sign (wordj comes from a reliable person. Aphorism 51 speaks of a certain connection between a word and the object signified by it. The present aphorism points out that the connection is not a natural one. We acknowledge that a word indicates a certain object, but we deny that the object is naturally or necessarily OonQQCted with the word. Hearing, for instance, the word " cow/' we
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    38 BOOK H, CHAPTER I. think of the animal signified by it, nevertheless the word and the animal are not connected with each other by nature or necessity. In the case of inference, however, the connection between a sign (e.g., smoke) and the thing signified (e. g.f fire) is natural and necessary. Therefore the connection involved in inference is not of the same kind as that involved in verbal testimony. 114. There is, in the case of verbal testimony, no perception of the connection. — 53. The connection between a sign and the thing signified, which is the basis of inference, is obvious to perception. For instance, the inference that " the hill is fiery because it is smoky " is based on a certain connection between smoke and fire which is actually perceived in a kitchen or elsewhere. The connection between a word and the objects signified by it, which is the basis of verbal testimony, is not obvious to perception. The word Uttarakuru, for instance, signifies the country of that name, but the connection between the word and the country is not perceived, as the latter lies beyond our observation. Hence verbal testimony is not inference. 115. There is no natural connection between a word and the object signified by it, as we do not find that the words food, fire and hatchet, are accompanied by the actions filling, burning and splitting. — 54 If a word were naturally connected with the object signified by it, then by uttering the words food, fire and hatchet we should have found our mouth filled up (with food), burnt (with fire) and split (by a hatchet). But such is never the case. Hence there is no natural connection between a word and the object signified by it, and consequently verbal testimony r is not inference. 116. It cannot, says an objector, be denied that there is a fixed connection between words and their meanings. — 55. A particular word denotes a particular meaning, e.g., the word ' cow ' denotes the animal of that name, but it does not denote a horse, a jar or any other thing. Th0re is, therefore, in the case of verbal testimony, a
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    THE NYAYA-StTRAS. 39 fixed connection between a word and its meaning as there is in the case of inference a fixed connection between a sign and the thing signified. Hence verbal testimony is considered by the objector to be a case of inference. 117. We reply it is through convention that the meaning of a word is understood. — 56. The connection between a word and its meaning is conventional and not natural. The connection though fixed by man is not in separable and* connot therefore be the basis of an inference. 118. There is no universal uniformity of connection between a word and its meaning. — 57. The risis, dryas and mlecchas use the same word in different senses, e.g., the word " yava " is used by the Sryas to denote a long-awned grain but by the mlecchas to denote a panic-seed. So the connection between a word and its meaning is not everywhere uniform and consequently verbal testimony cannot be considered as inference. 119. The Veda, some say, is unreliable as it involves the faults of untruth, contradiction and tautology. — 58. The Veda, which is a kind of verbal testimony, is not, some say, a means of right knowledge. It is supposed by them to be tainted with the faults of untruth, contradiction and tautology. For instance, the Veda affirms that a son is produced when the sacrifice for the sake of a son is performed. It oftejp happens that the son is not produced though the sacrifice has been performed. There are many contradictory injunctions in the Veda, e.g., it declares " let one sacrifice when the sun has risen," also %i let one sacrifice when the sun has not risen/' etc. There is such tautology as "let the first hymn be recited thrice/' "let the last hymn be recited thrice/' etc. 120. The sb-called untruth in the Veda comes from some defect in the act, operator or materials of sacrifice. — 59.
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    40 BOOK E CtiAPHEiL I. Defect in the act consists in sacrificing not according to rtiles, defect ill the operator (officiating priest) consists in his not being a learned mail, and defect in the materials consists in the fuel being wet, butter being not fresh, remuneration (to the officiating priest) being small, etc. A son is sure to be produced as a result of performing the sacrifice if these defects are avoided. Therefore there is no untruth in the Veda. 121. Contradiction would occur if there were alteration of the time agreed upon. — 60. Let a person perform sacrifice before sunrise or after sunrise if he has agreed upon doing it at either of the times. Two alternative courses being open to him he can perform the sacrifice before sunrise or after sun-rise according to his agreement or desire. The Veda cannot be charged with the fault of contradiction if it enjoins such alternative courses. wgpT^taq^ar in m (! 11 122. There is no tautology, because re-inculcation is of advantage.— 61. Tautology means a useless repetition, which never occurs in the Veda. If there is any repetition there it is either for completing a certain number of syllables, or for explaining a matter briefly expressed, etc. 11 Let the first hymn be recited thrice," " let the last hymn be recited thrice "  such instances embody a useful repetition. <H*wlWKq ^I^IUI^ in I n ^ II 123. And because there is necessity for the classification of Vedic speech. — 62. It is necessary to divide the Vedic speech into classes based on special characters. ftui<^iai^i^^HftR<ftiii^ in m u n 124. The Vedic speech being divided on the principle of injunction, persuasion and re-inculcation. — 63. The two main divisions of the Veda are (1) hymn and (2) ritual. I'h^ritual portion admits of three sub-di visions, viz., injunctive, persuasive and re-inculcaiive.
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    THE EYlYA-StTEAS. 41 (ft ft:) ft^l^W: II * M" I <* «' 125. An injunction is that which exhorts us to adopt a certain course of action [as the means of attaining good], —64. The following is an injunction* — "Let him who desires paradise perform the fire-sacrifice." This is a direct command. 126. Persuasion is effected through praise, blame, warning; and prescription. — 65. Praise is speech which persuades to a certain course of action by extolling its consequences, e.g., " By the Sarvajit sacrifice gods conquered all, there is nothing like Sarvajit sacrifice, it enables us to obtain everything and to vanquish every one, etc." Here there is no direct command but the Sarvajit sacrifice is extolled in such a way that we are persuaded to perform it. Blame is speech which persuades us to adopt a certain course of action by acquainting us with the undesirable consequences of neglecting it, e. g., " One who performs any other sacrifice neglecting the Jyoti>$oma falls into a pit and decays there." Here one is persuaded to perform the Jyotistoma sAcrilica the neglect of which brings about evil consequences. Warning is the mentioning of a course of action the obstruction of which by somo particular person led to bad consequences, e.g., on pre-. senting oblation one is to take the fat first and the sprinkled butter afterwards, but alas ! the Charaka priests first took the sprinkled butter which was, as it were, the life of fire, etc. Here the foolish course of action adopted by the Charaka priests should serve as a warning to other priests who ought to avoid the course. Prescription implies the mention of some thing as commendable on account of \U antiquity, e.g., "By this the Brahuiaaas recited the Saraa hymn, etc." 127. Re-iaculcation is the repetition of that which has been enjoined by an injunction. — 66. Re-inculcation may consist of (1) the repetition of an injunction, or (2) the rep3tition of tint which his been enjoined. The first is called verbal re-inculcation and the second objective re-inculcation. In the Veda
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    42 BOOK II, CHAPTER I. there is re-inculcation as in ordinary use there is repetition. " Non-eternal, not eternal" — this is a verbal repetition. "Non-eternal, possessing the character of extinction " — this is objective repetition. 128. There is, some say, no difference between re-inculcation and tautology, as there is in either case a repetition of some expression already used. — 67. Re-inculcation is supposed by some to be a fault inasmuch as it does not, according to them, differ from tautology. ^sra^^^^^^^T^T?TT^^: II * I * I %c II 129. There is a difference, because re-inculcation serves some useful purpose, e.g., a command to go faster. — 68. Tautology consists of a useless repetition but the re-petition in the case of re-inculcation is useful, e. g., "go on, go on" — signifies "go faster." 130. The Veda is reliable like the spell and medical science, because of the reliability of their authors. — C9. The spell counteracts poison, etc., and the medical science prescribes correct remedies. The authority which belongs to tliem is derived from their authors, the sages, who were reliable persons. The sages themselves were reliable because (1) they had an intuitive peiception of truths, (2) they had great kindness for living beings and (3) they had the desire of communicating their knowledge of the truths. The authors (lit., the seers and speakers) of the Veda were also the authors of the spell and medical science. Hence like the spell and medical science the Veda must be accepted as authoritative. The view that the Veda is authoritative because eternal, is untenable.
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    THE NYAYA-SttTUAS. 43> Book ii— Chapter ii. 131. Some say that the means of right knowledge are more than four, because rumour, presumption, probability and non-existence are also valid. — 1. In Book I, chapter I, aphorism 3, the means of right knowledge have been stated to be four, viz., perception, inference, comparison and verbal testimony. Some say that there are other means of right knowledge such as rumour, presumption, probability and non-existence. Rumour is an assertion which has come from one to another without any indication of the source from which it first originated, e.g., in this fig tree there live goblins. Presumption is the deduction of one thing from the declaration of another thing : e.g., from the declaration that * unless there is cloud there is no rain1 we deduce that ' there is rain if there is cloud.' [A more familiar instance of presumption is this: the fat Devadatta does not eat during the day time. Here the presumption is that he eats in the night for it is impossible for a person to be fat if he does not eat at all]. Probability consists in cognising the existence of a thing from that of another thing in which it is included, e.g., cognising the measure of an &(}haka from that of a dror^a of which it is a fourth part, and cognising the measure of a prastha from that of an ddhaka of which it is a quarter. Of two opposite things the non-existence of one establishes the existence of the other, eq., the non-existence of rain establishes the combination of wind and cloud. When there is a combination of wind and cloud, drops of water cannot fall in spite of their weight. 132. This, we reply, is no contradiction since rumour is included in verbal testimony, and presumption, probability and non-existence are included in inference. — 2. Those who maintain that rumour, presumption, probability and non-existence are valid, do not really oppose our division of the means of right knowledge into four, viz., perception, inference, comparison and verbal testimony.
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    U BOOK II, CHAPTER If. Rumour partakes of the general characteristics of verbal testimony and is a special kind of it. Presumption is explained as the knowledge of a thing derived through the consideration of it from the opposite standpoint. For instattce, the fat Devadatta does not eat during the day time : here the presumption is that he eats in the night. The fact of his eating in the night has not been expressly slated but is ascertained from this consideration that a person who does not eat during the day cannot be stroug unless he eats in the night. It is evident that presumption like inference passes from a perceived thing to an unperceived olie because they are in some way connected. Probability is inference because it is the cognizance of apart from knowledge of a whole with which it is inseparably connected. Non-existence is inference inasmuch as it really infers the obstruction of a cause from the non-existence of its effect through a certain connection, viz.f if the obstruction occurs the effect cannot occur. Hence rumour, etc., are not independent means of right knowledge but, are included in the four enumerated in Book I, Chapter], aphorism 3. 133- Presumption, some say, is not valid because it leads to uncertainty. — 3. "If there is no cloud there will be no rain" — from this we are said to presume that if there is a cloud there will be rain. But it often happens that a cloud is not followed by rain. So presumption does not always lead to certainty. ^R^h^^hTqf^m^^ ii * i \ i s ii 134. We reply : if there is any uncertainty it is due to your supposing that to be a presumption which is not really so. — 4. 4 ' If there is no cloud there will be no rain.n From this we are ' entitled to presume that if there is rain there must have been cloud. But if you pretend to presume that " if there is a cloud there will be rain" your so-called presumption will be an invalid one. 135. The objection itself, we say, is invalid because it leads to uncertainty. — 5.
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    THE NYAYA-S<rTRAS. 45 " Presumption is not valid because it leads to uncertainty " — this is your objection. In it there are two points for consideration, viz., (1) the validity of presumption and (2, the existence of presumption. Your objection refers to one of the points, iiz., the validity of presumption. So you do not deny the existence of presumption. In some instances, however, your objection may refer to more points than one. In fact the nature of your objection is not definite in itself, or in other words, it leads to uncertainty. Hence your objection is invalid. 136. Or, if that be valid, then our presumption is not invalid. — 6. Perhaps you will say that your objection is valid because you can ascertain in each case whether one or more points are referred to by the objection. Similarly, we shall say that our presumption is not invalid because wo can ascertain in eacli case whether the presumption is capable of leading to more conclusions than one. Hence if you say that your objection is valid, wc shall say that our presumption is also valid. 137. Some say that non-existence is not a means of right knowledge because there is no object which is known by it. — 7. 138. Non-existence, we reply, serves to mark out an object unmarked by the mark which characterises other objects. — 8. Suppose a person wants to bring a pot which is not blue. The absence of blueness is a mark which will enable him to mark out the particular pot he wants to bring and to exclude the other pots which are blue. Thus an object may be known through the non-existence (absence) of its mark. 139. If you say that the non-existence (absence) of a mark is' impossible where there was no mark at all, it is, we reply, not so, because the non-existence (absence) is possible in reference to a mark elsewhere. — 9,.
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    46 BOOK II, CHAPTER It We can, says an objector, talk of a mark being non-existent (absent) if it was previously existent (present). A pot is said to be not blue only in reference to its being blue previously. In reply we say that it is not so. " Not-blue" is no doubt possible only in reference to " blue " but that blueness may exist elsewhere. For instance, we can talk of this pot being not-blue, in contrast to that pot which is blue. 140. Though a mark may distinguish the object which is marked, the non-existence (absence) of the mark cannot, some say, distinguish the object which is not marked. — 10. A blue pot is distinguished by the blueness which is its mark. But how can we, says the objector, distinguish an unmarked object by the non-existence (absence) of the mark which it does not possess ? * ^T^TUINft'ild^rfe^tH R I \ I \\ n 141. This is not so, because the non-existence (absence) of a mark serves as a mark in relation to the presence of the mark. — 11. We can speak of a pot being not blue in relation to one which is blue. Hence though not-blueness is not a positive mark it serves as a (negative) mark in relation to blueness. sii^^icAqii^fir n i m ^ n 142. Moreover we perceive non-existence as a mark antecedent to the production of a thing. — 12. There are two kinds of non-existence, viz., antecedent non-existence and subsequent non-existence. When we say that there will be a jar, we perceive the mark of non-existence of the jar in the halves which are destined to compose it. This is antecedent non-existence. Similarly, when we say that a jar has broken, we perceive the mark of non-existence of the jar in the parfth which composed it. This is subsequent non-existence. 143. There is doubt about the nature of sound because there are conflicting opinions supported by conflicting reasons. — 13 �
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    THE NYAYA-StJTRAS. 47 Some say that sound is a quality of ether and that it is all-pervading, eternal, and capable of being manifested. Others say that sound like smell, etc., is a quality of the substance in which it abides, and is capable of being manifested. Sound is said by others to be a quality of ether and to be subject to production and destruction like knowledge. Others again say that sound arises from the concussion of elements, requires no abode, and is subject to production and destruction. Hence there arises doubt about the true nature of sound. 144. Sound is not eternal because it has a beginning and is cognised by our sense and is spoken of as artificial. — 14. Sound is non-eternal because it begins or arises from the concussion of two hard substances e. </. an axe and a tree, etc. Another ground for the non-eternality of sound is that it is cognised by our sense. Moreover we attribute to sound the properties of an artificial object, e.g., we speak of a sound being grave, acute, etc. This would be impossible if it had been eternal. Some say that the so-called beginning of a sound js merely a manifestation of it, that is, sound does not really begin but is merely manifested by the concussion of two hard substances. In reply we say that the concussion does not manifest but produces sound. You cannot suppose the concussion to be the manifester and sound the manifested unless you can prove that the concussion and sound are simultaneous. But the proof is impossible as a sound is heard at a great distance even after the concussion of the substances lias ceased. So sound is not manifested by the concussion. It is, however, legitimate to suppose that sound is produced by the concussion, and that one sound produces another sound and so on until the last sound is heard at a great distance. l*i 1 1 fti. 145. Some will not accept this argument because the non-existence of a jar and the genus of it are eternal, and eternal thipgs are also spoken of as if they were artificial. — 15. Some say that it is not true that whatever has a beginning is noneternal. Look ! the non-existence 'destruction) of a jar which began when

  
    The text on this page is estimated to be only 15.66% accurate
    48 BOOK H, CHAPTER II. the jar was broken is eternal (indestructible). Whatever is cognised by our sense is non-eternal : this is also said to be on unsound argument. When, for instance, we perceive a jar we perceive also its genus (i.e., jaruess) which is eternal. It is further said that we often attribute to eternal things the properties of an artificial object, e.g., we speak of the extension of ether as we speak of the extension of a blanket. 146. There is, we reply, no opposition because there is distinction between what is really eternal and what is partially eternal. — 16. That which is really eternal belongs to the three times. But the nonexistence (destruction: of a jar does not belong to three times as it was impossible before the jar was broken. Hence the non-existence (destruction) of a jar which has a beginning is not really eternal. ^dMi^Mft$miii> (qr) i( i * 1 1 1 *■ ii 147. It is only the things cognised by onr sense as belonging to a certain genus that must, we say, be inferred to be non-eternal. — 17. The objectors have said that things cognised by our sense are not necessarily non-eternal, e.g., as we perceive a jar we also perceive its genus jar-ness which is eternal. In reply we say that not all things cognised by our sense are non-eternal, but only those that belong to a certain genus. A jar, for instance, is non-eternal because we perceive it as belonging to the genus jar-ness. But jar-ness which is cognised by our sense is not non-eternal because it does not belong to a further genus named jar-ness-ness. Similarly, sound is non-eternal because it is cognised by onr sense as belonging to the genus called sound-ness. The aphorism may also be interpreted as follows: — Sound is noneternal because it is inferred to advance in a series. We do not say that whatever is cognised by our sense is non-eternal : our intention is to say that things cognised by our sense as advancing in a series am non-eternal. Sound is cognised in that manner (i.e., sound advances like a wave) and hence sound is non-eternal. ^t) a r i 1 1 \c « 148. We further say, that only artificial things are designated by the term extension. — 18,
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    THE NYAYA-StTRAS. 49 When we speak of the extension of ether we really mean that the extension belongs to an artificial thing which lias for its substratum the ether. Hence we do not in reality attribute to eternal things the properties of artificial objects. 149. Sound is non-eternal because neither do we perceive it before pronunciation nor do we notice any veil which covers it. — 19. If sound were eternal it would be perceived before pronunciation. You cannot say that sound really existed before pronunciation but was covered by some veil, for we do not notice any such veil. 150. The veil, some say, really exists because we do not perceive the non-perception thereof. — 20. The objectors say : — If you deny the veil because it is not perceived, we deny the non-perception of the veil because it is also not perceived. The denial of non-percoption is the same as the acknowledgment of perception, or in other words, the veil is acknowledged to be existent. N * I * I Rt II 151. If you assert non-perception of the veil though the non-perception is not perceived we, continue the objectors, assert the existence of the veil though it is not perceived.— 21. You admit non-perception of the veil though you do not perceive it (non-perception). Similarly, we, the objectors admit the existence of the veil though we do not perceive it. 152. This, we reply, is no reason, because non-perception consists of absence of perception. — 22. A veil is a thing fit to be perceived. Our non-perception of it indicates its absence. On the other hand, the non-perception of a veil is not a thing fit to be perceived. Hence non-perception of the non-perception leads us to nothing real. 7

  
    The text on this page is estimated to be only 20.85% accurate
    50 BOOK II, CHAPTER II 153. Some say that sound is eternal because it is intangible. — 23. Ether which is intangible is eternal. Sound must similarly, according to some, be eternal because it is intangible. 154. This we deny, because action is non-eternal. — 24. Action is non-eternal though it is intangible. Hence intangibility does not establish eternality. 155. An atom, on the other hand, is eternal though not intangible. — 25. Tangibility is not incompatible with eternality, e.g., atoms are tangible yet eternal. *WWRIt^ H R i 1 1 ^ ii 156. Sound, some say, is eternal because of the traditionary teaching. — 26. A preceptor could not ha*7e imparted knowledge to his pupils by means of sounds if these were perishable (non-eternal). In fact the traditionary teaching would, according to the objectors, be impossible if the sounds were non-eternal. 157. This is, we reply, no reason because sound is not perceived in the interval. — 27. Suppose a preceptor delivers certain sounds (in the form, of lecture) which are received by his pupil. The sounds are not audible in the interval between the preceptor giving them and the pupil receiving ' them. They would never be inaudible if they were eternal. 158. This, say the objectors, is no argument because there is the teaching. — 28. The objectors say : — If the sounds as soon as they came out of the preceptor were destoyed and did not reach the pupiJ, there could not be
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    THE NYAYA-StTRAS. * ' SI anjr teaching carried on. But there is the teaching, hence sound does not perish or in other words it is eternal. 159. In whichever of the two senses it is accepted the teaching does not offer any opposition. — 29. The word "teaching" may be interpreted either as (I) the pupil's receiving the sounds given by his preceptor, eras (2) the pupil's imitating the sounds of his preceptor as one imitates dancing. Neither of these interpretations would support the eternality of sound. In consonance with the first interpretation we shall say that the sound coming out of the preceptor produces another sound and so on until the last sound reaches the pupil. This would make sound non-eternal. It is obvious that the second interpretation similarly proves the non-eternality of sound. W^Wld II * I ^ I V II 160. Sound, continue the objectors, is eternal because it is capable of repetition. — 30. That which is capable of repetition is persistent or not perishable, e.g., one and the same notour can be repeatedly looked at because it is persistent. One and the same sound can similarly be repeatedly uttered, hence it is persistent or not perishable. HM^^^wWlM^IKl^ « * i \\ \K II 161. It is, we reply, not so because even if sounds were "other" (different), repetition could take place. — 31. Repetition does not prevent perishableness because repetition is possible even if the things repeated are "other" or different, e.g., he sacrifices twice, he dances thrice, etc. Here the two sacrifices are different and yet we use the repetitive word twice, similarly the three dancings are different and yet we use the repetitive word ' thrice.' 162. Some say that there is no such thing as otherness because what is called " other" in reference to some other is .not other in reference to itself. — 32. We maintain that repetition is possible even if the things repeated are " other" or different. Our position is said to be untenable : the term "other" is described as unmeaning, as nothing is other than itself.
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    5% BOOK II, CHAPTER II. 163. In the absence of otherness there would, we reply, be no sameness because the two exist in reference to each other. — 33. If there was no otherness there would, be no sameness. This would lead us to absurdity as it would disprove both persistency and perishableness. Hence we must admit otherness, and if there is " other" there will be no flaw in our expression, viz., repetition is possible even if things were " other" or different. 164. Sound, some say, is eternal because we perceive no cause why it should perish. — 34. Whatever is non-eternal is destroyed by some cause. Sound is said to have no cause of destruction, hence sound is held by some to be not non-eternal, (i.e., is regarded as eternal). 165. But by the same argument we are afraid that non-perception of the cause of inaudition would mean constant audition. — 35. If non-perception is to establish non-existence we should not cease to hear because we do not perceive any cause of our not hearing. But such a conclusion is absurd. 166. Your position, we further say, is untenable because there is no non-perception, on the contrary there is perception, of the cause of inaudition. — 36. Suppose that a sound is produced by an axe striking against a tree. This sound will perish alter producing another sound which will again perish giving rise to another and so on until the last sound is destroyed by some obstacle. In fact every sound that is produced is destined to perish.* Hence there is no non-perception of the cause of inaudition, on the contrary there is perception of such a cause. Consequently sound is not eternal.
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    THE NYAYA-S0TRAS. 53 167. There is, we again say, no non-perception because the sound [of a gong] ceases on the contact of our hand [with the gong]. — 37. You cannot say that there is non-perception of the cause of cessation of sound, because we actually perceive that by the contact of our hand we can stop the sound of a gong. * 168. We call a thing eternal (persistent) if it continues to exist, and if we cannot perceive any cause why it should cease. — 38. Sound does not continue to exist and its cause of cessation is also perceived. Hence sound is not eternal. 169. That the substratum of sound is intangible is no counter-argument. — 39. Sound has not for its substratum any of the tangible substances, viz.y earth, water, fire and air, for it is found to be produced even where these do no exist. For instance, sound is produced in a vacuum which is devoid of smell, taste, colour and touch which are the qualities of tangible substances. The reason why the sound produced in a vacuum does not reach our ears is that there is no air to carry it. Hence the substratum of sound is an intangible substance, viz.y ether. It is a peculiarity of sound that it cannot co-abide with colour, etc. A tangible substance (e.g., earth) which is the abode of smell may also be the abode of colour, taste or touch. But the substance, in which sound abides, cannot be the abode of any other qualities. This distinguishes the substratum of sound from the subtrata of other qualities. This peculiar substratum is called ether. The fact of having an intangible substratum is no bar to the noneternality of sound. Sound, though its substratum is the intangible ether, is produced by the contact of two'hard substances. One sound produces another sound (or a certain vibration) which again causes another sound (or vibration) and so on until the last sound (or vibration) ceases owing to some obstacle* Sound is therefore non-eternal.
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    54 BOOK II, CHAPTER IL 170. Sound cannot be supposed to co-abide with other qualities, for there are varieties of it. — 40. In each tangible substance there is only one kind of smell, taste, touch or colour. If we suppose that sound abides with one or more of these qualities in a tangible substance, we must admit that sound is of one kind only. But sound is of various kinds such as grave, acute, etc. ; and even tlte same sound may vary in degrees according to the nature of the obstruction it meets. This proves that sound does not abide with other qualities in a tangible substance. It further proves that sound is not unalterable or eternal. Also signifies that this aphorism is to be considered along with aphorism 2 — 2— 8C in which a reason for the non-eternality of sound is given. 171. From the injunction about modification and substitute there arises doubt. — 41. The word l dadhi ' conjoined with the word ' atra ' becomes ' dadhyatra ' by the rule of Sanskrit grammar. Looking at 'dadhi-utra' and ' dadhyatra ' we notice that there is i in the former and y in the latter. Here some say that i undergoes modification as y while others say that y comes as substitute for i Consequently we are thrown into doubt whether letters really undergo modifications or take up substitutes. Mftfafawt fa+Kl^: II * I R I 8R II 172. If letters underwent modification an increase of bulk in the original material would be attended by an increase of bulk in the modification. — 42. Jf we accept the theory of modification the letter y which originated from the short i must be supposed to be less in bulk than the y which originated from the long i. But in reality the y in both the cases is of the same bulk. H^nce it is concluded that letters do not undergo modification but take up other letters as substitutes. 173. The foregoing argument, some say, is futile because we find modifications less than, equal to, and greater than, the original material.— 43.
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    THE NYAYA-SttTRAS. 55 The bulk of the modification does not, in all cases, correspond to the bulk of the original material, e.g., thread is of less bulk than cotton which is its original material, a bracelet is equal in bulk to the gold of which it is made, and a banyan tree is greater in bulk than the seed from which it springs. Hence the argument against the theory of modification is, according to the objectors, baseless. 174. It is, I reply, not so because I spoke of those modifications which originated from different materials. — 44. A modification may not correspond in bulk to its original material. But if the original materials are different their modifications are expected to be different. Here i being different from i their modifications are expected to be different. Tint y issues from i as well as 1 Hence y is not a modification of i or i. $o*jfa*ft %<*^§7^^rcfa^q: n r i r i sun 175. There is, says an objector, difference between a letter and its modification as there is between a substance and its modification. — 45. According to the objector there is difference between the letter i (or i) and its modification y as there is difference between the substance cotton and its modification thread. 176. In reply I say that it is not so because the character of a modification does not exist here. — 46. A modification must be of the same nature with its original material, though the former may not correspond in bulk to the latter. A bracelet is no doubt a modification of gold or silver but 4a horse is not a modification of a bull. Similarly y which is a semi-vowel is not a modification of i (or i) which is a full vowel. ft*K34l^dHl44^H<KTi: II R I ^ I II 177. A thing which has undergone modification does not agajin return to its original form. — 47. Milk modified into curd does not again attain the state of milk. But i having reached the condition of y may again revert to its original from. Hence y is not a modification of i.
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    56 BOOK II, CHAPTER IX. 178. Some say that this is untenable because golden ornaments may again be converted into their original forms, —48. A golden bracelet is converted into a mass of gross gold which again may be modified into a bracelet. The objector relying on the analogy of golden ornaments says that in the case of letters the theory of modification does not suffer by i reaching the condition of y and again returning to its original form. ufchKuu) q^i^Mfit>chi^n * i r i ** ii 179. The analogy, we say, is inapt because the modifications of gold (called ornaments) do not relinquish the nature of gold, — 49. A mass of gold when made into ornaments does not relinquish its own nature. But i when converted into y loses its own nature. Hence the analogy is unsuitable. 180. There is, according to the objector, no inaptness in the analogy as the modification of a letter does not relinquish the general notion of letters. — 50. Just as gold is modified into a bracelet without relinquishing the general notion of gold, so the letter i undergoes modification as y without relinquishing the general notion of letters. > qiqHMtft wAm\*\\ 5T mUHWI II * I * I ** II 181. A quality belongs, we reply, to a thing possessing a general notion but not to the general notion itself.— 51. A bracelet i« a modification of a ring inasmuch as both of them are gold which possesses the general notion of goldness. The letter y cannot be a modification of the letter i because they have not as their common basis another lett&r which possesses the general notion of letterness. ,182. If the letter were eternal it could not be modified, and if it were impermanent it could not abidelong enough to fHurni^y the material for modification.— ^52
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    THE NYAYA-SOTRAS. 0 On the supposition of the letters being eternal i cannot be modified into y, and on the supposition of their being impermanent i must perish before it can be modified into y. srfcfcrar: n * I r \ x\ ii 183. Though the letters be eternal their modification, says an objector, cannot be denied, as some of the eternal things are beyond the grasp of the senses while others possess a different character. — 53. Just as some eternal things (as ether J are supersensuous while others (such as cowhood) are cognisable by the sense, so some eternal things as ether may be unmodifiable while others as letters may be susceptible to modification. WHWIlPlgl ^^^^^ciTir^RlMMFrl: II \ I * I M II 184. Even if the letters are impermanent their modification, like their perception, is, according to the objector, possible. — 54. Even if you say that letters are impermanent you admit that they abide long enough to be capable of being perceived. Why then cannot they abide long enough to be capable of being modified ? fNn^rffa^l ft^^HNk^Nl^ft^lftMM^Isrftfor: ii * i * i tit n 185. In reply we say that our position is unassailable because there is no eternalness where there is the character of modification and because your so-called modification presents itself at a time subsequent to the destruction of the original material. — 55. The letters cannot be modified if you say that they are eternal because modification is the reverse of eternalness. When a thing is modified it assumes another nature, abandoning its own. Again, the letters cannot be modified if you say that they are impermanent because there is no time for' i (of dadhi) to be modified into y when q, (of atra) follows. The sound 'dadki' is produced (pronounced) at the first moment, exists (continuesly) during the second moment and perishes at the third moment The sound 8
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    58 BOOK II, CHAPTER II. (atra) is produced (pronounced) at the second moment, exists (continues) during the third moment and perishes at the fourth moment. Now, % (of dadhi) cannot be modified into y until a (of atra) has come into existence. But a comes into existence at the third moment when i has already perished. So on the supposition of impermanency of letters, modification is impossible. 186. Letters are not modified because there is no fixity as to the original material of their modification. — 56. In the case of real modifications there is a fixity as regards their original materials, e.g., milk is the original material of curd but not vice versa. In the case of letters, however, there is no fixed rule, e.g., i is the original material of y in dadhyatra (dadhi +atra) but y is the original material of i in vidhyati (vyadh+ya-fti). Hence the operation of modi* fication is not really applicable to letters. 187. Some say that there is no lack of fixity because the absence of fixity itself is fixed. — 57. I is sometimes modified into y and y sometimes into i. So in respect of letters there is no fixity as to the original materials of their modification. This much, however, is fixed that there is no fixity, or in other words, the absence of fixity is fixed. Hence the objector, who is a quibbler, contends that there is fixity at least as to the negative aspect of modification. Pt^lft^HftilM^fH^ft^Wlur^: U * I * I He; II 188. By saying that the absence of fixity is fixed you cannot set aside our reason, because the fixity and its absence are contradictory terms. — 58. Our reason is that in respect of letters there is no fixity as to their modification. You contend that though, there is no fixity, the absence of fixity is fixed. Our reply is that though the absence of fixity is fixed it does not establish Hxity as a positive fact, because fixity is incompatible with the absence of fixity. Win:: mi h i u ii
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    THE NYAy^StTRAS, 89 189. There is an apparent modification of letters in the case of their attaining a different quality, taking up substitutes, becoming short or long and undergoing diminution or augmentation.— 59. A letter is said to attain a different quality when, for instance, the grave accentuation is given to what was acutely accented. As an instance of a letter accepting a substitute we may mention gam as becoming gaeeh. A long vowel is sometimes shortened, e.g., nadi (in the vocative case) becomes nadi. A short vowel is lengthened, e.g., ' muni ' (in the vocative case) becomes 'mune/ Diminution occurs in such cases as 'as + tas* becoming ' stas. ' In ' devanam ' (deva+am) na is an augment. 190. The letters ended with an affix form a word. — 60. Words are of two kinds : nouns and verbs. A noun ends in a sup affix, e. g. Raxnas (Rj'.ma+su) while a verb ends in a tifi affix, e.g., bhavati (bhu + ti). 191. There is doubt what a word (noun) really means as it invariably presents to us an individual, form and genus. — 61. The word ' cow ' reminds ub of an individual (a four-footed animal), its form (limbs) and its genus (cowhood). Now, it is asked what is the real signification of a word (noun) — an individual, form or genua? q^IRt s*T3RITl^Tra&ftl>: II * I * I'M II 192. Some say that the word (noun) denotes individual because it is only in respect of individuals that we can use "that," "collection," "giving," "taking," "number," "waxing," "waning," 'colour,*' "compound " and " propagation." — 62. " That cow is going "—here the term " that " can be used only in reference p an individual covr. Similarly it is only in respect of individuals that we Can use the expressions "collection of cows ""he gives the cow, " "he takes the cow, " " ten cows, " " cow waxes, " " cow wanes/' " red cow, " " cow-legs " and " cow gives birth to cow, "
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    SO BOOK II, CHAPTER II. 193. A word (noun) does not denote an individual because there is no fixation of the latter. — 63. Unless we take genus into consideration, the word cow will denote any individual of any kind. Individuals are infinite. They cannot be distinguished from one another unless we refer some of them to a certain genus and others to another genus and so on. In order to distinguish a cow-individual from a horse-individual, we must admit a genus called cow distinguished from a genus called horse. forest ^l^^^>^^d<MVI^^H*l^l mid*M g$frMfl^l^sfir rT^TT: II R I R I *« II 194. Though a word does not literally bear a certain meaning it is used figuratively to convey the same as in the case of Brahmana, scaffold, mat, king, flour, sandalwood, Ganges, cart, food and man in consideration of association, place, design, function, measure, containing, vicinity, conjunction, sustenance and supremacy. — 64. If the word does not denote an individual how is it that we refer to an individual cow by the expression " that cow is feeding"? The answer is that though the word cow may not literally mean an individual we may refer to the same figuratively. There are such instances as :— - * Feed the staff' means 'feed the Brahmana holding a staff,1 'the scaffolds shout1 means " men on the scaffolds shout / ' lie makes a mat * means ' he aims at making a mat,' 'Yama' (chastiser) means 'a king,' a bushel of 'flour' means flour measured by a bushel, 'a vessel of sandal-wood' means * sandalwood placed in a vessel,' ' cows are grazing on the Ganges ' means '■ 'cows are grazing in the vicinity of the Ganges, ' 'a black cart' means a cart marked with blackness, 4 food ' means ' life ' and ' this person (Bharadv&ja) is a clan ' means ' this person is the head of a clan.1 195. Some say that the word (noun) denotes form by which an entity is recognised. — 65. We use such expressions as ' this is a cow ' and ' this is a horse* only with reference to the forms of the cow and the horse. Hence it is alleged by some that the word denotes fojm.
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    THE NYAYA-StiTRAS. 61 II R I S I U II 196. Others say that the word (noun) must denote genus, otherwise why in an earthenware cow possessed of individuality and form do we not find immolation, etc. — 66. We can immolate a real cow but not an earthenware cow though the latter possesses individuality and form. The distinction between a real cow and an earthenware one is that the former comes under the genus cow but the latter does not. Hence it is urged by some that a word (noun) denotes genus. ^r^^^NMiWri; II * I * I Ivs II 197. In reply we say that it is not genus alone that is meant by a word (noun) because the manifestation of genus depends on the form and individuality. — 67. The genus abides in the individual and the individual cannot be recognised except by its form. Hence genus has reference both to the form and individual, or in other words, the genus alone is not the signification of a word. o^^i$fa^idq*g <W& II R I * I *s n 198- The meaning of a word (noun) is, according to us, the genus, form and individual. — 69. The word (noun) signifies all the three though prominence is given to one of them. For the purpose of distinction the individual is prominent. In order to convey a general notion, pre-eminence is given to the genus. In practical concerns much importance is attached to the form. As a fact the word (noun) ordinarily presents to us the form, denotes the individual and connotes the genus. oqt^&ufa^MI^ 1JF%: II * I * I t& II 199. An individual is that -which has a definite form and is the abode of particular qualities. — 69. An individual is any substance which is cognised by the senses as a limited atJbde of colour, taste, smell, touch, weight, solidity, tremulousness, velocity or elasticity. m$fcMlfafaffreqT II M *l tfo u
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    62 BOOK II, CHAlTE^IL 200. The form is that which is called theplwb^ the genus. — 79. The genus, cowhood for instance, is recognised by a certam colloc* tion of the dewlap which ie a form. We cannot recognise the gen ri* of ft formless substance. 201. Genus is that whose nature is to produce the same conception. — 71. Cowhood is a genus which underlies all cows. Seemg a cow somewhere we acquire a general notion of cows (U, derive knowledge of cowhood). This general notion enables us on all subsequent occasions to recognise individual cows.
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    Book III.— Chap-tee I. 1. .. A sense is not soul because we can apprehend an object through both sight and touch. " Previously I saw the jar and now I touch it: " such expressions will be meaningless if "I " is not different from eye which cannot touch And from skin which cannot see. In other words, the "I" or eoul is distinct from the senses. 2. This is, some say, not so because there is a fixed relation between the senses and their objects. Colour, for iustauce, is an exclusive object o£ the eye, sound of the ear, smell of the nose, and so on. It is the eye that, according to the objectors, apprehends colour, and there is no necessity for assuming a soul distinct from the eye for the purpose of explaining the apprehension of colour. ^^TORr^r^H^rar* ii * \\ i ^ n 3. This is, we reply, no opposition because the existence of soul is inferred from that very fixed relation. There is a fixe. I relafcb'u b3tw,53n fclia senses an I their objects, egu between the eye and colour, the ear and sound, and so on. tt is the eye and not the ear that can apprehend colour, and it is the ear and not the eye that can apprehend sound. If a sense were the soul it could apprehend only one object, but li I " can apprehend many objects, that is, " I " can see colour, hear soun I, an I s) on. llsncj the "I" or soul which confers unity on the various kinds of apprehension is different from the senses each of which can apprehend ouly one object. 4. If the body were soul there should be release from sins as soon as the body was burnt. If a person lias no soul beyond his body he should be freed from sins when the body is destroyed. But in reality sins pursue him in his subsequent lives. Hence the body is not soul.
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    :p BOOK HI, GRAPH Eft I. The aphorism admits of another interpretation :— If the body were soul there could arise no sin from killing living beings. Our body varies in dimension and character with every moment. The body which exists at the present moment is not responsible for the sin which was committed at a previous moment inasmuch as the body which committed the sin is now non-existent. In other words, no sin would attach to the person who killed living beings if the soul were identical with our transient body. 5. There would, says an objector, be no sin even if the body endowed with a soul were burnt for the soul is eternal. In the previous aphorism it was shown that the commission of sins would be impossible if we supposed the body to be the soul. In the present aphorism it is argued by an objector that we should be incapable of committing sins even on the supposition of the soul being distinct from our body, for such a soul is eternal and cannot be killed. 6. In reply we say that it is not so because we are capable of killing the body Avhich is the site of operations of the soul. Though the soul is indestructible we can kill the body which is the seat of its sensations. Hence we are not incapable of committing sins by killing or murder. Moreover, if we do not admit a permanent soul beyond our frail body we shall be confronted by many absurdities such as " loss of merited action " (krita hani) and " gain of unmerited action" (akptabhyAgama). A man who has committed a certain sin may not suifer its consequences in this life and unless there is a soul continuing to his next life he will not suffer them at all. This is a "loss of merited action," Again, we often find a man suffering the consequences of action which he nevei*did in this life. This would be a "gain of unmerited action " unless we believed that his soul did the action in his previous life. Tio^et^nV«u ST^fl^Ml^ II ^ \ \ I V9MI 7. , [There is a soul beyond the sense] because what is seen by the left eye is recognised by the right.
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    THE im^A^UTRAS: 8£ A thing perceived previously by the left eye is recognised now by the right eye. This would have been impossible if the soul were identical with the left eye or the right eye on the principle that the seat of recognition must be the same as the seat of perception. Consequently we must admit that there is a soul whicli is distinct from the left and right eyes and which is the common seat of perception and recognition. 8. Some say that the eyes are not two : the conceit of duality arises from the single organ of vision being divided by the bone of the nose. The objectors argue as follows : — If the eyes were really two, viz., right and left, we would have been bound to admit a soul distinct from, the senses as the common seat of perception and recognition. But there is only one eye which is divided by the bridge of the nose and which performs the two functions of perception and recognition. Hence there is, according to the objectors, no soul beyond the eye. 9. The eyes, we reply, are really two because the destruction of one does not cause the destruction of the other. If the organ of vision • was only one, then on the destruction of that one (i.e., one eye) there would be total blindness. 10. This is, some say, no argument for the destruction of a part does not cause the destruction of the whole. The objectors say : -Just as a tree does not perish though a branch of it has been destroyed, so there may not be total blindness though one eye (a part of the organ of vision) has been destroyed. 11. This is, we reply, no opposition to our argument inasmuch as your illustration is inapt. The illustration of a tree and its branch is not quite apt for a treedoes not exist in its entirety but assumes a mutilated condition wheft
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    m BOOK HI, CHAPTER I. a-bttanch of it is cut off. The right eye, on the other hand, remains an a perfect condition and performs the full function of an eye even when the left eye is destroyed. 12. The soul is distinct from the senses because there is an excitement of one sense through the operation of another sense. When we see an acid substance, water overflows our tongue. In other words, in virtue of the operation of our visual sense there is an excitement in the sense of taste. This would be impossible unless there was a soul distinct from the senses. The soul seeing the acid substance remembers its properties ; and the remembrance of the acid properties excites the sense of taste. : 13. It is, some say, not so because remembrance is lodged in the object remembered. Remembrance, according to the objectors, is lodged in the thing remembered and does not necessarily presuppose a soul. 14. This is, we reply, no opposition because remembrance is really a quality of the soul. Remembrance is based on perception, that is, one can remember only that thing which one has perceived. It often happens that seeing the colour of a thing we remember its smell. This would be impossible if remembrance was a quality of a sense, e.g., the eye which has never smelt the thing. Hence remembrance must be admitted to be a quality of a distinct substance called soul which is the common seat of perceptions of colour and smell. ^wto^MN ^ftfa<wq ii * i t i tin 15. Also because the things remembered are innumerable. If memory were lodged in things, we could remember innumerable things at a time. But none can remember more things than one at a time. Hence memory must be supposed to be a quality of a separate substance called soul (endowed with a mind).
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    THE NYAYA,StTTRAJS, 16. There is, some say, no soul other than the mind because the arguments which are adduced to establish the " soul" are applicable to the mind. The substance of the objection is this : — We can apprehend an object by both the eye and the skin. It is true that the acts of seeing and touching the object by one agent cannot be explained unless we suppose the agent to be distinct from both the eye and the skin (i.e., from the senses), let however the agent be identified with the mind. 17. Since there is a knower endowed with an instrun^pt of knowledge it is, we reply, a mere verbal trick to apply the name " mind" to that which is really the " soul." To explain the acts of seeing, touching, etc., you admit an agent distinct from the senses which are called its instruments. The sense or instrument by which the act of thinking is performed is called the " mind." The agent sees by the eye, hears by the ear, smells by the nose, tastes by the tongue, touches by the skin and thinks by the " mind." Hence we must admit the agent (soul) over and above the mind. If you call the agent as " mind," you will have to invent another name to designate the instrument. This verbal trick will not, after all, affect our position. Moreover, the mind cannot be the agent as it is atomic in nature. An atomic agent cannot perform the acts of seeing, hearing, knowing, feeling, etc. 18. Your conclusion is moreover opposed tQ inference. We admit a mind apart from the soul. If you deny anyone of them or identify one with the other, an absurd conclusion will follow. Unless you admit the mind you will not be able to explain the internal perception. By the eye you can see, by the ear you can hear, by the nose- you can smell, by the tongue you can taste and by the skin yon can touch. By What sense do you carry on internal perception, viz., thinking, imagining, etc. ? Unless you admit the mind for that purpose your conclusion will be opposed to inference.
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    mm iir, mkmmiy 19- (The soul is to be admitted) on account of joy, fear ,, and grief arising in a child from the memory of things previously experienced. A new-born child manifests marks of joy, fear and grief. This is inexplicable unless we suppose that the "child perceiving certain tilings in this life remembers the corresponding things of the past life. The things which used to excite joy, fear and grief in the past life continue to do so iu this life. The memory of the past proves tlieprevious birth as well as the existence of the soul. wr%sr%*^ \\\ i* Ro n 20. It is objected that the changes of countenance in a <3^td are like those of expanding and closing up in a lotus. The objection stands thus: — Just as a lotus which is devoid of memory expands and closes up by itself, so a child expresses joy, fear and grief even without the recollection of the things with which these were associated in the previous life. 21. This is, we reply, not so because the changes in inanimate things are caused by heat, cold, rain and season. The changes of expansion and contraction in a lotus are caused by heat and cold. Similarly the changes of countenance in a child must be caused by something. What is that thing? It is the recollection of pleasure and pain associated with the things which are perceived. 22. A child's desire for milk in this life is caused by the practice of his having drunk it in the previous life. A child jttet born drinks the breast of his mother through the remembrance that he did so in the previous life as a means of satisfying hunger. The child's desire for milk iu this life is caused by the remembrance of his experience in the previous life. This proves" that the child's soul, though it has abandoned a previous body and has accepted a new one, remembers the experiences of the previous body.
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    23. Some deny the. above by saying that a new-born child approaches the breast of his mother just as an iron approaches a loadstone (without any cause). The objection runs thus : — Jufit as an iron approaches a loadstone by itself, so does a child approach the breast of his mother without any cause. 24. This is, we reply, not so because there is no approach towards any other thing. You say that there is no cause which makes an iron approach a loadstone, or a child the breast of his mother. How do you then explain that an iron approaches only a loadstone but not a clod of earth and a child approaches only the breast of his mother and not any other thitff^ Evidently there is some cause to regulate these fixed relations. ^diHM^I^iffHm II \ W I RV II 25. We find that none is born without desire. Every creature is born with some desires which are associated with the things enjoyed by him in the past life. In other words, the" desire proves the existence of the creature or rather of his soul in the previous lives. Hence the soul is eternal. TOiy4^1<HjRi^Ti^Ri: ii \ i \ \ *t n 26. Some say that the soul is not eternal because it may be produced along with desire as other things are produced along with their qualities. The objection stands thus : — Just as a jar, when it is produced, is distinguished by its colour, etc., so the soul when it is produced is marked by its desire, etc. Hence the desires do not pre-suppose the soul in the previous lives or, in other words, the soul is not eternal. ? ^^PlfilTt^l^HII^HK II * I * I *v» II 27. This is, we reply, not so because the desire in a new-borp child is caused by the ideas left in his soul by the things he enjoyed in his previous lives. The desire implies that the soul existed in the previous lives or, in other words, the soul is eternal.
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    fO BOOK III, OHAPfMl L iTffiH PTRld^rs^: -II \ I '!■ I** « 28. Our body is earthy because it possesses the special qualities of earth. la other worlds there are beings whose bodies are watery, fiery, airy or ethereal. Though our body is composed of all the five elements we call it earthy owing to the preponderance of earth in it. %Rwiqnww ii ^ i. * i ** ii 29. In virtue of the authority of scripture too* That our body is earthy is proved by our scripture. In. the section on " Dissolution into the primordial matter," there are such texts as : May the eye be absorbed into the sun, may the body be absorbed into the" earth, etc. The sun is evidently the source of the eye and the earth of the body. *UQflft tf^^«wfof^ ^5TW4l#*rc: II \ I \\ \* II 30. It is doubtful as to whether a sense is material or all-pervading because there is perception when there is (contact with) the eye-bull and there is perception even when the eye-ball is far off. The eye-ball is said by some to be a material (elemental) substance inasmuch as its function is limited by its contact. A thing is seen when it has contact with the eye-ball but it is not seen when the eye-ball is not connected, la other words, die eye-ball, like any other material substance, exercises its function only in virtue of its contact with things. Others hold that the eye-ball is a non-material all-pervading substance in as much as it can perceive things with which it has not come in contact The eye-ball does not touch the things which it sees from a distance. Hence the question arises as to whether the eye-ball is a. material or an all-pervading substance. 31. It is contended that the eye-ball is not a material substance because it can apprehend the great and the small. If the eye-ball had been a material substance it could hate apprehended only those things which coincided with itself in bulk. But we find it can apprehend things of greater and smaller bulk. So it is cou tended that tlj^ ;«gre-b,all is not a material substance.
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    the OTl^telAg; M 32. (The Naiy&yika's reply to the above is that) it is by the contact of the ray that the things, great and small, are apprehended. The Naiy&yikas say that even on the supposition of the eye-ball being «i material substance the apprehension by it of the great and the small will riot be impossible. Their explanation is that though the eyeball itself does not coincide with things which are greater or smaller in bulk, yet the rays issuing from the eye-ball reach the things in their entire extent. Hence in spite of the eye-ball being a material substance there is no impossibility for it to apprehend the great and the small. 33. Contact is not the cause because we do not perceive the ray. The contact of a ray with a tiling is not the cause of apprehension of the thing because we perceive no ray issuing from the eye-ball. 34. That we do not apprehend a thing through perception is no proof of non-existence of the thing because we may yet apprehend it through inference. The ray issuing from the eye is not perceived as it is supersensuous. But it is established by inference like the lower half of the earth or the other side of the moon. 35. And perception depends upon the special character of the substance and its qualities. A substance unless it possesses magnitude, or a quality unless it possesses obviousness is not perceived. From the absence of magnitude and obvlpjja colour the ray of the eye-ball is not perceived. 36. A colour is perceived only when it abides in many things intimately and possesses obviousness. Th0 sun's ray is perceived as it possesses an obviousness in respect -of colour and touch. But the ray of the eye-ball is not perceived as it is obvious neither in respect of colour nor in respect of touch. 1A
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    m book m, oHAraft i, 37. And the , senses subservient to the purposes of man have been set in order by his deserts. The order referred to is as follows : — The eye emits ray which does not possess the quality of obviousness and cannot consequently burn the thing it touches. Moreover, had there been obviousness in the ray it would have obstructed our vision by standing as a screen between the eye and the thing. This sort of arrangement of the senses was made to enable man to attain his purposes according to his merits and demerits. ^SCTT^TRT^ S^farat «ftfMra*& II ^1*1^11 38. The senses are material substances inasmuch as they invariably receive obstruction.0 Nothing can offer obstruction to a non-material all-pervading substance. The senses receive obstruction from wall, etc., and are therefore material substances. 39. Some say that the ray of the eye (possesses obviousness of colour but it) is not perceived just as the light of a meteor at midday is not perceived. The light of a meteor though possessing obviousness of colour is not perceived at midday because it is then overpowered by the light of the sun. Similarly, some say, the ray of the eye possesses obviousness of colour but it is not perceived during the day time on account of its being overpowered by the light of the sun. 5T <l*IN^5q5r5^: II \\\\2* II 40. It is, we reply, not so because even in the night the ray of thfreye is not perceived. Had the ray of the eye possessed obviousness of colour it would have been perceived during the night when it cannot be overpowered by the light of the sun. As the ray of the eye is not perceived even during the night we must conclude that it does not possess obviousness of colour. ♦No. 88 appears to be a part of the commentary otVAteytyana*
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    the mmmomm. M in it rot 11 41. The ray of the eye is not perceived in consequence of its unobviousness but not on account of its total absence because it reaches objects through the aid of exter- ' nal light. In the eye there is ray which does not however possess an obvious colour. Had the eye possessed no ray it could not have perceived any object. Since the eye perceives objects, it possesses ray in it, and since it requires the aid of external light (such as the light of the sun) to perceive them it follows that the ray does not possess the quality of obviousness. This aphorism answers the objection raised in 3-1-33. 42. And the invisibility of the ray of the eye cannot be due to its being overpowered (by an external light such as the light of the sun) because the overpowering is possible only of a thing which possessed obviousness. It is only a thing which possesses obviousness or manifestation that can be overpowered or obscured. But how can we throw a thing into obscurity which never possessed manifestation ? We cannot therefore say that the ray of the eye is not perceived on account of its having been overpowered by an external light. gfTg^KH^H<ft^^a?H(^[ \\ \\%m II 43. There must be ray in the eye of man as we see it in the eye of animals that move about in the night. We see that animals wandering by night, such as cats, possess ray in their eyes. By this we can conjecture that there is ray in the eye of man. 44. Some say that the eye can perceive a thing even without tomirig in contact with it by means of its rays just as things screened from us by glass, mica, membrane or crystal are seen*
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    m BOOK in, CHAPTER L The objection raised in this aphorism controverts the Ny&ya theory of contact (in pratyaksa) and seeks to prove that the senses are not material substances. * f^lrdRdl^tH^iMfri^r: \\ WWW II 45. The foregoing objection is not valid because we cannot perceive what is screened from us by walls. The eye cannot really perceive a thing without coming in contact with it by means of its rays. For instance, a thing which is screened from us by a wall is not perceived by our eyes. 46. There is a real contact because there is no actual obstruction (caused by glass, mica, membrane or crystal). The ray issuing from the eye can reach an external object through glass, mica, etc., which are transparent substances. There being no obstruction caused by these substances, the eye comes really in contact with the external object. wfawfo wtfetfiRftsft ^sf5reraTg[ II \\%\*V II 47. A ray of the sun is not prevented from reaching a combustible substance though the latter is screened by a crystal. This is an. example which supports the theory of contact, viz., a ray issuing from the eye passes actually through a crystal to an object lying beyond it, ^ %?H[rr^^M^ldL II \\%W* II 48. It is, some say, not so because the character of one presents itself in the other. The objection stands thus : — If a ray issuing from the eye can reach an object screened by a crystal, why can it not reach auother object which is screened by a wall ? According to the objector the property of the crystal presents itself in the wall. II %U 195 II. 49. In reply we say that the perception of a thing screened "by arcrystal takes place in the same manner as that
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    THE NYAYA-StTRAa 75 of a form in a mirror or water owing to the possession of the character of transparency. The form of a face is reflected on a mirror because the latter possesses transparency. Similarly, a thing is reflected on a crystal inas-, much as the latter is transparent. A wall which does not possess transparency can reflect nothing. It is therefore entirely due to the nature of the screens that we can or cannot perceive things through them. 50. It is not possible to impose injunctions and prohibitions on facts which are perceived or inferred to be of some fixed character. A crystal and a wall are found respectively to be transparent and non-transparent. It is not possible to alter their character by saying " let the crystal be non-transparent " and " let the wall be transparent." Likewise, a ray of the eye in passing to a thing is obstructed by a wall but not by a crystal. This is a perceived fact which cannot be altered by our words. Hence the theory of contact remains intact. 51. Since many things occupy many places and since also one thing possessing different parts occupies many places, there arises doubt as to whether the senses are more than one. There is doubt as to whether there are as many senses as there are sensuous functions or whether all the functions belong to one sense possessing, different parts. . ^MRftchi^H^ltlVLRH % 52. Some say that the senses are not many as none of them is independent of touch (skin). The eye, ear, nose and tongue are said to be mere modifications of touch (skin, which pervades them, that is, there is only one sense, viz., touch (skin), all others being merely its parts,
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    m book ni/CHAFipti. 53. It is, we reply, not so because the objects of other senses are not perceived by touch (skin).* If there had been only one sense, viz., touch (skin) then it could have seen colour, heard sound and so on. But a blind man possessing the sense of touch cannot see colour. Hence it is concluded that senses are many. 54. Perception of various objects of sense is comparable to that of smoke by a special part of touch.* Just as smoke is perceived by a special part of touch located in the eye, so sound, smell etc., are perceived by special parts of touch specially located. 55. This is, according to us, absurd as it involves contradiction.0 It has been said that touch is the only sense by the special parts of which special functions are performed. Now it is asked whether the special parts of touch do not partake of the nature of senses. If they do, then the senses are many. If on the other hand they do not partake of the nature of senses, then it is to be admitted that colour, sound, etc., are not cognisable by the senses. 56. Touch is not the only sense because objects are not perceived simultaneously. Had there been only one sense, viz., touch, it would have in conjunction with the mind produced the functions of seeing, hearing, smelling, tasting etc., simultaneously But we cannot perform different functions at once. This proves that the senses are many : the mind which is an atomic substance being unable to come in contact with the different senses at a tUne^annot produce different functions simultaneously. 57. Touch cannot bevthe only sense prohibiting the functions of other senses, f ■»■■*-  — -  -.: * This id not really an aphorism bat a part of the commentary of V&tsyAyana, | This seems to be a part of the commentary of VMsyayana,
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    Touch can perceive only those objects^ which are wear (cofitaguous) but it cannot perceive objects which are far off. Asa fact we can perceive colour and sound from a great distance. This is certainly not the function of touch but of some other sense which can reach distant objects. 58. Senses are five because there are five objects. There are five objects, viz., colour, sound, smell (odour), taste (savour) and touch which are cognised respectively by the eye, ear, nose, tongue and skin. There are therefore five senses corresponding to the five objects. 59. Some say that the senses are not five because there are more than five objects. The objects of sense are said to be many such as good smell, bad smell, white colour, yellow colour, bitter taste, sweet taste, pungent taste, warm touch, cold touch etc. According to the objector there must be senses corresponding to all these objects. 60. There is, we reply, no objection because odour (smell) etc. are never devoid of the nature of odour (smell) etc. Good odour, bad odour, etc. are not different objects of sense but they all come under the genus, odour. Tt is the nose alone that cognises all sorts of odour— good or bad. Similarly all colours— white, yellow, blue or green— are cognised by the eye. In fact there are only five objects which are cognised by the five senses. 61. Some say that there is only one sense as the socalled different objects of sense are not devoid of the character of an object. The objection raised in this aphorism is as follows :— The so-called different objects, viz., colour, sound, smell (odour), taste (savour) and touch agree with one another in each of them being an object of s^nse. As they all possess the common characteristic of being an object of sense, it is much simpler to say that the object of sense is only one. If there is only one object of sense, the sense must also be one only.

  
    The text on this page is estimated to be only 22.81% accurate
    78 BOOK 111, CHAPTER X 62. It is, we reply, not so because the senses possess a five-fold character corresponding to the characters of knowledge, sites, processes, forms and materials The senses must be admitted to be five on the following grounds :— (a) The characters of knowledge— There are five senses corresponding to the five characters of knowledge, viz., visual, auditory, olfactory, gustatory and tactual. (&) The sites — The senses are five on account of the various sites they occupy. The visual sense rests on the eyeball, the auditory sense on the ear-hole, olfactory sense on the nose, the gustatory sense on the tongue, while the tactual sense occupies the whole body. (c) The processes— There are five senses involving five different processes, e. g., the visual sense apprehends a colour by approaching it through the (ocular) ray while the tactual sense apprehends an object which is in association with the body, and so on. (d) The forms— The senses are of different forms, e.g., the eye partakes of the nature of a blue ball, and the ear is not different from ether, etc. (e) The materials— The senses are made up of different materials: the eye is fiery, the ear is ethereal, the nose is earthy, the tongue is watery, and the skin (touch) is airy. 63. The senses are essentially identical with the elements in consequence of the possession of their special qualities. The five senses, viz., the eye, ear, nose, tongue and skin (touch) are essentially identical with the five elements, viz., fire, ether, earth, water and air whose special qualities, viz., colour, sound, smell (odour), savour (taste) and tangibility are exhibited by them. - 64. Of odour (smell), savour (taste), colour/ tangibility (touch) and sound those ending with tangibility belong to earthy .rej^c^ing each preceding one in succession they
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    belong respectively to water, fire and air ; tHe last (sound) belongs to ether. , The earth possesses four qualities, viz., odonr (smell), savour (taste), colour and tangibility. In water there are three qualities, wa,, savour* colour and tangibility ; colour and tangibility are known to be the qualities of fire while tangibility and sound belong respectively to air and ether. 65. An objector says that it is not so because an element is not apparently found to possess more than one quality. The substance of the objection is that the earth does not possess four qualities but only one quality, viz., odour (smell) which is apprehended by the nose. Water does not possess three qualities but possesses only one quality, viz., savour (taste) which is apprehended by the tongue. Similarly the other elements do, each of them, possess only one quality. 60. The objector further says that the qualities belong to the elements, one to one, in their respective order so that there is non-perception of other qualities in them. The substance of the objection is this : — Odour (smell) is the only quality of the earth. Consequently the other three qualities, viz., savour (taste), colour and tangibility alleged to belong to the earth, are not found in it. Savour (taste) is the only quality of water, hence the other two qualities, viz., colour and tangibility alleged to belong to water are not found in it. Colour is the only quality of fire, and hence the other quality, viz., tangibility alleged to belong to fire is not found in it. Tangibility is of course the quality of air and sound of ether. 67. And it is through their commixture, continues the objector, that there is the apprehension of more than one- quality. The objector further says as follows :•— The earth possesses only odour (smell), and if sometimes savO^f :'f taste) is also found there if is because the e*rth is then jriixed with water? ■■' u T "* " ■ .;■ ■:

  
    The text on this page is estimated to be only 21.56% accurate
    «p BOOK III, CHAPTER I. Similarly if there is odour (smell) in water it is because' the earth is mixa*! with it. fire sirc^w i^misii 68. Of the elements one is, according to the objector, often interpenetrated by others. The objection is explained as follows : — The earth is often interpenetrated by water, fire and air and is consequently found to possess savour (taste), colour and tangibility besides odour (smell). Similar is the case with water etc. 69. It is, we reply, not so because there is visual perception of the earthy and the watery. - The Naiyayikas meet the foregoing objections by .saying that the earth really possesses four qualities, water three, fire two, air one, and ether one. Had the earth possessed only odour (smell) and the water only savour (taste) then it would have been impossible for us to see the earthy and watery things. We are competent to see only those things which possess colour, and if the earth and water had not possessed colour how could we have seen them ? Since we can see the earthy and the watery it follows that they possess colour. If you say that the earth and water are visible because they are mixed with the fiery things which possess colour, why then the air and vether are also not visible? There is no rule that it is only the earth and water that can be mixed with fiery things but that the air and ether canhot be> so mixed. Proceeding in this way we find that the earth etc. do not each possess only one quality. 70. Owing to the predominance of one quality in an fclemeUt, a sense is characterised by the quality which predominates in Us corresponding element. The nose is characterised by odour (smell) which predominates in its corresponding element the earth; the tongue is characterised by savour (tari^) tvhich predominates in its corresponding element the water; the eyojfj characterised by colour which predominates in its corresponding e^lpint the fire ; the skin (touch) is characterised by tangibility jffhicft- y^ element the ty? while ;$he e$r fo
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    THE NY&Y2&SUTEAS. m characterised by sound which is the special quality of its corresponding element the ether. 71. A sense as distinguished from its corresponding element is determined by its fineness. A sense (e. g., the nose) which is the fine part of an element (e. g*f the earth) is able to perceive a special object (e. g.9 odour) owing to the act-force (sansk&ra, karma) of the person possessing the sense. A sense cannot perceive more than one object because it possesses the predominant quality of an element, e. g., the nose possesses only odour which is the predominant quality of the earth, the tongue the savour of water, the eye the colour of fire, and so on. 72. A sense is really called as sucli when it is attended by its quality. Some may say why a sense (the nose for instance) cannot perceive its own quality (odour). The reply is that a sense consists of an element endowed with its quality. It is only when a sense is attended by the quality that it can see an object. Now in perceiving an object the sense is attended by the quality but in perceiving its own quality it is not so attended.    Consequently a sense cannot perceive its own quality. 73. Moreover an object is never perceived by itself. An eye can see an external object but it cannot see itself. On the same principle a sense cannot perceive its own quality, 74. It is, some say, not so because the quality of sound is perceived by the ear. The objection stands thus :— It is not true that a sense cannot perceive its own quality. The ear, for instance, can perceive sound which is its own quality. 75. The perception of sound furnishes a contrast lo thatsof other qualities and their corresponding substrata.
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    li mot ift, ciMtsg ■■&; The nose, tongue, eye and shin can respectively smell earth, teste vrgfar, see colour and touch air only when they are attended by (ieir own qualities, viz, odour (smell), savour (taste), colour and tangibility. But an ear when it hears sound is not attended by any quality. In fact the ear is identical with the ether and hears sound by itself. By indirect inference we can prove that sound is the special quality of the ether : Odour is the predominant quality of the earth, savour of water, colour of the eye, and tangibility of the skin (touch) : Sound must therefore be the quality of the remaining element, viz.f the ether.

  
    The text on this page is estimated to be only 20.99% accurate
    Book III, Chapter II. ^^W*hnW<i mm ii \ i r n u 76. Since the intellect resembles both action and ether there is doubt as to whether it is transitory or permanent.—-1. Inasmuch as the intellect bears likeness to both action and other in respect of intangibility, there arises the question whether it is transitory like an action or permanent like the ether. We find in the intellect the function of origination and decay which marks transitory things as well as the function of recognition which marks permanent things. " I knew the tree,' ' "I know it " and " I shall know it" — these are expressions which involving the ideas of origination and decay indicate our knowledge to be transitory. " I who knew the tree yesterday am knowing it again to-day" — this is an expression which involving the idea of continuity indicates our knowledge to be permanent. Hence there is doubt as to whether the intellect which exhibits both kinds of knowledge is really transitory or permanent. ftM^M^faaMldl M I * I VII 77. Some say that the intellect is permanent because there is recognition of objects. — 2. The S&ipkhyas maintain the permanency of the intellect on the ground of its capacity for the recognition of objects. A thing which was known before is known again now — this sort of knowledge is called recognition. It is possible only if knowledge which existed in the past continues also at the present, that is, if knowledge is persistent or permanent. Recognition would have been impossible if knowledge had been transitory. Hence the Saipkhyas conclude that the intellect which recognises objects is permanent. ONftHMU^g: II \ tt I \ II 78. The foregoing reason is not, we say, valid inasmuch as it requires proof like the very subject in dispute.— 3, - Whether the intellect is permanent or not — this is the subject in dispute. The Sairikhyas affirm that it is permanent and the reason adduced by them is that it can recognise objects. The Naiy&yikas dispute mot "only the conclusion of the Seiijikbyas but also - jfeeir. reason. They
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    w mot itt oattia ; & say that the intellect does not recognise objects but it is the soul that does so. Knowledge cannot be attributed to an unconscious instrument, the intellect, but it must be admitted to be a quality of a conscious agent, the soul. If knowledge is not a quality of the soul, what else can be its quality? How is the soul to be defined ? There is therefore no proof as to the validity of the reason, viz., that the intellect recognises objects. 79. Knowledge is neither a mode of the permanent intellect nor identical with it because various sorts of knowledge do not occur simultaneously. — 4. The S&rjikhyas affirm that knowledge is a mode of the permanent intellect from which it is not different. Knowledge, according to them, is nothing but the permanent intellect modified in the shape of an object which is reflected on it through the senses. The Naiy&yikas oppose this view by saying that if knowledge as a mode of the permanent intellect is not different from it, then we must admit various sorts of knowledge to be permanent. But as a fact various sorts of knowledge are not permanent, that is, we cannot receive various sorts of knowledge simultaneously. Hence knowledge is not identical with the permanent intellect. 80. And in the cessation of recognition there arises the contingency of cessation of the intellect. — 6. If knowledge as a mode of the intellect is not different from it, then the cessation of recognition which is a kind of knowledge should be followed by the cessation of the intellect. This will upset the conclusion of the Saqikhyas that the intellect is permanent. Hence knowledge is not identical with the intellect. ^HflTl^K^l^i*^^ II \ I * K II 81. The reception of different sorts of knowledge is non-simultanectas owing, according to us, to our mind coming in contact with different senses in succession. — 6. The Naiyayikas say that if knowledge as a mode of the permanent intellect had been identical with it, then there would have been neither a variety of knowledge nor origination and cessation of it. The different Aorta of knowledge ite nqt occur simultaneously because they are produced, ;
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    THE W^A^TttAB. W according to the Naiy&yikas, by the mind which is atomic in dimension coming in contact with the senses in due succession. 82. The recognition (or knowledge) of an object cannot take place when the mind is drawn away by another object.— 7. We cannot hear a sound by our ear when the mind conjoined with the eye is drawn away by a colour. This shows that knowledge is different from the intellect, and that the mind which is atomic in dimension serves as an instrument for the production of knowledge. 83. The intellect cannot be conjoined with the senses in succession because there is no motion in it. — 8. The mind which, according to the Naiyayikas, is atomic in dimension can move from one sense-organ to another in succession to produce different kinds of knowledge. This is impossible in the case of the intellect which, according to the Samkhyas, is not only permanent but also all-pervading and as such cannot change its place, that is, does not possess the tendency to be conjoined with the different sense-organs in succession. In fact there is only one internal sense called the mind, the other two so-called internal senses — intellect (Buddhi) and self-conceit (AhatpkSra) — being superfluous. It is not all-pervading, and knowledge is not its mode. Knowledge classified as visual, olfactory etc. is of different kinds which belong to the soul. 84. A conceit of difference is said to arise in the intellect in the same way as the appearance of difference in a crystal. — 9. * As a single crystal appears to assume the different colours of different objects which are reflected on it, so the intellect though one appears, according to the Samkhya, to be modified into different sorts of knowledge under the influence of different objects reflected on it through the senses. 85. It is, we reply, not so because there is no, ■proof. — ID,
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    86 BDOWt, cmm^m The S&tpkhya says that the variety of knowledge arises from tiie same intellect appearing to be modified by the various objects whit&liSii reflected on it through the senses. The various modes which the intellect undergoes, that is, the various kinds of knowledge are not real but only apparent. The Naiyayikas dispose of this view by saying that there is no proof as to the unreality of the modes, that is, the various kinds of knowledge inasmuch as they are found to originate and cease in due ♦order in consequence of the contact of senses and their objects and vi<3$ versa. 86. It is said to be absurd even in the case of a crystal being replaced by newer and newer ones which grow up owing to all individuals being momentary — 11. The S&qikhya says that as a crystal seems to be modified by the colours which are reflected on it, so the intellect seems to be modified by the objects which are reflected on it through the senses. In reality there is, according to the Sarjikhya, neither any modification of the crystal nor that of the intellect This theory has in the preceding aphorism .been, controverted by the Naiyayikas arid is in the present aphorism opposed by the Buddhists. According to^the latter all things, including even our body, are momentary. A thing which exists at the present moment grows up into another thing at the next moment so that there is no wonder that in the course of moments there should grow up crystals of different colours or intellects of different modes. Hence the conclusion of the Samkhyas that a crystal remains unaltered is, according to the Buddhists, untenable. 87. Owing to the absence of any absolute rule we shall give our assent according to the nature of each occurrence— 12^ It is not true that in every case there are at each moment newer growths. Our body no doubt undergoes increase and decrease ^«w^ piece of stone or a ciystal does not, so that the doctrine of grdwth apples to the first case but not to the second. Hence there is no general rule ;$xat a thing at the lapse 6f a moment should be replaced by 'a^ntlS^'tf which ;»?pwfr^iB its place, ■'• ' ' ■ ■^M.^iirv?, ?:*&
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    THE NYAYA-SCTRA& 8£ 88. There is no absence of link as we perceive the cause of growth and decay— 13. The growth of a thing is the increase of its parts while the decay is tlie decrease of them. An ant-hill gradually increases in dimension before it attains its full growth while a pot decreases in dimension before it reaches its final decay. We never find an instance in which a thing" decays without leaving any connecting link for another thing which grows in its place. There is in fact no linkless growth or linkless decay. 89. The growth of newer crystals in the place of an old one is comparable, according to some, to the growth of curd in the place of milk the cause of whose decay is not perceived — 14. The Buddhist says that there are things which grow and decay without the gradual increase and decrease of their parts. Of such things we do not find the cause of the first growth (origination) and the last decay (cessation), that is, there is no link between the thing which ceases and another thing which grows in its place. The milk, for instance, ceases without leaving any connecting link for the curd which grows in its place. Similarly new crystals grow to take the place of an old one which decays without leaving any mark. The crystal which exists at the present moment is not the same one that existed at the previous moment. There is no connection whatsoever between them. 90. There is no non-perception of the cause of final decay as it is cognisable by its mark — 15. The Naiyayikas say that it is not true that we do not perceive the final decay of the milk which is the cause of the first growth of the curd. The .mark ettending the final decay of milk (that is, the disappearance of sweet flavour) is the cause of the destruction of the milk, and that attending^the first growth of curd (that is, the appearance of acid flavour) is ttie^ande of its production. |3o through the mark $re really perceive
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    88 BOOK III, CHAFER tL ihe cause of decay of milk and growth of card. But there-is tid suoh mark perceptible in the case of a crystal which at the lapse of a moment is said to be replaced by another crystal of a different character. 91. There is, it is alleged, no destruction of the milkbut only a change of its quality — 16. The S&qikhya says that the milk as a substance is not destroyed to produce another substance called curd. In reality a quality of the milk, viz., sweet flavour, is changed into another quality, viz., acid flavour. !%?3*?T?n* in m ^ ii • 92. Seeing that a thing grows from, another thing whose parts are disjoined, we infer that the latter thing is destroyed — 17. Seeing that a thing grows after the component parts of another thing have been disjoined, we infer that the latter thing has really been destroyed. The curd, for instance, is not produced until the component parts of the milk have been destroyed. This shows that the growth of curd follows the decay of milk. 93. There will be an uncertainty of conclusion on tha assumption that the cause of destruction is perceived in some cases and not perceived in others — 18, In the case of a jar being produced out of a piece of clay you say you perceive *lie cause of destruction of the clay and production of the jar, but in the case of the curd growing out of milk you say that you do not perceive the cause of destruction of the milk and production of the curd. This sort of perception in certain cases and non-perception in, others will lead to an uncertainty of conclusion. As a fact in every case there ia jMsrception of the .cause of destruction. Milk, for instance, is Cf^rpye^ wbW tb$j$ i^fe^o^tact; of an acid substance.
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    94. Knowledge belongs neither to the sense nor to the object because it continues even on the destruction thereof. — 19. If knowledge had been a quality of the sense, it could not continue after the sense has been destroyed. But knowledge in the form of memory is found actually to abide even after the sense has perished. Hence the sense is not the abode of knowledge. Similarly it may t be proved that knowledge does not abide in the object. 95. It does not also belong to the mind the existence of which is inferred from the knowables not being perceived simultaneously. —20. As two or more things cannot be known (perceived) simultaneously, it is to be concluded thai the mind which is an instrument of our knowledge is atomic in dimension. IE we supposed this mind to be the abode of knowledge we could not call ifc an instrument in the acquisition of the same ; and knowledge as a quality of an atom would in that case become imperceptible. An atomic mind as the abode of our knowledge would stand moreover in the way of a yogi perceiving many things simultaneously through many sensuous bodies formed by his magical power. 96. Even if knowledge were a quality of the soul it would, says some one, give rise to similar absurdities. — 21. The objection stands thus: — If the soul which is all-pervading were the abode of knowledge, there would be the simultaneous perceptions of many things in virtue of different sense-organs coming in contact with the soul simultaneously. But two or more things are never perceived simultaneously: the soul cannot therefore be the abode of knowledge* that is, knowledge cannot be a quality of the soul. 97. There is, we reply, non-production of simultane'ous cognitions on account of the absence of contact of the mind with many sense-organs at a time.— %%.
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    The NaiySyikas say that the soul cannot perceive an object unless the latter comes in contact with a sense which is conjoined with the mind. Though many objects can come in proximity with their corres^ ponding senses simultaneously, the mind which is atomic in dimension can come in conjunction with only one sense at a time. Hence two or more things are not perceived simultaneously although the soul which perceives them is all-pervading. 98. This is held by some to be untenable as there is no ground for the production of knowledge. — 23. The objection stands thus : — It has been argued by the Naiy&yikas that there is absence of production of simultaneous coguitions on account of the lack of contact of the senses with the mind. An opponent takes exception to the word " production " and says that knowledge cannot be said to be produced if it is regarded as a quality of the soul which is eternal. 99. If knowledge is supposed to abide in the soul there is the contingency of its being eternal as there is perceived no cause of its destruction. — 24. Knowledge can never be destroyed if it is supposed to be a quality of the soul. A quality may be destroyed in two ways — (1) either by the destruction of its abode, (2) or by the production of an opposite quality in its place. In the case of knowledge neither of these is possible as the soul which is its abode is eternal and as we find no opposite quality taking lis- place. Hence it follows that if knowledge is a quality of the soul it is eternal. But as knowledge is not eternal it is not a quality of the soul. 100. Cognitions being found to be non-eternal there is, we reply, destruction of one cognition by another like that'of a sound. — 25. We realizfc that cognition (knowledge) is not eternal when we observe that at one time there arises in us a certain kind of cognition (knowledge) and at the next time that cognition (knowledge) vanishes giving rise to another kind of cognition (knowledge). It has been asked how cognitions undergo destruction. Our reply is that one cognition vanishes as soon as it is replaced by another cognition which is opposed
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    THE NYlYA-STJOmAS. # to it jlist as a sound-wave is destroyed by another sound-wave which takes its place. * 101. Since recollection (memory) is produced, according to some, by the conjunction of the mind with a certain part of the soul in which knowledge (impression) inheres, there is no simultaneous production of many recollections. —26. If knowledge be a quality of the soul there is the possibility of many recollections being produced simultaneously inasmuch as the many impressions deposited in our soul by our past perceptions are liable at once to be revived and developed into recollections by the mind whose contact with the soul always remains constant. Some say that there is no such possibility of simultaneousness because recollections are produced accord-* ing to them, by the mind coming in contact with particular parts of the soul in which particular impressions inhere. As the mind cannot come in contact with all parts of the soul simultaneously, the many impressions deposited in different parts of the soul are not revived and developed into recollections at once. 102. This is, we reply, not so because it is within the body that the mind has its function. — 27. It has been said in the preceding aphorism that recollections are produced by the mind coming in due order in conjunction with particular parts of the soul in which impressions inhere. This is, according to the Naiy&yikas, untenable because the mind cannot come in conjunction with the soul except in the body, and if the conjunction takes place in the body then there remains the possibility of simultaneous recollections. ^T^^T^g: [\\\R\R* II 103. This is, some say, no reason because it requires to be proved. — 28. The. Naiyayikas say that the mind comes in conjunction with the soul only within the limit of the body. Some oppose this by saying that until they receive sufficient proof they cannot admit that the conjunction takes place only in the body.

  
    The text on this page is estimated to be only 20.56% accurate
    104. It is, we reply, not unreasonable because a person is found to sustain his body even while he perforins an act of recollection. — 29. If we suppose that a recollection is produced by the mind coming in conjunction with a particular part of the soul outside the body, we cannot account for the body being sustained during the time when the recollection is performed. The body in order that it may be sustained requires an effort which is supplied by the mind coining in conjunction with the soul. Now the effort which arises from the conjunction is of two kinds, viz., (1) the effort for sustaining, and (2) that for impelling (setting in motion). The body will be devoid of the first kind of effort if we suppose the mind to wander away from it for conjunction with the soul. 105. This is, some say, not so because the mind moves swiftly. — 30. Some meet the objection raised in the preceding aphorism by saying that the mind while producing a recollection by its conjunction with the. soul outside the body can, on account of its swift motion, come back at once to the body to produce the effort required for the sustenance of the same. 106. It is, we reply, not so because there is no fixed rule as to the duration of recollection. — 31. The NaiyAyikas oppose the view expressed in the foregoing aphorism on the ground that the mind, if it is to be conjoined with the soul outside the body, may talce a pretty long time to produce a recollection there, so that it may not come back to the body with sufficient quickness to produce the effort required for the sustenance of it. 107. There is no peculiar conjunction of the soul with the mind either in virtue of the former sending the latter in search of what it wishes to recollect or through the latter being cognizant of what is to be recollected dr through ^rb^rsupiness. — 32.
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    .'■"';'''■..■'■'' ' ■*;■■. II wfc suppose the soul t<x send the mind to recollect a particular thing we encounter the absurdity- of admitting that the soul altea&y possesses the memory of what it is going to recollect. If on the other hand we suppose the mind to move out of its own accord for a particular recollection, wo shall have to assume that the mind is the knower but in reality it is not so. Wo cannot even hold that the mind comes in conjunction with the soul arbitrarily for in that case there will remain no order then as to the occurrence of the objects of recollection. 108. This is, some say, parallel to the particular conjunction which occurs in a man avIio while rapt in mind hurts his foot. — 33. If a man while looking eagerly at dancing hurts his foot witli a thorn, he feels pain because his mind comes instantly in conjunction with his soul at the foot which has been hurt. Similarly the peculiar conjunction referred to in the foregoing aphorism takes place, according to some, through the mind being cognizant of what is to be recollected. 109. Recollections are not simultaneous owing to the non-simultaneousness of the efforts of attention, operations of stimuli etc.— -34. A recollection is produced by the mind coming in conjunction with the soul in which impressions inhere. The production of recollection "also presupposes efforts of attention, operations of stimuli etc. As these do not occur simultaneously there is no simultaneousness of recollections. 110. [It is not true that] there is possibility of simultaneousness in the case of recollections which are independent of the efforts of attention etc., just as in the case of cognitions derived from impressions of equal vividness not dependent on stimuli. — 35. zfi wnwa Some say that recollections which are not dependent on the efforts of attentiop etc., may be simultaneous like several cognitions or acts of knowledge that are produced from impressions of equal vividness without ilao aid of external stimuli. But this view is untenable because neither \he recollections nor the several acts of knowledge are simultaneous. Tip
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    U BOOK HI, CHAPTEE IT. acts of knowledge though derived from impressions of equal vividness, will '■ appear in succession according to the amount of attention paid to them, and the recollections though not dependent on the efforts of attention will appear one after another in proportion to the strength of stimuli that revive them. 111. Desire and aversion belong to the soul inasmuch as they are the causes of its doing an act or forbearing from doing the same. — 36. The Samkhyas say that knowledge is a quality of the soul (Puru§a) while desire, aversion, volition, pleasure and pain are the qualities of the internal sense (the mind). This is, according to the Naiy&yikas, unreasonable because a person does an act or forbears from doing it on account of a certain desire for or aversion against the same. The desire and aversion again are caused by the knowledge of pleasure and pain respectively. Hence it is established that knowledge, desire, aversion," volition, pleasure and pain have all of them a single abode, that is, they are the qualities of a single substance called the soul. 112. It cannot, some say, be denied that desire and ^aversion belong to the body inasmuch as they are indicated by activity and forbearance from activity. — 37. The CSrvakas say that activity and forbearance from activity are the marks respectively of desire and aversion which again are the effects of knowledge. Now the body which is made of earth etc., is the abode (field; of activity and forbearance from activity. Hence it is also the abode of knowledge, desire, aversion etc. 113. This is, we reply, unreasonable because activity and forbearance from activity are found in the axes and the like— 3?. Just as an axe, which is found sometimes to split a tree and at other times not to split it, is not a receptacle of knowledge, desire and aversion, so the body which is made of earth etc., is not an abode of knowledge etc., though we may find activity and forbearance from activity in it.
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    114 It is unreadable also on account of the non^perception of knowledge in pots and the like. — 39. In a pot there is activity indicated by the conglomeration of different earthy parts while in sands there is forbearance from activity indicated by the disruption of the parts from one another. Yet there is no knowledge, desire or aversion in a pot or sand. Hence the . body is not the seat of knowledge, desire or aversion* 115, The regularity and irregularity of possession demarcate the soul and matter- — 40. A material thing is by nature inactive but becomes endowed with activity when it is moved by a conscious agent. There is no such irregularity or uncertainty as to the possession of activity etc., by the soul. Knowledge, desire, aversion, etc., abide in the soul through ah intimate connection, while these belong to matter through a mediate connection. We cannot account for the function of recognition etc., if we assume knowledge to abide in the material atoms a conglomeration of which forms the body. Those who suppose the body to be the seat of knowledge cannot admit the efficacy of desertgahd can offer no consolation to sufferers. 116. The mind is not the seat of knowledge on account of reasons already given, on account of its being -subject 'to an agent and owing to its incapacity to reap the fruits of another's deeds. — 41. The mind cannot be the seat of knowledge because it has already been shown in aphorism 1.1.10 that desire, aversion, volition, pleasure and pain are the marks of the soul. Had the mind been the abode of knowledge it could have come in contact with the objects of sense independent of any agent. Since it cannot do so it is to be admitted to be a material thing serving the purpose of an instrument in the acquisition of knowledge. If you say that the mind itself is the agent you will have to admit that it is not an atom but possessed of magnitude like the soul so that it can ap~ pretend knowledge etc.f/ which are its qualities. In order to avoid the simultaneousness of many perceptions it will further be necessary to aaeume an internal sense of an atomic dimension like the mind as we understand it. These assumptions will lead you to acpept in some shape
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    ST BOOK lHy OHAM& IS. '■.;.'■■ .. " :X":/; the tenets of the Naiy&yikas. On the supposition of the mind (oir body) b&ng the seat of knowledge and consequently of merits and demerits, it will be possibe for work done by a person not to produce its effects on him after death and it may even necessitate a person to suffer for work* fcot done by him. Hence the mind is not the seat of knowledge, desire, aversion, volition, pleasure and pain. 117. Knowledge etc., must be admitted to be qualities of the soul by the principle of exclusion and on account of arguments already adduced.- — 42. Knowledge is a quality which inheres in a substance. That substance is neither the body nor the sense nor the mind. It must therefore be the soul. The body cannot be the abode of knowledge because it is a material substance like a pot, cloth etc. Knowledge cannot belong to the sense as the tatter is an instrument like an axe. Had the sense been the abode of knowledge there could not be any recollection of things which werfe experienced by the sense before it was destroyed. If knowledge were a quality of the mind many perceptions could be simultaneous. But this is impossible. Hence the abode of knowledge is not the mind, but it is the soul which is permanent so that it can perceive a thing now as well as remember one perceived in the past. 118. Memory belongs to the soul which possesses the character of a knovver. — 43. The soul is competent to recollect a thing because it possesses the knowledge of the past, present and future. " 119. Memory is awakened by such causes as attention, context, exercise, signs, marks, likeness, possession,' relation of refuge and refugee, immediate subsequency, jaeparation, similar employment, opposition, excess, receipt^ intervention^ pleasure and pain, desire and aversion, fear, imtreafegr, a£la<m> affection and merit axLddemetit^-44:.
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    Attention— BuableB ut-to fix the mind on one object by checking it from wandering away to arty other object. " fr Context — is the connection of subjects such as proof, that which is to be proved etc. Exercise-^is the constant repetition which confirms an impression. Sign— may be (1) connected, (2) inseparable (intimate), (3) correlated, or (4) opposite e. g.t smoke is a sign of fire with which it is connected ; horn is a sign of a cow from which it is inseparable ; an arm is a sign of a leg with which it is correlated ; and the non-existent is a sign of the existent by the relation of opposition. Mark — a mark on the body of a horse awakens the memory of the stable in which it was kept. Likeness —as the image of Devadatta drawn on a board reminds us of the real person. Possession — such as a property awakens the memory pf the owner and vice versa. Refuge and refugee — such as a king and his attendants. Immediate subsequency— as sprinkling the rice and pounding it in a wooden mortar. Separation — as of husband and wife. Similar employment— as of fellow-disciples. Opposition — as between a snake and ichneumon. Excess — awakening the memory of that which exceeded. Receipt — reminding us of one from whom something has been or will be received. Intervention — such as a sheath reminding us of the sword. Pleasure dnd pain— reminding us of that which caused them. Desire and aversion — reminding us of one whom we liked or hated. Fear- — reminding us of that which caused it, e. g., death. Entreaty — reminding us of that which was wanted or prayed for. Action — such as a chariot reminding us of the charioteer. • ■ Affection — as recollecting a son or wife. Merit and demerit— through which there is recollection of the pauses of joy and sorrow experienced in a previous life.
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    120* Knowledge perishes instantly because all action^ are-found to be transitory, — 45. Does knowledge perish instantly like a sound or does it continue like a pot ? Knowledge perishes as soon as it is produced in virtue of its being an action. In analysing an action, such as the falling of an arrow, we find that the arrow undergoes a series of! movements in the course of its falling on the ground. Similarly in examining an act of knowledge we find that a series of steps are undergone by the act in the course of its production. These steps perish one after another in duo succession. Hence' it is clear that knowledge is transitory. If knowledge were permanent we could say, " I am preceiving a pot'* even after the pot has been removed from our sight. Since we cannot use such an expression we must admit that knowledge is not permanent but transitory. 121. If knowledge were permanent it would always be perceptible so that there would be no recollection. — 46. If there is knowledge it is perceptible and a3 long as there is perception there is no recollection. Hence on the supposition of kuowledge being permanent there would be a total absence of recollection. 122. An opponent fears that if knowledge were transitory no object could be known distinctly just as there is no distinct apprehension of colour during a flash, of lightning. — 47. The fear of the opponent arises thus : — If knowledge were transitory it could not at a moment apprehend an object in its entirety, that is, could not apprehend the infinite number of its properties at once. Hence the object could otty be known indistinctly. Asa fact, however, we can know things distinctly. Hence knowledge is not transitory. 123. From the "argument advanced you have, we. $ej>ly, to admitij|hat which you went to disprove,*— 48,
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    & the previow aphorism the opponent feared that if knowledge were transitory no object could be apprehended distinctly. The Naiy&yika removes the fear by saying .that objects are apprehended indistinctly not owing to the transitoriness of knowledge but on account of our apprehending only their general qualities. The knowledge which takes cognizance of objects as possessed of both the general and special qualities is distinct but that which concerns itself only with the general qualities is indistinct, The aphorism may be explained in another way : — The very illustration cited by you, viz., that there is indistinct apprehension during a flash of lightning leads you to admit the transitoriness of knowledge which you went to disprove. gffrTfe: ^^^ft^^hi(^ciTi^^4JL 11^1 * ism 124. Although knowledge is transitory there is distinct apprehension through it as there is one through the series of momentary rays of a lamp. — 49. . - ' Though the series of rays emitted by a lamp are transitory the apprehension through them is distinct. Similarly though our knowledge is transitory there is no obstacle to our apprehension being distinct. 125. From our perceiving in a substance the qualities of itself as well as of others there arises, says an oppo- ^ nent, a doubt as to whether the knowledge perceived in our body is a quality of its own. — 50. In water we perceive liquidity which is one of its natural qualities as well as warmth which is an adventitious one. One may therefore ask as to whether the knowledge perceived m our body is a natural quality of the latter or is a mere adventitious one. 126. [Knowledge is not a natural quality of the body, because it furnishes a contrast to] colour etc. which as natural qualities of the body do exist as long, as the latter* continue^. — 51. Knowledge, according to the Naiy&yika, is not a natural quality of tte body because it may not continue quite as long as the body does. But~such is not the case with colour etc. wbich-ae natural ^jualitiee of
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    W book m, CHAM$& It lb* body do always exist with it. Hence knowledge is merely an adventi* tiWfi quality of the body. 127. It is, says an opponent, not so because other qualities produced by maturation do arise.— 52; It has been stated that a substance and its natural qualities coexist with each other and that knowledge not being always co-existent wfth the body is not a natural quality of the latter. An opponent in order to maintain that a substance and its natural qualities are not necessarily cOr existent cites the instance of a jar whose natural colour is blue but which assumes a red colour through maturation in fire. 128. This is, we reply, no opposition because maturation occurs if there is production of opposite qualities.-— r53. A jar which was blue may through maturation become red but it is never totally deprived of colour which is its natural quality/ But a body (dead) may be totally devoid of knowledge which is therefore iiot a natural quality of it. In the case of maturation moreover a quality is replaced by an opposite one with which it cannot co-abide e. gy the blueness of a jar may through maturation assume redness but cannot«coabide with the same. In the case of the body however knowledge is not replaced by an opposite quality. Hence knowledge is not a natural quality of the body. 129/ [Knowledge, says an opponent, is a natural quality] because it pervades the whole body.— 54. The opponent tries to prove that knowledge is a natural quality of the body because it pervades, according to him, the. whole body and the numerous parts of it. But this, according to the Naiyiyika, is unreasonable as it leads to the assumption of numerous seats of knowledge, that is, souls in t^g body destructive of all order and system as to the feeling of pleasure, pain etc. 130. [Knowledge does not pervade the whole body] . as it ia not found in the hair, nails etc— 05,
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    Knowledge does hot pervade the whole body, '-& g., it is not found m the hair, nails etc. It cannot therefore be a natural quality of the body. This aphorism may also be explained as follows :— It is not true that a substance should be entirely pervaded by its natural qualities. Colour, for instance, is a natural quality of the body but it does not pervade the hair, nails etc. 131. The body being bounded by touch (cuticle) there is, says an opponent, no possibility of knowledge abiding in the hair, nails etc. — 56. The hair, nails etc. are not, according to the opponent, parts of the body as they are not bounded by touch (cuticle). Knowledge cannot consequently abide in them. The aphorism may also be interpreted as follows : — The body being bounded by touch (cuticle) there is no possibility of colour abiding in the hair, nails etc. 132. Knowledge, we reply, is not a quality of the body because of its difference from the well known qualities of the same. — 57. The Naiyayika says : — The qualities of the body are of two kinds, viz : (1) those which are cognised by the external senses, e.g., colour, and (2) those which are not cognised by them, e.g., gravity. Knowledge does not come under either of the categories as it is uncognizable by the external senses and is at the same time cognizable on account of our being aware of the same. The aphorism may also be explained as follows: — The qualities of the body are cognized by the external senses but knowledge is not so cognized. Consequently knowledge . cannot be a quality of the body. 133. This is, says the opponent, not so because of the mutual difference in character of the colour, etc— 58. The opponent argues': — If you say that knowledge is nbt a quality of the * body because it differ* in character from other well known qualities of the same, I should
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    day that the well k^own qualites themselves differ from each other, e.£;r ihe colour is cognized by the eye but the touch is not. You cannot ok this ground say that colour is a quality of the body but touch is not. ^^^+^l4MI^I«Si^^: 11^1*1**11 134. There is, we reply no objection to colour, etc., being qualities of the body because these are cognized by the senses.— 59. The colour, etc., may differ from touch etc. in respect of certain aspects of their character but they all agree in one respect, viz., that th^y are all cognizable by one or another of the external senses. But knowledge is not so cognized and cannot therefore be a quality of the body. 135. The mind is one on account of the non-simultaneousness of cognitions.— 60. If there were more minds than one, they could come in contact with many senses at a time so that many cognitions could be produced simultaneously. As many cognitions are never produced at once the mind must be admitted to be one. 136. It is, says an opponent, not so because we do cognize many acts simultaneously. — 61. The objection stands thus :- -A certain teacher while walking on a road holds a waterpot in his hand. Hearing wild sounds he, out of fear, looks at the read, recites a sacred text and thinks of the nearest place of safety. The teacher is supposed in this instance to perform visual perception, auditory perception, recollection, etc., simultaneously. This would be impossible if there were only one mind. wtrf^^ ii * i * i ** » 137. The appearance of simultaneousness is, vte ■* reply, due t<v the mind coming in contact with different senseB in rapid succession like the appearance of a circle of firebrand.— 62. « Just as a firebrand while whirling quickly appears to form a continuous circle, so the mind moving from one sense to another in rapid succession appeanr to come in contact with them simultaneously. Hence
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    the cognitions produced by the contact appear to be simultaneous though in reality they are succe^kive, 138. And on account of the aforesaid reasons the mind is an atom. — 63. If the mind were possessed o£ magnitude it could come in contact with many senses at a time so that many cognitions could take place simultaneously. Since this has been found to be impossible the mind is an atom. 139. The body is produced as the fruit of our previous deeds (deserts). — 64. Our present body lias been made up of elements endowed with the fruits of merit and demerit of our previous lives. ^«ft ^<tt^^ hjmmmh ii ^ i vrtmi140. The formation of our body of elements, says an opponent, resembles that of a statue of stone, etc. — 65/ The objection stands thus : — Just as a statue is formed of stone, clay, etc., which are deviod of deserts, our body has been made up of elements which are not endowed with the fruits of our previous merits and demerits. * ^TT«q??rR^Tg[ II ^ I * I 41 II 141. It is, we reply, not so because the statement requires proof. — 66. To prove that our body is formed of elements which are devoid of deserts, the opponent cites the instance of a statue made up of clay or stone, which is supposed to bear no connection whatsoever with deserts. The Naiy&yika replies that the very example cited requires to be verified for clay etc. are made of atoms which have actually a reference to desert as they comport themselves in such a way as to work out the designs of Retributive Justice. ^f^fti^Ti^iwjirrrf^rT: n "^ i r i n 142. Not so because father and mother are the caus? of its production. — 67. • 14
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    m book lit mi^Sx%\ The formation of our body cannot be compared to that of a claystatue because the body owes its origin to Ihe sperm and blood of our father and mother while the statue is produced without any seed at all. 143. So too eating is a cause. — 68. The food and drink taken by the mother turns into blood which develops the embryo (made up of the sperm of the father) through the various stages of formation of the arbuda (a long round mass) m&ihsa-peM (a piece of flesh), kalala (a round lump), kawjard (sinews), kiral} (head), p&ni (hands), p&dn (legs), etc. Eating is therefore a cause of production of our body but not of a clay-statue. 144. And there is desert because of uncertainty even in the case of union. — 69. ; All unions between husband and wife are not followed by the production of a child (body). Hence we must acknowledge the desert of the child to be a co-operative cause of its birth. 145. Desert is the cause not only of the production of the body but also of its conjunction with a soul. — 70. Just as the earth, etc., independent of a person's desert are unable to produce his body, so the body itself as a seat of particular pleasures and pains is unable to be connected with a soul without the intervention of the desert of the latter. i^n^TO*; ST^jTff: \) \ | R | vs* I) 146. By this the charge against inequality is answered. — 71. Some persons are found to possess a healthy body while others an unhealthy one; a certain body is beautiful while another ugly. This inequality in the formation of the body is due to the desert acquired by the persons in their previous lives. The aphorism may also be interpreted as follows : — 146. By this the charge against uncertainty is answered. — 71. It is due entirely to the interference of the desert that the union between husband and wife is not always followed by the production of a child (body).
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    147. And the separation between the soul and the body is effected by the termination of the deserts. — 72. ft is in virtue of its deserts that a soul is joined with a particular body and it is by the exhaustion: of the deserts that the separation between the two takes place. The soul cannot be separated from the body until it attains perfect knowledge through the cessation of ignorance and lust. 148. If the body was attached to a soul only to remove the inexperience of the latter, then the same inexperience would recur after the soul had been emancipated (released). — 73. An opponent: says that there is no necessity for admitting the desert and that the body which is made up of elements is connected with a soul only to enable the latter to experience objects and realize its distinction from matter (prakriti). As soon as the soul satisfies itself by the experience and attains emancipation (release) it is separated from the body forever. *The Naiyayika asks: "Why is not the soul, even after emancipation (release), again connected with a body to regain its experiential power?" Since the opponent does not admit desert there is nothing else to stop the connection. 149. It is not reasonable, because the body is found to be produced in case of both fulfilment and non-fulfilment of its ends. — 74. In the previous aphorism it was stated that the body was produced only to enable the soul to experience objects and to realize its distinction from matter (prakriti). In the present aphorism the Naiy&yika points out the worth lessness of the statement by showing that the body is produced irrespective of the fulfilment or non-fulfilment of its ends, that is, it is produced in case of the soul experiencing objects and realizing its distinction from matter as well as in the case when the soul remains enchained on account of its failure to realize its distinction from matter. In a certain school of philosophy the desert is supposed to be a quality of the atoms and not of (he soul, In virtue of the desert atoms
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    m BOOK III, GHAPTEft It. are said to combine together into a body (endowed with a mind) to enable the soul to experience objects, and realize its distinction from matter. This school of philosophy fails to explain why the soul after it has attained emancipation (release) is not again connected with a body inasmuch as the atoms composing the body are never devoid of deserts, 150. And there will be no cessation of the conjunction if it is caused by the desert of the mind. — 75. Those whp maintain that the desert is a quality of the mind cannot explain why there should at all. be a separation of the body from the mind which is eternal. If it is said that the very desert which connected the body with the mind does also separate it therefrom, we shall be constrained to admit an absurd conclusion that one and the same thing is the cause of life and death. ^Rq^WSFTfSr SlUIIQIgMifeh II ^ I R I V9* II 151. Owing to there being no reason for destruction we should find the body to be eternal. — 76. If the body is supposed to be produced from elements independent of deserts, we should not find any thing the absence of which tvill cause its destruction. Tn the event of the destruction being arbitrary, there will be no fixed cause to effect emancipation or rebirth thereafter as the elements will always remain the same. ^^^WdTf^^^?^ *TT3[ II \ I * I W || 152. The disappearance of the body in emancipation (release) is, according to an opponent, eternal like the blackness of an atom. — 77. The opponent says : — Just as the blackness of an atom suppressed by redness through contact with fire does not reappear, so the body which has once attained emancipation (release) will not reappear. Hl^dl^MWWiV^ II * I * I W II 153. THhis is, we reply, not so because it would lead us to admit what was undemonstrable. — 78. The argument employed in the previous aphorism is, aacording to the Naiy&yika, futile for it cannot be proved that the blackness of an atom is suppressed by redness through contact with fire for it is possible that the blackness is altogether d estroyed ,
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    THE NYlyArStJTflAa 10ft The aphorism may. also be interpreted as follows : — 153. This is, we reply, not so, because it would lead us to acknowledge the consequence of actions not done by us. — 78. Unless we acknowledge deserts there will be no principle governing the enjoyment of pleasure and suffering of pain. The absence of such a principle will be repugnant to all evidences — perception, inference and scripture. ■ *
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    m . Book IV.— Chapter I. 1. Activity, as it is, lias been explained. — 1. The definition of activity is to be found in aphorism 1-1-17. <mT #¥T: II • I * I * I! " " 2. So the faults.— 2. The definition of faults lias been given in aphorism 1-1-18. The faults which co-abide with intellect in the soul are caused by activity, produce rebirths and do not end until the attainment of final release (apavarga). a^TStf iMI^MWfT^FrRW^ II « \\ I ^ II 3. The faults are divisible in three groups, as all of them are included in affection, aversion and stupidity. — 3. The faults are divided in three groups, viz., affection, aversion and stupidity. Affection includes lust, avarice, avidity and covetousness. Aversion includes anger, envy, malignity, hatred and implacability. Stupidity includes misapprehension, suspicion, arrogance and carelessness. 3*m^4Uw^ii a i * i * H 4. It is, some say, not so, because they are the opposites of one single thing. — 4. The objection stands thus: — There is no distinction between affection, aversion and stupidity, as all of them are destructible by one single thing, viz., perfect knowledge. The three, in so far as they are destructible by one single thing, are of a uniform character. arftaKl^g: II 9 I * I til 5. This reason, we reply, is not good, because it is .erratic. —5. To prove that there is no distinction between affection, aversion and stupidity, the opponent has advanced the reason that all the three are destructible by one single thing. This reason is declared by the NaiySyika to be erratic, because it does not apply to all cases, e. g„ the blue, black, green, yellow, brown and other colours, although they are different from one another, we destructible by one single thing, viz.} contact vnth
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    6. Of the three, stupidity is the worst, because in the case of a person who is not stupid, the other two do not come into existence. — 6. There are three faults, viz., affection, aversion and Stupidity, of which the last is the worst, because it is only a stupid person 'who may be influenced by affection and aversion. 7. There is then, says an opponent, a difference between stupidity and other faults owing to their interrelation of cause and effect. — 7. The opponent argues as follows: — Since stupidity is the cause of the other two faults, it must be different from them. In fact there cannot be the relation of cause and effect between two things which are not different from each other. . * ^^W^T^V^^ II * I * I * II 8. It is, we reply, not so, because faults as already defined include stupidity. — 8. Stupidity is indeed a fault because it is homogeneous with or possesses the character of the same as defined in aphorism 1-1-18. Plfa^Wfo^t^ II * I \ It I 9. And there is, we reply, no prohibition for homogeneous things to stand in the relation of cause and effect— 9. It is not proper to exclude stupidity from the faults on the mere ground that they stand to each other in the relation of cause and effect. In fact the homogeneous things such as two substances or two qualities may stand to each other in the relation of cause and effect, e. g.9 in the case of a jar being produced from its two halves we notice the relation of cause and effect between the jar and the halves which are homogeneous with each other. 10. Transmigration is possible if the soul is eternal.—-10.
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    W>- BOOK IV, CQAVtm I Transmigration defined in 1-1-19 belongs to the soul and not to the body. The series of birtbs and deaths included in it is possible only if the soul is eternal. If the soul were destructible, it would meet with "two unexpected chances, viz., destruction of actions done by it (krita-hani) and suffering from actions not done by it (akrit&bhyagama). o4iThi*iThMf Erysimums; n * it l n n 11. There is evidence of perception as to the production of the distinct from the distinct. — 11. It is found that jars, etc., which are distinct are produced from earth, etc., which are also distinct. Similarly our body is produced from the elements. % STCTf srcTfcpsqTr: II 91 t I ! ^ II 12. It is, some say, not so, because a jar is not produced from another jar. — 12. The objection stands thus:— You cannot say that there is the production of a distinct thing from another distinct thing,, e. g., a jar is not produced from another jar. 13. There is, we reply, no prohibition for a jar being produced from a distinct thing.— 13. A jar may not be pi^duced from another jar but it is certainly produced from another distinct thing, viz., from its bowl-shaped halves. There is therefore no bar against the production of the distinct from the distinct. *ll4*fi<M^ 14.— Some say that entity arises from non-entity, as there is no manifestation unless there has been destruction.— 14. A sprout cannot come into existence, unless the seed from which it comes has bee* destroyed. This shows that there is no manifestation of effect without the destruction of its cause. ^muiWHfri: imYi \* n 15. It is, we^reply, not so, because such an expression, inconsistent as it is, cannot be employed. — 15.
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    To say that a thing comes into existence by destroying another thing which is its cause, is a contradiction in ternis, for if that wlrich> according to you, destroys the cause and takes the place thereof, wc&not existent prior to the destruction, then it cannot be said to be a destroyer, and if it existed prior to the cause, then it cannot be said to come into existence on the destruction thereof. 16. There is, says the objector, no inconsistency, because terms expressive of action are figuratively applied to the past and future. — 16. The objector says as follows:— There is no impropriety in the statement that a thing comes into existence by destroying another thing which is its cause, for terms expressive of action are figuratively employed to denote that which is not existent now but which existed in the past or will exist in the future, e. gr., he congratulates himself on the son that is to be born. In the sentence " a sprout comes into existence by destroying its cause" — the term expressive of destruction is figuratively applied to the sprout that will come into existence in the future. ?r ftw&vqts^%: II 9 I I I *\9 II 17. It is, we reply, not so, because nothing is produced from things destroyed. — 17. A sprout does not spring from a seed already destroyed. Hence, we can lay down the general rule that entity does not arise from nonentity. gb*iP<^H1M^^: II 3 Y\ I *q II 18. There is no objection if destruction is pointed out only as a step in the processes of manifestation.— 18; In connection with earth, water, heat etc., a seed undergoes destruction of its old structure and is endowed with a new structure. A sprout cannot grow from a seed, unless the old structure of the seed is destroyed and ^new structure is formed. It is in this sense allowable to say that manjfeatatibn is preceded by destruction. This does not preclude a seed from being the cause of a sprout. But we do not admit an unqualified assertion that production springs from destruction or entity arises from nbihentity. 15
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    XXS BOOK IV, CHAPTER £ 19. God, says some one, is the sole cause of fruits, because man's acts are found occasionally to be ^unattended by them. — 19. Seeing that man does not often attain success proportionate to his exertions, some one infers that these are entirely subservient to God who alone can provide them with fruits. 20. This is, some are afraid, not so, because in the absence of man's acts there is no production of fruits. — 20. The fear referred to arises thus : — If God were the only source of fruits, man could attain them even without any exertions. «<»lftd<rtl^d: II * I \ \ R\ II 21. Since fruits are awarded by God, man's acts, we conclude, are not the sole cause thereof. — 21. Man performs acts which are endowed with fruits by God. The acts become fruitless without His grace. Hence it is not true that man's acts produce fruits by themselves. God is a soul specially endowed with qualities. He is freed from misapprehension, carelessness, etc., and is enriched with merit, knowledge and concentration. He possesses eight supernatural powers (such as the power of becoming as small as an atom) which are the consequences of his merit and concentration. His merit, which conforms to his will, produces merit and demerit in each person and sets the earth and other elements in action. God is, as it were, the father of all beings. Who can demonstrate the existence of Him who transcends the evidences of perception, inference and scripture ? llftBw^f WSTfrlfa: 4iHd4i7>^l41<||R^iJf<I^M gutwi 22. From an observation of the sharpness of thorn, etc., some «ty that entities are produced from no cause. T22 The objectors argue as follows : — Thorns are by nature sharp, .lulls* beautiful, and stones smooth. None has made them so. Similarly our bodies, etc., are fortuitous effects which did not spring from a cause, that is, wero not made by God. *
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    23. Entities cannot be said to be produced from nocause, because the no-cause is, according to some, the catise of the production. — 23. An opponent has said that entities are produced from no-cause. Some critics point out dint the use of the fifth case- affix in connection with no-cause indicates that it is the cause. ftfiiTllftfaxl^^l^i^NKMr^^r: n » i i i *« II 24. The aforesaid reason presents no opposition, because cause and no-cause are two entirely different things. —24. Cause and no-cause cannot be identical, c. g.f a jar which is waterless cannot at the same time be full of water. The doctrine involved in this aphorism does not differ from the one explained in 3-2-70 according to which our body cannot be made up independent of our desert (Karma). M«SqPk«lg<HRl Rh m wfaa i< ii * i % i ** II 25. All, says some one, are non-eternal, because they possess the character of being produced and destroyed. —25. All things including our body which is material and our intellect which is immaterial are non-eternal inasmuch as they are subject to the law of production and destruction. All things which are produced and destroyed are non-eternal. Hlft^dlfa^4l<l II 8 I % I H II 26. These are, we reply, not so, because of the noneternalness being eternal. — 26. If non-eternalness pervades all things you must admit it to be eternal. Hence, all are not non- eternal, for there is at least one thing, oi9.-9 non-eternalness which is eternal. ««!Pkwq34ftft Rnnwi^ftHnw^ ii * i % i van 27! Some hold non-eternalness to be not eternal on the analogy of a fire which dies out after the combustibles have perished.— 27,
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    Tfee objection is explained as follows :—Just as a fire dtes out as soon as *the things which caught it have perished, so the non-eternalness disappears as soon as all non-eternal things have passed away. Hence, non-eternalness is not eternal. ft^^lH^li^M ^M^^^T^^HIdL H * I \ IRC H 28. There is no denial of the eternal, as there is a regulation as to the character of our perception.— 28. Whatever is perceived to be produced or destroyed is non-eternal and that which is not so is eternal, e. </., there is no perceptual evidence as to the production or destruction of ether, time, space, soul, mind, generality, particularity and intimate relation. Consequently these are eternal. e*f ft^^^^t^^ n * i \ i ** n 29. Some say that all are eternal, because the five elements are so. — 29. The elements which are the material causes of all things are eternal, consequently the thingstfiemselves are eternal. 30. These are, we reply, not so, because we perceive the causes of production and destruction. — 30. All things are non-eternal because wo find them to bo produced and destroyed. Whatever is produced or destroyed is non-eternal. «^^l^d^?J^%^: II $ I % \ \\ II 31. This is, some say, no refutation, because the character of the elements is possessed by the things which are produced^or destroyed.— 31. The objector says as follows: — A thing which is made up of an clement, possesses the character of the element. Since the element Is eternal, the thing also must be so. tfttMRld^hKljFiMH^: ||-9- 1 VI vi (| 32. Tfiis is, we reply, no opposition, because we perceive production and the cause thereof. — 32. An effect inherits the character of its cause but the two are not identical, e. g.$ ether is the cause of sound, although the former is eternal and the latter non-eternal.
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    Moreover, we actually perceive that &^ convince us of their non-eternal ness. If production is regarded as a mere vision of a dream, then the whole world is ho better than an illusion which can serve no practical purpose. If all things were eternal, there could be no effort or activity on our part to attain any object Hence all are not eternal. 33. If all things were eternal there would be no regulatiori of time. — 33. . Some say that things are eternal, because they existed even before they were produced and will continue even after they are destroyed. But this view, contends the Naiyayika, is absurd. It destroys all regulations with regard to time, for if all things were perpetually existent, there could not be any use of such expression as " was produced" and " will be destroyed," which presuppose a thing which was non-existent to come into existence or one which is existent to lose its existence. 34. Some say that all are aggregates because each consists of several marks. — 34. A jar, for instance, is an aggregate consisting of several parts, such as bottom, sides, back, etc., and several qualities, such as, sound, -smell, taste, colour, touch, etc. There is not a single entity devoid of its several parts or qualities. [This refers to the Buddhist doctrine which denies a substance apart from its qualities and a whole apart from its parts as is evident from the writings of Nftgarjuria*, Arya Deva | and others.] (Mfidhyamika Sutra. Chap. I, page 64 ; Prof. Poussin's, edition.) qimifimft&qf TOT *$T «T fkmt II 5% II (Mftdhyamika Sutra, Chap. I, page 71 ; Poussin's edition.) t *5wr «pr qdrscd *$ vi ffc srraS i ^?Rt vnretfam? w wmr m&fa ii vHq ft^um gnfcf fl$?3jf i (&taka quoted in the Mddhyamika Yritti, p. 71.)
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    m BOOK IV, OHAPTEIt L 35. These are, we reply, not so because by several marks one single entity is constituted. — 35. The Naiyayika says that there is certainly a substance apart from its qualities and a whole apart from its parts, e.g., we must admit an entity called jar as the substratum of its several qualities, such as colour, smell, etc., and its several parts such as bottom, sides, back, etc. [The Buddhists* oppose this view by saying that the substance independent of its qualities and the whole independent of its parts admitted by the Naiyayikas are opposed to reason and cannot be accepted as realities though there is no harm in acknowledging them as " appearances "t for the fulfilment of our practical purposes.] 36. There is, moreover, no opposition on account of the very distribution of the marks. — 36. The Naiy&yika says as follows: — Our conclusion is unassailable owinsr to the marks abiding in one single entity. A jar, for instance, possesses two marks, viz., tangibility and colour, by each of which it can be identified. If there were no jar beyond its tangibility and colour we could not use such expression as " I see the jar which 1 touched yesterday." To enable us to ascertain the identity there must bo a substance called jar beyond its tangibility and colour which are two distinct qualities belonging to the same substance. The opponent has said that " all are aggregates." Whence, we ask, does the aggregate arise if there are no units? The very reason given that" each consists of seve/al marks " presupposes an "each" or unity or entity beyond the marks or aggregate. (M&dhyamikA Vfitti, Chap. I. p. 60 ; Poussin's edition.) •^JWMWWlWHftWIMIflL I «ut WI4NNW W'^Wra ■ (If Idhyamikft Vfitti, p. 70, Chap. I ; Poussin's edition,)
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    THE Sl!lYiMgOTl^S: WW 37. All are non-entities because the entities are non-existent in relation to one another. — 37. la the expression " a horse is not a cow " there is the non-existence of " cow " in the " horse " and in the expression " a cow is not a horse " there is the non-existence of " horse " in the " cow." As a fact every thing is non-existent in so far as it is hot identical with another thing. 38. It is, we reply, not so because the entities are existent in reference to themselves. — 38. A cow is a cow though it is not a horse : a thing is existent in reference to itself though it is non-existent in so far as it is not another thing. 39. Some say, that entities are not self-existent inasmuch as they exist in relation to one another. — 39; The objection is explained as follows : — A thing is called short only in relation to another thing which is long, and vice versa ; the long and short are inter-related. [This refers to the MAdhyamikA Buddhist doctrine*of "relation" according to which ail things are inter-dependent and nothing is self-existent.] 40. The doctrine, we reply, is unreasonable because it hurts itself. — 40. If the long and short are inter-dependent then neither of them can be established in the absence of the other ; if neither of them is selfexistent, then it will be impossible to establish the inter-relation ; and in the absence of all relations the doctrine of the opponent will fall to the ground. [The Madhyamikas say that there is no realityf underlying any (MAdhyynikA Sfttra, Chap. XV, p. 08 ; B. T. Society's edition.) (A*ya Ratnteara SMra quoted in MAdhyamikA Vrittt, Chap, I. 24 ; B. T. Society's edition.)
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    B00& IV, CHAI^r* entity, and that the entities '.mist only by virtue of their mutual relations which are mere illusions. Viewed from the standpoint of absolute truth the wbrld is void, Sfinya,* but measured by the standard of "relation "or "condition "it possesses an apparent existence which serves all our practical purposes.] 41. Neither through the reason being given nor through the reason being omitted there is the establishment of the fixity of number.— 41. Some say, that there is only one thing t Brahma) pervading all the so-called varieties. Others say, that things are of two kinds, viz , the eternal and the non-eternal. Certain philosophers find three things viz., the knowor, knowledge and the knowable, while others treat of four things, viz., the agent of knowledge, means of knowledge, object of knowledge and acfc of knowledge. In this way the philosophers indulge themselves in a fixed number of things. The Naiyayikas oppose them by saying that there is no reason to establish the fixity of number. The fixed number is the S&dhya or that which is to be proved and the reason is that which is to prove it. Now is the reason included in the Sadhya or excluded from it ? In either case the fixity of number will be unfixed; If, on the other hand, the reason is not different from the S&dhya, there is no means to establish the Sadhya. 42. This is, some say, not so, because the reason is a part of the number. — 42. The objection is this :— The number of things is fixed, and there is no disturbance of the fixity on the score of the reason being included in, excluded from, or identical with, the number for the reason is a part of the number and as such is hot different from it. 43. ^f he reason, we reply, is not valid because there is no part available for the purpose.— 43. MMhywnlkK Sfttra, Chap. XV, p. 98 ; B. T. Society's edition.)

  
    The text on this page is estimated to be only 19.71% accurate
    Uhe opponent has argued thM the number is fixed and tliat; tN reason is only a part of it The Haiyayika counterargues that the number eiMotnot be fixed until the reason is fixed and it will be absurd to fix the number with an unfixed reason. The reason which is asserted by the opponent to be a part of the number will remain unfixed until the number itself is fixed. The doctrine of the fixity of number, opposed as it is to the evidences of perception, inference and scripture, is a false doctrine which cannot refute the variety of things established through the speciality of their characters. If there is an agreement as to the number of things on the ground of their general characters, and difference on the ground of their special characters, then the doctrine of fixity is admittedly to be abandoned. 44. There arises doubt as to the fruit which is produced either instantly or after a long interval. — 44, Seeing that some action such as cooking produces its effect imme-; diately while another action such as ploughing does not bring about any effect until sometime has passed away, a certain person asks whether the fruit of maintaining the sacred fire will be produced immediately or after a considerable lapse of time. * *TO: ^^IHflM*frq<4l<l «• It I* 111 45. The fruit, we reply, is not immediate because it is enjoyable after a lapse of time. — 45. The fruit of maintaining the sacred fire is the attainment of heaven which is not possible until the time of death when the soul departs from our body. ^HiH>iuift^fri^^Hi^rdL imtiHii 46. It cannot, says some one, be produced after a lapse of time because the cause has disappeared. — 46. The objection is this : — The fruit (viz., the attainment of heaven) cannot be produced after our death because the action {viz., maintaining the sacred fire) calculated to produce the fruit was destroyed before our death. • 541 I^34*<4i«Wt!^ WGl 1191* I Wll 47. This fruit, before it is produced, bears analogy to the fruit of a tree.— <47.
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    m BOOK TV, -CftAr^vI. . Jtlet as a tree, whose roots are now nourished with water, will be able to produce fruits in the future, so the sacred fire which is maintained now wilt enable the maintainer to attain heaven after death. The doctrine involved here has been explained in aphorism 3-2-64. 48. Some say that the fruit, anterior to its production, is neither existent nor non-existent nor both, because existence and non-existence are incongruous. — 48. The fruit (or any effect) anterior to its production was not nonexistent because the material causes are so regulated that each one thing is not produced from each other thing promiscuously. We cannot suppose the fruit to have been existent prior to its production because a thing cannot be said to come into existence if it had already an existence. The fruit was not both existent and non-existent prior to its production because existence and non-existence are incompatible with each other. m [This aphorism refers to the Madhyamika Buddhist philosophy which maintains that the effect, before it is produced, is neither existent nor non-existent nor both, as is evident from the writings of Nagarjuna* and Arya DevafJ 49. It is, we reply, a fact that the fruit before it was produced was non-existent because we witness the production and destruction. — 49. When a jar is produced we find that it was non-existent prior to the production. (Nagarjuna's Madhyamika Sutra, Chap. VII, p. 51 ; B. T. Society's edition.) *MK»+tftfci»ift tra wgw aowft h (Arya Deva's Sataka quoted in the Madhyamika VfittJ, Chap. I, p. 4 ; B. T. Society's edition.)
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    THE Nf &YA-S$TEA8^ IS£ 50. That it was non-existent, |is establ«fhettl)y our understanding, — 50. It is only when a thing is non-existent that we can apply ourselves to the production of it by means of suitable materials. A weaver, for instance, sets himself to work for a web which is non-existent but which, he knows, he can make by means of threads. 51. Some say that the analogy to the fruit of a tree is ill-founded because a receptacle is awanting. — 51. It has been stated that the fruit obtainable from maintaining the sacred fire bears analogy to the fruit of a tree. An opponent finds fault with the analogy by showing that the tree which produces fruits now is the same tree which was previously nourished with water, but the body which is alleged to attain heaven after death is not the same' body which maintained the sacred fire. The two bodies being different their analogy to the tree is ill-founded. 52. The foregoing objection, we reply, is unreasonable because the soul is the receptacle of happiness. — 52. It is not our body that maintains the sacred fire or attains heaven. In reality the soul is the receptacle for both these acts. The soul which maintained the sacred fire is identical with the soul which enjoys happiness in heaven. Consequently a receptacle is not awanting and the analogy to the tree is not ill-founded. 53. — The soul, some say, cannot be the receptacle for the fruits which are mentioned, viz., a son, a wife, cattle, attendants, gold, food, etc. The objection is this ; — If the fruit consists merely of happiness it can be lodged in the soul. But the soul cannot be the receptacle for such fruits as a son, a wife, cattle, etc. which are mentioned in the scripture.

  
    The text on this page is estimated to be only 18.03% accurate
    tm BOOK 1% CHAPTER) I: 64. The fruit, we reply, is attributed to them because it is produced through their conjunction. — 54. In reality the fruit is happiness. We attribute the name fruit to a son, a wife, etc., because happiness is produced through them. 55. Birth is a pain because it is connected with various distresses. — 55. Birth is stated to be a pain because it signifies our connection with the body, the senses and the intellect which bring us various distresses. The body is the abodo in which pain resides, the senses are the instruments by which pain is experienced, and the intellect is the agent which produces in us the feeling of pain. Our birth as connected with the body, the senses and the intellect is necessarily a source of pain. 56. Pleasure is not denied because it is produced at intervals. — 56. We cannot altogether deny the existence of pleasure which often arises amidst pains. 57. This is, we reply, no opposition because distresses do not disappear from a person who enjoys one pleasure and seeks another. — 57. The substance of the Naiyayika's reply is this : — Pleasure itself is to be regarded as pain because oven a person who enjoys pleasure is tormented by various distresses. His objects may be completely frustrated ror fulfilled only partially, and while he attains one object he cannot resist the temptation of pursuing another which causes him uneasiness. ffqfatiA ^l^lHN II * I \ I *q It 58. And because there is conceit of pleasure in what is only another name for pain. — 58. Some persons thinking that pleasure is the mmmum bonum are addicted to the wtirid which causes them various distresses through birth,
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    infirmity, disease, death, connection with Uie undesirable, separation from the desirable, etc. It is therefore clear that one who pursues pleasure does in reality pursue pain, or in other words, pleasure is a synonym for pain. sipg^ II * I % I VMI 59, There is, some say, no opportunity for us to attain release because of the continual association of our debts, troubles and activities. — 59. ■* The objection stands thus :— The scripture declares that as soon as we are born we incur three debts which we mnst go on clearing off until the time of our decay and death ; and troubles are our constant companions, while activities pursue us throughout bur life. There is then no opportunity for us to attain release. The three debts are : — Debt to sages (Liishi-pna)— which can be cleared off onjy by under- : going a course of student life. Debt to gods (Deva-fina) — from which we can be freed only by performing sacrifices. Debt to our progenitors (Pitri-pna)— which cannot be cleared off except by begetting children.Activity has been defined in 1-1-17 and 1-1-18. $ I % I A* 60. If an expression is inadmissible in its literal sense we are to accept it in its secondary meaning to suit blame or praise. — 60. "As soon as a person is born he incurs three debts"— this expression, inadmissible as it is in its literal sense, is to be taken in its secondary meaning, viz., "as soon as a person enters the life of a householder, he incurs three debts the clearing off of which brings him credit/' The expression " until the time of our decay and death " signifies that " as long as we dojiot arrive at the fourth stage when we are to adopt the life of a mendicant/' If the scriptural texts are interpreted in this way, it becomes clear that our whole life does not pass away in the mere clearing off of our debts.
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    m BOOK IV, CKAPTEit I. wfe^^ f^^ft^i^^ ii « 1 1 1 it u .61. An injunction must be appropriate to its occasion just as a topic must be appropriate to the treatise which deals with it. — 61. A treatise on Logic which is to deal with its own special problems cannot be expected to treat of etymology and syntax which form the subject of a separate treatise. A sacred book which professes to deal with the life of a householder can appropriately bestow every encomium on him. A certain Vedic text extols karma by saying that immortality is attained by the force of one's own acts, while another text lays down as a compliment to asceticism that immortality cannot be attained except through renunciation. Some text declares emphatically that it is by the knowledge of Brahma alone that one can attain immortality, there is no other way to it. There are again certain texts which attach an equal importance to study, sacrifice and charity each of which is to be performed by us at the different stages of our life. Hence a text which aims at extolling the life of a householder can, without creating any misapprehension in us, lay down that as soon as we are born we incur three debts which we must go on clearing off until the time of our decay and death. 62. There is no lack of opportunity for our release because the sacrifices (to be performed for clearing off our debts) are trusted to the soul. — 62. A Brahman, while old, should refrain from all searches after sons, wealth and retinue. Sruti (Veda) instructs him to retire from the world when he has trusted to his soul the sacrifices which he used to perform to clear off his debts. By so doing he will imagine that his soul is the sacrificial fire in which his physical actions are offered as oblations. Freed from all debts, he will live on alms and find an ample opportunity ;for effecting his own release. As regards the division of life into four stages, there is the authority of Itih&sa, Fur&£0, and Dharma ^astra. 63. As there is no distress in a person who Is sound asleep and sees no dream, so there is no association of troubles in one who attains release. — 63.
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    A person who has, through the knowledge of Brahma, attained release, is freed from all bonds of lust, pleasure, pain, etc. £The word klesa (here rendered as trouble) is a technical term very extensively used in the Buddhist Sanskrit and Pali literature to signify depravity, defilement, corruption or passion. Klesa, called in Pali kileso, is the cause of all sinful actions and consequently of re-births. Arhatship consists in the annihilation of Mesa. The P&li Pi^akas enumerate ten kilesas, of which five are prominent. The ten kilesas are : — &T$rr (greed), $l$r (hatred), frfcr (stupidity), 5qplr (pride), ^sfe (heretical view), fefeft^BT (doubt), lfft«*q; (sloth), 33PVfll (arrogance), *ftR*l (shamelessness)and ^rtl^ujIJL (recklessness). The Buddhist Sanskrit books enumerate six Mesas and twenty-four upaklesas. wit sif^irr mStafW seferqfeifaaai frfir u (Dharmasamgraha LXVIIJ srgftr $iftren$ sit* 1 crerar h forift frorciEr far ii (Dharmasamgraha LXIX.) The word klesa used in the Nyaya Sfitra 4-1-59, 4-1-63, 4-1-64 and 4-1-65 evidently conveys the meaning of moral depravity. Hina-klesa ( fNjf W ) used *n 4-1-64 rings in my ears as a phrase borrowed from the Buddhist philosophy.] 64. The activity of one who has got rid of the troubles does not tend to obstruction. — 64. Activity does not present any obstacle to release (apavarga) in respect of a person who is freed from the troubles of lust, hatred and stupidity. In his case activity produces neither merit nor demerit, and consequently no re-birth. 5T$KTCRrch <aWlRN*«H<t II 9 I * I il II 65. There is, some say, no end of troubles because these are natural.— -65.
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    The objection raised here is this:— None can attain release because it is impossible to get rid of troubles which are natural (beginningless). 66. Even the natural, says some one, are non-eternal like the non-existence that was antecedent to production.—66. The objection raised in the previous aphorism is answered b£ some one as follows : — A non-existence antecedent to production is natural (beginningless) but it disappears as soon as the production takes place. Similarly the troubles are natural (beginningless) but they terminate as soon as release is attained. A jar before it is produced is non-existent. This non-existence is called antecedent non-existence. It has no beginning but it has an end for it disappears as soon as the jar is produced. The troubles like the antecedent non-existence are beginningless but not endless. [It is only an existence, that is, an existent thing that can be called eternal or non-eternal. We cannot apply the epithets " eternal " and " non-eternal " to non-existence except in a figurative sense.} im<Wl*ldbRltM<eWl II 9 I t -I II 67. Or non-eternal like the blackness of an atom. — 67. An earthy atom, which is naturally black, changes its colour when it is baked red in the kiln. Likewise the troubles which are natural disappear as soon as release m attained. HHf^ftRlTl^W <HII<fl«1Wl M « \ \ I <«; II 68. It is, we reply, not so because affection etc. are caused by misapprehension. — 68. The Naijgyika says :^-There is no necessity for us here to admit that a thing which is natural (beginningless) may not be endless. Tlie troubles are not in fact natural (beginningless) because they are caused by activity which springs from our affection, aversion and stupidity. These JNet are generated by our misapprehension. The troubles not being natural, there is no lack of opportunity for us to attain release.
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    Book IV. — Chaptfr II. 69. Through knowledge about the true nature of the causes of faults, there is cessation of egotism — 1. Egotism is a stupidity of the form " I am." It consists of the notion " I am," entertained by a person who is devoid of self. It disappears as soon as we attain knowledge about the true nature of the faults which are caused by all objects such as body etc. enumerated in aphorism 1— l — 9. 70. The colour and other objects, when regarded as good, become the causes of faults — 2. It is only when we look upon colour or any other object as a source of enjoyment that it becomes a cause of our affection, aversion or stupidity. d&ftxl^^o^ftwn^: II 8 I R I \ II 71. The faults are caused through a conception of the whole apart from its parts. — 3. The faults are produced if a man or woman looks upon each other as a whole, viz., as a male or female with all his or her paraphernalia of teeth, lips, eyes, nose, etc., together with their secondary marks ; and they are shunned if he or she looks upon each other by pxrte only, t>t».f upon his or her hair, flesh, blood, bone, nerve, head, phlegm, bile, excrement etc., all of which are frail. The notion of the ivihole engenders lust while that of the parts produces equanimity. We must regard every thing from the standpoint of evil e. g. the rice boiled with poison is looked upon by a wordly man as rice and by an ascetic as poison. ft^i^^i^^TT^ mm n « i r i « n 72. Owing to the apprehension and non-apprehension being each of two kinds, there arises a doubt as to the existence of a whole apart from its parts. —4. There are two kinds of apprehension, oiz.f real and unreal. The apprehension of water in a tank is real while that of mirage as a mass of water is unreal. The non-apprehension is also of two kinds, viz., real and unreal. The non-apprehension of a hare's horn (which is non-existent) is a real- non- apprehension while that of the ether (which is existent) is an unreal non-apprehension. The apprehension and non-apprehension being both real and unreal there arises a doubt as to whether there is really a whole 17
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    JP BOOK IV; ;BBAHffl» M »part from its parts, If we apprehend a whole apart from its part^i our apprehension may be unreal. IE we do not apprehend a whole, otwr non-apprehension too may be unreal. 73. There is no room for doubt with regard to the existence of a whole already established through arguments. —5. No one has yet set aside the arguments employed in aphorism 9 — l — 34 to establish a whole apart from its parts. 74. There is, says some one, no room for doubt even with regard to the non-existence of a whole on account of the impossibility of the whole residing any where. — 6. In the preceding aphorism the NaiyAyika has said that there is no doubt a3 to the existence of a whole apart from its parts as demonstrated in aphorism 2—1—34. In the present aphorism his opponent says that there is no doubt as to the non-existence of a whole apart from its parts because neither the whole can reside in its parts nor the latter in the former. One affirms that there is a whole while the other affirms that there is no whole. In either case there is no room for doubt. ^^^^ffTf^K^^^Ml^^o^^TTW : II * I ^ I vs II 75. There is, says the objector, no whole because its parts reside in it neither totally nor partially. — 7. A part does not occupy the whole in its totality owing to the difference of their dimensions ; neither does it occupy the whole partially because the part can reside neither in itself nor in another part. ^3 ^Tf%TSR5?WTW: II 9 I * I q II ' 76. Also because the whole does not, continues the objector, reside in its parts. — 8. The whole does not reside in each of its parts separately on account of the difference of their dimensions. Neither does it reside in some of its parts collectively because in that case it loses its connection with the other parts* T^ ^l«wi«flifc^: II * I ^ 1 A II 77. Owing to the lack of residence, affirms the objector, there is no whole apart from its parts. — 9.
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    The whole does not exist as the relation between it and its parts is not that of the container and the contained. * ^Wi|^W<W|| U *■ I * I % o II 78. And the parts are not the whole.~rlO. The objector says that the relation between the whole and its parts is not that of identity. No one says that the thread is the web or the pillar is the house. ^ft*H ^MNI^^^l^^>I^MM^<5|^r; tmuii 79. There is, we reply, no room for the question owing to the impropriety in the use of the term " variety " in reference to what is one. — 11. In aphorism 4 — 2—7 an opponent raised the question as to whether the whole occupied its parts totally or partially. The Naiyayika disposes of the question by saying that there is no room for it because the terms 11 totally " and " partially " cannot be applied to " one.'* The term 41 totally " is employed only in the case of several things of which no one has been left out while the word " partially " refers to an aggregate of which some parts have been left out. Now, neither the term "totally u nor the term " partially " is applicable to what is " one ", that is, to a " whole." In the case of a whole the employment of language implying variety is unjustifiable. CT^c|M<W^I%?%g: II $ I * I t* II 80. The question, we further reply, is unreasonable because even if one part could be the residence of another part, it would not be the residence of the whole. — 12; When we speak of a whole residing in its parts we must not understand that the term residence refers to any space, in fact it refers to the relation of refuge and refugee. A refuge is that with which the refugee is . inseparably connected and without which it can never exist. Hence there is no impossibility of the whole residing in its parts. imvji ^ftR^M^f^^^M^f^: II * i * 1 1 A II 81* The perception of a " whole " bears analogy to that of a collection of hairs by a person affected with a dimness of eight.— 13,

  
    The text on this page is estimated to be only 19.19% accurate
    m BOOK T^ CHAPTER II. Just as a person of dira sight cannot perceive hairs separately but can perceive them in a mass, so we cannot perceive the atoms separately but can perceive them in a mass in the form of a jar or the like. 82. A sense is inoperative in reference to what is not its object because its acuteness or dullness of apprehension is restricted to its own object which it cannot transcend.— 14. The eye, whether it is acute or dim, cannot apprehend a sound. Similarly the ear, sharp or dull, cannot see a colour. All senses have their special objects to which their operation is restricted. An atom which is supersensuous, cannot he apprehended by any of our senses — no matter whether these are acute or dira. Each hair being perceptible, its collection also is capable of being perceived whereas the atoms being imperceptible their collection canuot be perceived. As we can perceive the collection of atoms in the shape of a jar or the like, we must admit that the collection or the whole is a reality independent of' its parts (the atoms). 83. The whole and its parts should in that case be supposed to continue up to the time of annihilation. — 15. Even if we admit the existence of a whole and its parts, we cannot suppose them to continue for ever because they are subject to destruction at the time of annihilation. A whole has got its parts and the parts again have their parts which do not cease until tliey become nonexistent at the time of annihilation. * m<h4U^«*ni% II * I R I it II 84. Tljere is, we reply, no annihilation because there are atoms.— 16. There will never comfe a time when there will be an utter annihilation, for things will even then continue to exist in the state of atoms. An atom is a thing of the smallest dimension, that is, a thing which is not capable of being of smaller dimension,
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    THE N¥2^A^0fItA8^ I$$ 85. An atom is that which is not capable of being divided.— 17. An atom is not divisible into further parts. [Two atoms make a dvyarjuha (dyad) and three doyanukas make a tryasare^u (triad). All things which we perceive are composed of tryasrertm. An atom (arm) is finer than a dvyayiiha and the latter finer than a trycuareutu.'] 86. There is, says some one, an impossibility of such a thing, as it is divided throughout by ether. — 18. The Naiyayika defines the atom as a whole which has no parts, that is, a thing which is not divisible into further parts. Someone controverts the definition by saying that an atom is not devoid of parts because it is intersected by ether within and tcithout. 87. Else there would not be the omnipresence of the ether. — 1 9. The ether would not be called omnipresent if it could not reside within the atoms. 88. There is no " within'' or " without" of an eternal thing. The terms are applicable only to factitious things inasmuch as they imply constituents other than those which are seen. — 20. The word "within" refers to that constituent of a thing which is enclosed by another constituent thereof while the word " without" refers to that constituent which encloses another constituent, but is not enclosed by it. These terms cannot be applied to eternal things such as atoms which do not possess constituents some of which may enclose the rest. 89. The ether is omnipresent because of the universality of its conjunction which is a cause of sound. — -21.
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    Owing to soutfd being produced everywhere it is inferred ths^t tlie ethw is omnipresent. If a certain place were devoid of contact witii ether there would be no sound there. There is in fact a conjunction of ether everywhere. Wetyll ft Wflft ^vl I ft ^l*W!>**ft: U 8 1 R I RVH 90. The ether possesses three properties; viz. that it is not repelled, that it does not obstruct and that it is allpervading. — 22. The ether is not repelled because it does not possess any form, it does not obstruct because it is intangible, and it is all-pervading because it is omnipresent. 91. There are, says some one, parts in an atom because a thing that is endowed with a form must also possess a collocation of parts. — 23. The objection stands thus : — An atom is divisible into parts because it possesses a form, that is, it is of a limited dimension. The ether, soul, space and time being of unlimited dimensions are not divisible into parts.] #fbftqq%^ ii 9 i * i *9 ii 92. An atom, continues the objector, must possess parts because it is capable of being conjoined with another atom. — 24. The objection is this : — The fact that atoms possess the quality of conjunction proves that they have parts, because an atom can come in conjunction with another Oply in some of its parts. WW14ilft<W^ II * I* I W \\ 93. Tke doctrine of the indivisibility of atoms cannot, we reply, be refuted because such a refutation would give rise to a regressus ad infinitum which is not proper .r-25. If you say that an atom is divisible into parts, you will have to admit that those parts again are divisible into further parts. Thi» would afire rise tagji regressus ad infinitum which Should, if possible, Iber
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    $vstided:_ If all things were indefinitely divisible we should find a large thing and a small one to be of equal dimensions as both possess an infinite! number of parts. A thing although indefinitely divided should not Ipse itself, There must remain a particle, vizf an atom which should not perish even at the time of annihilation. 94. Things, some say, do not possess a reality if they are separated from our thoughts, just as there is no reality in a web separated from its threads. — 22. The objection is this :— Things do not possess a reality independent of our thoughts just as a web does not possess a reality independent of its threads. Hence it is our thoughts alone that are real, the external things are ail unreal. [This aphorism refers to the doctrine of the Yogacara Buddhist philosophy explained in the LaftkavatAra Sutra].0 o^l^H^g: II * I * I *vs II 95. The reason, we reply, is not good as it hurts itself.— 27. The NaiySyika says that his opponent's reason, viz, that things do not possess a reality if they are separated from our thoughts, is self-destructive because if things are capable of being separated from our thoughts they cannot be said to be unreal, and on the other hand if things are unreal they are incapable of being separated from our thoughts. The opponent commits a contradiction by saying that things are unreal and at the same time by going to separate them from our thoughts. ^^TMM^Ill^4^^ II 9 I * I *G II 96. There is, we reply, no separate perception of a refuge and its refugee. — 28. *wn^ aw* frcfasnairafr frwnsrar *ftrcrr* i $V**0 faRPWUMMt ?5WPlf *1l<|*l|£j& I
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    m BOOK IV, CHAFFER 11. A web being t&e refuge of its threads, tbep^^^tlon of tbe^Qi^W includes that of the latter so that there are no separate pei^pj^^ ^ them. If our thoughts were the refuge of external things, then there would be no separate perceptions of them. But the op#atrentV argu-; ment viz., that "if things are separated from our thoughts,!' spates it manifest that our thoughts are not the refuge of external things, M^ii||d^TS^S|fhq%: II 9.1 * I n II 97. And things are established by evidences,— ^^; The reality of things is proved by evidences such as perception. Every thing requires an evidence for its establishment. The very assertion that "things are not real if they cannot be separated from our thoughts" must be based on an evidence if it is to commend itself to our acceptance. Hence we cannot deny things if they are established by evidences. ^mwTgqqrgqqf^^T^ u s i r i ^o h 98. The non-reality of things is demonstrated neither by evidences nor without them. — 30. The proposition that " there is nothing" cannot be proved in any way. If you say that there is an evidence to prove it, you hurt your own proposition, viz, that, there is nothing. If again you say that there is no evidence, how do you then establish your proposition ? ^Hft^lf^44l^^4 MHIOIM^tRwTJT: II * I * I \\ II 99. The concept of the means and the objects of knowledge, says some one, bears analogy to that of things in a dream. — 31. The means and the objects of knowledge are as delusive as things appearing in a dream. [The aphorisms 4-2-31 and 4-2-32 evidently refer to the Buddhist doctrine of "non-reality " expounded in the Arya-Up&li-pricch&, Samfidhiraja-stitra, Arya-gagana-gaiija-sfitra, Madhyamika-sutra, Arya-ratnavali, Lalitavistara-sfitra and other Mahayana works.*] «* mm mm nm wat irostin?:* *i*n i qfllfJiq^qT **JTO AWT *$ ^TCail « (Madhyamlka-Sutra, Chap. VII.) qjfcr *iw$5*? n€ifii*i *rfta mm gftw trihvi W4\m\*m$frik*mm<\i tfttmn^mrt ^mifci\ (Quoted in Madhyamikft Vvitti, p. 57), HWI irffrftl ^Slftl fit -. .ftfWPI (Arya-Upalipriccha, quoted in M. V. 03) mimiir IHWRl*i»l^m*^<!irW4«nQfelWtl: | (Arya^amldhlraja -BhaK tlzaka quoted in Madayamika Vjdtti, Chap. XXI.)

  
    The text on this page is estimated to be only 18.36% accurate
    the ^nriyA.sOTRAa 135 jwh^ 11 « 1 * i>*\.ir" 100. It may, continues the objector, be likened to jugglery, Ihe city of the celestial quiristers or a mirage. — 32. The means and the objects of knowledge are as unreal as things exhibited in Jugglery, etc. 101. This cannot, we reply, be proved, as there is no reason foi; it. — 33. There is no reason that the concept of the means and the objects of Knowledge should bear an analogy to the concept of things in a dream but not to that of things in our wakeful state. If you, to prove the unreality of things in a dream, adduce the reason that these are not perceived in our wakeful state, we would, to prove the reality of the means and the objects of knowledge, adduce the reason that these are perceived in our wakeful state. ^ft^t^** ^&W$RR: II 8 I R I ^9 II 102. The concept of things in a dream arises in the same way as remembrance and imagination, — 34. The things that appear in a dream are not unreal. We can conceive of them in a dream just as we can do in our wakeful state. Our concept of things in the dream is due to our memory and imagination. It is by a reference to the knowledge in our wakeful condition, that we ascertain our knowledge in the dream to be unreal. But in the event of there being only one condition, viz., that of wakefulness, the analogy to the dream would not be appropriate. ^srfMftji s » * i n n 103. Our false apprehension is destroyed by a knowledge of the truth, just as our concept of objects in a dream comes to an end on our awaking. — 35. In the case of jugglery, the city of the celestial quiristers and the mirage, our apprehension, if it is false, consists of our imputing "that" to what is "not that" just as when we mistake a post for a man. The ojbjeets of the apprehension are, however, not unreal, inasmuch as they arise from our memory and imagination, 18
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    Jugglery' (inftyft) consists of a false prehension ^*o<J^ fey an artificer through the use of materials Bimilar to those originally announced by him. Just as our concept of objects in a dream passes away as soon as we $re awake, so also our false apprehension of objects disappears as soon as we attain a true knowledge of those objects. 104. There is therefore no denial of false knowledge, inasmuch as we perceive that there is a cause for that knowledge.— 36. It has already been shown that our concept of objects in a dream is unreal, inasmuch as we do not actually perceive them at that time, but that the objects of the dream are not unreal, inasmuch as tLey arise from our memory and imagination. In fact, the objects that give rise to false knowledge are never unreal, although the knowledge itself may be false. d^MMM+Nw fa^l^?ft^»MMRl: II tt I R I V» II105. And false knowledge involves a two-fold character on account of the distinction between the essence and appearance of its object. — 37. ■:'■.:. When we mistake a post for a man, our knowledge assumes the form " that is man." Our knowledge of the postr in so far as it is called " that " is a true knowledge but in so far as it is described as " man " is a false knowledge. This falsity of knowledge is due to our recognition pf certain properties common to the post and the man. ^wiftf^iim^Hidl n « i h i ii 106. The knowledge of truth is rendered habitual by & special practice of meditation. — 38. Meditation is the soul's union with the mind abstracted from the senses whose contact with objects does not produce' any perception. The knowledge of the truth is rendered habitual by the repeated practice of this' meditation. HNfi?IMS4N^ldL II * I * I U II 107. Meditation, some say, is not practicable by .reason of the predominance of certain external obgects«^39. There are innumerable obstacles to meditation, e, g.f hearing the &ui*dering noisejof a cloud, one is prevented from practising meditation*
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    $sr»Pc: wt&m n ft t * t ** u 108. And by reason of our being impelled to action by hunger, etc* — 40. Hanger and thirst, heat and cold, disease, etc., sometimes prevent us from practising meditation. ;S»d^l^gR^ rf^qf%: -II * M I *\ II 109. It arises, we reply, through possession of the fruits of our former works. — 41. We acquire a habit of practising meditation in consequence of our good deeds of a previous life. ^WW^Rwifta <Jtafwn£rita: II 9 I * I tt* W 110. We are instructed to practise meditation in such places as a forest, a cave or a sand-bank. — 42. The meditation practised in these places is not seriously disturbed by any obstacle. 111. Such possibilities may occur even in release. —43. Even a person who has attained release may be disturbed by the violence of an external object. 112. It is, we reply, not so, because knowledge must spring up only in a body already in the state of formation. —44. A violent external object produces knowledge only in a body which has been formed, in consequence of our previous deeds and which is endowed with senses, etc. ?r^^«rn«pf u mil s* u 113. And there is absence of a body in our release. -45. Our^merits and demerits having already been exhausted, we cannot get a body after we have attained release. Release is the perfect freedom from all sufferings : it consists in a complete destruction of all. the seeds emd seats of suffering.
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    &S BOOK IV, GflA3^BB IL wk" II « I * I «i II 114. For that purpose there should be a purifying of our soul by abstinence from evil and observance of certain duties as well as by following the spiritual injunctions gleaned from the Yoga institute.— 46. In order to attain release we must practise meditation after our soul lias been purified by our abstinence, etc. The injunctions gleaned from the Yoga institute refer to penances, the controlling of our breaths, the fixing of our mind, etc. 115. To secure release, it is necessary to study and follow this treatise on knowledge as well as to hold discussions with those learned in that treatise.— 47. The spiritual injunctions furnished by the Yoga institute cannot be properly assimilated unless we have already acquired a true knowledge of the categories explained in the Nyaya lustra. It is therefore very useful to study the Nyaya Castro and to hold discussions with persons learued in the S&stra. vyfrmi n s i * i »s n 116. One should enter upon discussions with unenvious persons, such as disciples, preceptors, fellow-students and seekers of the aummum bonum. — 48. The epithet " unenvious " excludes those who do not seek truth bat desire victory. Discussion has been defined in aphorism 1— 2r-l. 117. In* case of a necessity for the search of truth, discussion may be held even without an opposing side.-— 49 A person desirous of knowledge may submit bis views for examination by simply expressing his curiosity for truth without an attempt to establish the views.

  
    The text on this page is estimated to be only 21.42% accurate
    118. Wranglings and cavils may be employed to keep up our zeal for truth just as fences of thorny boughs are used to Safe-guard the growth of seeds. — 50. .''.'■ Certain talkative people propound philosophies which are mutually opposed, while others violate all sense of rectitude out of a bias for their own side. Seeing that these people have not attained true knowledge find are not freed from faults, we may, in our disputation against them, employ wranglings and cavils which do not iu themselves deserve any profit or encomium.
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    Book V, Chapter I. 1 Futilities are as follows :-<D' Balancing the homogeneity, (2) balancing the heterogeneity (3) balancing an addition, (4) balancing a subtraction, (5) balancing the questionable, (6) balancing the unquestionable, (7) balancing the alternative, (8) balancing the reciprocity, (9) ^lan^ing the co-presence, (10) balancing the mutual absenee, (11) balancing the infinite regression, (12) balancing the counterexample, (13) balancing the non-produced, (14) balancing the doubt, (15) balancing the controversy, (16) balancing the non-reason, (17) balancing the presumption, (18) balancing the non-difference, (19) balancing the demonstration, (20) balancing the perception, (21) balancing the nonperception, (22) balancing the non-eternality, (23) balancing the eternality and (24) balancing the effect.— 1. Futility, which is a fallacious argument, has been in general terms defined in aphorism 1-248. The twenty four kinds of futihty enunciated here will each be defined in due course. The fallacious characters of the twenty four kinds will also be exposed in separate aphorisms. 2. If against an argument based on a homogeneous or heterogeneous example one offers an opposition based. on the same kind of example, the opposition will *e called ^balancing the homogeneity" or "balancin&tbe hejfcejpge-.
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    Balanring ths homogendty^X certain person, to prove the noneternality of sound, argues as follows :— Soupd is non-eternal, because it is a produgt, like a pQt. A certain other person offers the following futile opposition :-r« Sound is eternal, because it is incorporeal, like the sky/ The argument, viz., sound is non-eternal, is based on the homogeneity of soijncL with the non-eternal pot on the ground of both being pro* ducts. The opposition, viz., sound is eternal, is said to be based on the homogeneity of sound with the eternal sky on the alleged ground of both being incorporeal. This sort of opposition, futile as it is, is called " balancing the homogeneity" which aims at showing an equality of the arguments of two sides in respect of the homogeneity of examples employed by them. Balancing the heterogeneity, — A certain person, to prove the non-eternality of sound, argues as follows : — Sound is non-eternal, because it is a product, ^- whatever is njjt non-eternal is not a product, as the sky. A certain other person offers a futile opposition thus : — Sound is eternal, because it is incorporeal, whatever is not eternal is not incorporeal, as a pot. The argument, viz., sound is non-eternal, is based on the heterogeneity of sound from the not-non-eternal sky which are mutually incompatible* The opposition, w»., sound is eternal, is said to be based on the heteroge* neity of sound from the not-incorporeal pot which are alleged to be incompatible with each other. This sort of opposition, futile as it is, is called "balancing the heterogeneity" which aims at showing an equality of the arguments of two sides in respect of the heterogeneity of examples employed by them. 3. That is, we say, to be established like a cow through cowhooo* (or cow-type). — 3,
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    «42 BOOK V, CHAPTER L The Naiy&yika says: — If the opposition referred to in the previous aphorism is to be valid it must be based on the example, homogeneous or heterogeneous, exhibiting a universal connection between the reason and the predicate such as we discern between a cow and cowhood or a universal disconnection between the reason and the absence of the predicate such as we discern between a cow and absence of cowhood. In the argument— " sound is non-eternal, because it is a product, like a pot" the homogeneous example "pot " exhibits a universal connection between productivity and non-eternality, all products being non-eternal ; but iu the opposition — "sound is eternal, because it is incorporeal, like the sky" — the homogeneous example sky does not exhibit a universal connection between incorporeaiity and eternality because there are things, such as intellect or knowledge, which are incorporeal but not eternal. A similar observation is to be made with regard to the opposition called " balancing the heterogeneity." In the opposition " sound is eternal, because it is incorporeal, whatever is not eternal is not incorporeal, as a pot " the heterogeneous example pot does not exhibit a universal disconnection between incorporeaiity and absence of eternality because there are things, such as intellect or knowledge, which are incorporeal but not eternal. ^^f«I^Q*^M^l^TWTT: II * I % 1 S II 4. The subject and example alternating their characters or both standing in need of proof, there occur (futilities called) " balancing an addition" " balancing a subtraction" " balancing the questionable," " balancing the unquestionable" " balancing the alternative " and "balancing the reciprocity." — 4. Balancing an addition. — If against an argument based on a certain character of the example one offers an opposition based on an additional character thereof the opposition will be called " balancing an addition.0 A certain person, to prove the non-eternality of sound, argues as follows : — Sound is non-eternal, because it is a product, like a pot.
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    A certain other person offers a futile opposition thus :— Sound is non-eternal (and corporeal), because it is a product, like a pot (which is non-eternal as well as corporeal). The opponent alleges that if sound is non-eternal like a pot, it must also be corppreal like it : if it is not corporeal let it be also not non-eternal. This sort of futile opposition is called " balancing an addition " which aims at showing an equality of the arguments of two sides in respect of an additional character (possessed by the example and attributed to the subject). Balancing a subtraction. — If against an argument based on a certain character of the example one offers an opposition based on another character wanting in it, the opposition will be called " balancing a subtraction." A certain person, to prove the non-eternality of sound, argues as follows : — Sound is non-eternal, because it is a product, like a pot. A certain other person offers the following futile opposition :— Sound is non-eternal (but not audible), because it is a product, like a pot (which is non-eternal but not audible.) The' opponent alleges that if sound is non-eternal like a pot, it cannot be audible, for a pot is not audible ; and if sound is still held to be audible, let it be also not non-eternal. This sort of futile opposition is called u balancing a subtraction " which aims at showing an equality of the arguments of two sides in respect of a certain character wanting in the example (and consequently also in the subject), Balancing the questionable. — If one opposes an argument by maintaining that the character of the example is as questionable as that of the subject, the opposition will be called " balancing the questionable." A certain person, to prove the non-eternality of sound, argues as follows :— Sound is non-eternal, because it is a product, like a pot.
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    H4 BOOK V, CHAPTER I. A certain other person offers a futile opposition thus : — A pot is non-eternal, because it is a product, like sound. The opponent alleges that if the non-eternality of sound is called in question, why is not that of the pot too called in question, as the pot and sound are both products? His object is to set aside the argument on the ground of its example being of a questionable character. This sort of futile opposition is called " balancing the questionable" which aims at showing an equality of the arguments of two sides in respect of the questionable character of the subject as well as of the example. Balancing the unquestionable. — If one opposes an argument by alleging that the character of the subject is as unquestionable as that of the example, the opposition will be called " balancing the unquestionable." A certain person, to prove the non-eternality of sound, argues as follows : — . " Sound is non-eternal, because it is a product, like a pot. A certain other person offers a futile opposition thus : — A pot is non-eternal, because it is a product, like sound. The opponent alleges that if the non-eternality of a pot is held to be unquestionable, why is not that of sound too held to be so, as the pot and sound are both products ? His object is to render the argument unnecessary on the ground of its subject being of an unquestionable character. This sort of futile opposition is called " balancing the unquestionable " which aims at showing the equality of the arguments of two sides in respect of the unquestionable character of the example as well as of the subject. Balancing the alternative. — If one opposes an argument by attributing alternative characters to the subject and the example, the opposition will be called " balancing Jhe alternative." A certain person, to prove the non-eternality of sound, argues as follows :— Sound is non-eternal, because it is a product, like a pot.
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    THE MTAYA-SUTRA8. 10 A certain other person offers a futile opposition thus : — iySound is etepaal aad formle88, because it is a product, like a pot (which is non-eternal and has forms;. The opponent alleges that the pot and sound are both products, yet one has form and the other is formless : why on the same principle is not one (the pot) non-eteraal arid the other (sound) eternal? This sort of futile opposition is called " balancing the alternative " which aims at showing an equality of the arguments of two sides in respect of the alternative characters attributed to the subject and example. Balancing the reciprocity.— If one opposes an argument by alleging a reciprocity of the subject and the example, the opposition will be called " balancing the reciprocity." A certain person, to prove the non-eternality of sound, argues as follows : — Sound is non-eternal, because it is a product, like a pot. A certain other person offers a futile opposition thus : — A pot is non-eternal, because it is a product, like sound. The opponent alleges that the pot and sound being both products, one requires proof for its non-eternality as much as the other does. Sound is to be proved non-eternal by the example of a pot and the pot is to be proved non-eternal by the examples of sound. This leads to a reciprocity of the pot (example) and sound (subject) resulting in no definite conclusion as to the eternality or non-eternality of sound. This sort of futile opposition is called " balancing the reciprocity " which brings an argument to a stand-still by alleging the reciprocity of the subject and the example. ftfo^w^f^w^ im t mi 5. This is, we say, no opposition because there is a difference between the subject and the example although the conclusion is drawn from a certain equality of their cha* racters. — 5. The Naiy&yika says :— The futilities called " balancing an addition/9 " balancing a subtraction/' " balancing the questionable," "balancing
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    Xm BOOK V, CHAPTER L the unquestionable" and "balancing the alternative" are all baised on the false supposition of a complete equality of the subject and the example. Though there is no denial of an equality of the subject and the example in certain characters, there is indeed a great difference between them in other characters. Sound is non-eternal, because it is a product, like a pot. In this argument although there is an equality of "sound" and "pot " in respect of their being both products, there is a great difference between them in other respects. A cow possesses some characters in common with a bosgavaeus but there is no complete identity between them. No body can commit the futilities mentioned above if he bears in mind the equality of the subject and the example only in those characters which are warranted by the reason (middle term). In the case of the futility called " balancing an addition " it is clear that the equality supposed to exist between the pot and sound in respect of corporeality is not warranted by the reason (viz. being a product), because there are things, such as intellect or knowledge, which are products but not corporeal. Similarly with regard to the futility called "balancing a subtraction," the reason (viz. being a product) does not justify an equality of sound and pot in respect of their being not audible. As regards the futilities called " balancing the questionable " and "balancing the unquestionable," we cannot ignore the difference between the subject and the example without putting an end to all kinds of inference. The futility called " balancing the alternative " introduces an equality between the pot and sound in respect of a character (viz. being eternal) which is not warranted by the reason viz. being a product. 6. And because the example happens to surpass the subject. — 6 * The futility called " balancing the reciprocity " is based on the false supposition that the example stands exactly on the same footing as the subject, fcut that one surpasses the other is evident from aphorism 1-1-25 which states that the example does not stand in need of pjroof as to its characters. Sound is non-eternal, because it is a product, Jijce a pot.
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    THE NYAlTArSUTEAS. 14? In this argument sound (the subject) may not be known by some to be non-eternal but a pot (the example) is known by all to be a product as well as non-eternal. " Balancing the reciprocity " is therefore a fallacious argument. W«N«WI^ SHkM«lftr*wH II * I \ I VS II 7. If against an argument based on the co-presence of the reason and the predicate or on the mutual absence of them one offers an opposition based on the same kind of co-presence or mutual absence, the opposition will, on account of the reason being non-distinguished from or being non-conducive to the predicate, be called " balancing the co-presence " or " balancing the mutual absence." — 7. Balancing the co-presence. — If against an argument based on the co-presence of the reason and the predicate, one offers an opposition based on the same kind of co-presence, the opposition will, on account of the reason being non-distinguished from the predicate, be called " balancing the co-presence.' * A certain person, to prove that there is fire in the hill, argues as follows : — The hill has fire, because it has smoke, like a kitchen. A certain other person offers a futile opposition thus : — The hill has smoke, because it has fire, like a kitchen. The arguer has taken the smoke to be the reason and the fire to be the predicate. The opponent raises a question as to whether the smoke is present at the same site which is occupied by the fire or is absent from that site. If the smoke is present with fire at the same site, there remains, according to the opponent, no criterion to distinguish the reason from the predicate. The smoke is, in his opinion, as much a reason for the fire as the fire for the smoke. This sort of futile opposition is called " balancing the co-presence " which aims at stopping an argument On the alleged ground of the co-presence*of .the reason and the predicate,
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    14a BOOK V, CHAPTER I. Balancing the mutual absence. — If against an argument based on the mutual absence of the reasop. and the predicate, one offers an opposition based on the same kind of mutual absence, the opposition will, on account of the reason being non-conducive to the predicate, be called 11 balancing the mutual absence." A certain person, to prove that there is fire in the hill, argues as follows: — The hill has fire, because it has smoke, like a kitchen. A certain other person offers a futile opposition thus : — The hill has smoke, because it has fire, like a kitchen. The opponent asks : " Is the smoke to be regarded as the reason because it is absent from the site of the fire ?" " Such a supposition is indeed absurd." The reason cannot establish the predicate without being connected with it, just as a lamp cannot exhibit a thing which is not within its reach. If a reason unconnected with the predicate could establish the latter, then the fire could be as much the reason for the smoke as the smoke for the fire. This sort of futile opposition is called " balancing the mutual absence " which aims at bringing an argument to a close on the alleged ground of the mutual absence of the reason and the predicate. Md i ft ft^fa^^q^ ^Tfa^^srf^f^r: iu i * i mi 8. This is, we say, no opposition because we find the production of pots by means of clay as well as the oppression of persons by spells. — 8. A potter cannot produce a pot without getting clay within his reach but an exorcist can destroy persons by administering spells from a distance. Hence it is clear that a thing is accomplished sometimes by the cause being present at its site and sometimes by being absent from it. " Balancing ^Jie co-presence " and " balancing the mutual absence" which attach an undue importance to the proximity or remoteness of sites, are therefore totally fallacious arguments.
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    THE W&rMmAB. lift 9; If one opposes an argument on the ground of the example not having been established by a series of reasons or on the ground of the existence of a mere counter-example, the opposition will be called " balancing the infinite regres* sion" or " balancing the counter-example."— 9. Balancing the infinite regression. — A certain person, to prove the non-eternality of sound, argues as follows : — Sound is non-eternal, because it is a product, like a pot. A certain other person offers a futile opposition thus : — If sound is proved to be non-eternal by the example of a pot, how is the pot again to be proved as non-eternal ? The reason which proves the non-eternality of the pot is to be proved by further reasons. This gives rise to an infinite regression which injures the proposition "sound is non-eternal " not less than the proposition " sound is eternal." This sort of futile opposition is called " balancing the infinite regression " which aims at stopping an argument by introducing an infinite regression which is said to beset the example. Balancing the counter-example. — A certain person, to prove the noneternality of sound, argues as follows : — Sound is non-eternal, because it is a product, like a pot. A certain other person offers a futile opposition thus : — Sound is eternal, like the sky. The opponent alleges that if sound is held to be non-eternal by the example of a pot, why it should not be held to be eternal by the example of the sky ? If the example of the sky is set aside, let the example of the pot too be set aside. This sort of futile opposition is called " balancing the counter-example " which aims at setting aside an argument by the introduction of a counter-example. . 10.« The example does not, we say, require a 'series of reasons for its establishment just as a lamp does not require a series of lamps to be brought in for its illumination.-r-IO.
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    150 SQ0& V, CHAiirriR I; The Naiy&yika says : — An example is a thing the characters of which are well-known to an ordinary man as well as to an expert. It does not require a series of reasons to reveal its own character or to reveal the character of the subject with which it stands in the relation of homogeneity or heterogeneity. In this respect it resembles a lamp which illumines itself as well as the things lying within its reach. Sound is non-eternal, because it is a product, like a pot. In this argument the pot is the example which is so well-known that it requires no proof as to its being a product or being non-eternal. Hence the opposition called "balancing the infinite regression " is not founded on a sound basis. j^tti-dtgA ^ hi^^m* tun nni 11. The example, we say, cannot be set aside as unreasonable only because a counter-example is advanced as the reason. — 11. The Naiyayika says : — The opponent must give a special reason why the counter-example should be taken as specially fitted to lead to a conclusion, and the example should not be taken as such. Until such a special reason is given, the counter-example cannot be accepted as leading to a definite conclusion* In fact a mere counter-example without a reason (middle term) attending it cannot be conducive to any conclusion. Hence we must rely on an example attended by reason but not on a counter-example unattended by reason. Sound is eternal, like the sky. This opposition which is founded on a mere counter-example is* therefore to be rejected as unreasonable. 12. If one opposes an argument on the ground of the property connoted by the reason being absent from the thing denoted by the subject while it is not yet produced, the opppsition will be called "balancing the non-produced."
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    THE NYIYA-BUTSAS. 161 A certain person, to prove that sound is non-eternal, argues as follows:— Sound is non-eternal, because it is an effect of effort, like a pot. A certain other person offers a futile opposition thus : — Sound is eternal, because it is a non-effect of effort, like the sky. .The opponent alleges that the property connoted by the reason, viz., being an effect of effort, is not predicable of the subject, viz., sound Awhile it ia not yet produced). Consequently sound is not noneternal, it must then be eternal. There is, according to the opponent, an apparent agreement between the two sides as to the sound being noneternal on account of its being a non-effect-of-effort. This sort of futile opposition is called u balancing the non-produced " which pretends to show an equality of the arguments of two sides assuming the thing denoted by the subject to be as yet non-produced. 13. This is, we say, no opposition against our reason so well predicable of the subject which becomes as such only when it is produced. — 13. The Naiy&yika disposes of the futile opposition called " balancing the non-produced " by stating that the subject can become as such only wjien it is produced, and that there is then no obstacle to the property of the reason being predicated of it. The opposition, viz.y " sound (while non-produced) is eternal, because it is not then an effect of effort," carries no weight with it, since we clo not take the sound to be the subject before it is produced. Sound, while it is produced, is certainly an effect of effort and as such is non*eternal. 14. %Ifone opposes an argument on the ground of a doubt arising from the homogeneity of the eternal arid the non-eternal consequent on the example and its gerius (or 30
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    IBS BOOK V, CHAPTER I type) being equally objects of perception, the opposition will be called " balancing the doubt.' ' — 14. A certain person, to prove the non-eternality of sound, argues as follows : — Sound is non-eternal, because it is a product, like a pot. A certain other person offers a futile opposition thus : — Sound is non-eternal or eternal (?) because it is an object of perception, like a pot or pot-ness. The opponent alleges that sound is homogeneous with a pot as well as pot-ness inasmuch as both are objects of perception ; but the pot being non-eternal and pot-ness (the genus of pots or pot-type) being eternal there arises a doubt as to whether the sound is non-eternal or eternal. This* sort of futile opposition is called " balancing the doubt " which aims at rejecting an argument in consequence of a doubt arising from the homogeneity of the eternal and the non-eternal. II H I* I U II 15. This is, we say, no opposition because we do not admit that eternality can be established by the homogeneity with the genus : a doubt that arises from a knowledge of the homogeneity vanishes from that of the heterogeneity, and that which arises in both ways never ends. — 15. The Naiy&yika says : — Sound cannot be said to be eternal on the mere ground of its homogeneity with pot-jaess (the gejn*s of pots or pot-type) but it must be pronounced to be non-eternal on the ground of its heterogeneity from the same in respect of being a product. Though on the score of homogeneityVe may entertain doubt as to whether sound is eternal or non-eternal, but on the score of heterogeneity we can pronounce it • undoubtedly to be non-eternal. In this case we must bear in mind that we cannot ascertain the true nature of a thing unless we weigh it in ♦The term sdmduya in the sense of "general notion, genus or type " was evidently taken from the Vaiaefikft philosophy.
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    THE NYAYA-SOTRA& 158 respect of its homogeneity with as well as heterogeneity from other things. If even then there remains any doubt as to its true nature, that doubt will never end. 16/ " Balancing the controversy'1 is an opposition which is conducted on the ground of homogeneity with (or heterogeneity from) both sides. — 16. A certain person, to prove the non-eternal ity of sound, argues as follows : — Sound is non- eternal, because it is a product, like a pot. A certain other person offers a futile opposition thus :— Sound is eternal, because it is audible, like soundness. The opponent alleges that the proposition, viz. sound is non-eternal, cannot be proved because the reason, viz., audibility which is homogeneous with both sound (which is non-eternal) and soundness (which is eternal), provokes the very controversy for the settlement of which it was employed. This sort of futile opposition is called " balancing the controversy " which hurts an argument by giving rise to the very controversy which was to be settled. WHIM V* M 17. This is, we say, no opposition because it provokes a controversy which has an opposing side. — 17. The Naiy&yika says :— The opposition called " balancing the controversy " cannot set aside the main argument because it leads to a controversy which suppgrln one side quite as strongly as it is opposed by the other side. 18." "Balancing the non-reason" is an opposition which is based on the reason being shown to be impossible at all the three times. — 18.
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    154 BOOK V, CHAPTER 1. A certain person, to prove the uon-eternality of sound, argues as follows : rSound is non-Qjernal, because it is a product, like a pot. Here "being a product" is the reason or sign for " being noneternal " which is the predicate or significate. A certain other person offers a futile opposition thus : — The reason or sign is impossible at all the three times because it cannot precede, succeed, or be simultaneous with the predicate or significate. (a) The reason (or sign) does not precede the predicate (or significate) because the former gets its name only when it establishes the latter. It is impossible for the reason to be called as such before the establishment of the predicate. (6) The reason (or sign) does not succeed the predicate (or significate) because what would be the use of the former if it latter existed already. (c) The reason (or sign) and the predicate (or significate) cannot exist simultaneously for they will then be reciprocally connected like the right and left horns of a cow. This sort of futile opposition is called " balancing the non-reason " which aims at setting aside an argument by showing that the reason is impossible at all the three times. 19. There is, we say, no impossibility at the three times because the predicate or significate is established by the reason or sign. — 19. The Naiyayika says :— The knowledge of the knojwable and the establishment of that which is to be established take place from reason which must precede that which is to be known and that which is to be established. 20. There is, we further say, no opposition of that which is to be opposed, because 'the opposition itself is impossible at all the three times. — 20. It being impossible for the opposition to precede, succeed or be siinultJineous with that which is to be opposed, the opposition itself is invalid and consequently the original argument holfis good.
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    THE NY3iA^SOTRA8. 155 21. If one advances an opposition on the basis of a presumption, the opposition will be called " balancing the presumption." — 21. A certain person, to prove the non-eternality of sound, argues aa follows: — Sound is non-eternal, because it is a product, like a pot. A certain other person offers a futile opposition thus : — Sound is presumed to be eternal, because it is incorporeal, like the sky. The opponent alleges that if sound is non-eternal on account of its homogeneity with non-eternal things (e.g. in respect of its being a product), it may be concluded by presuurption that sound is eternal on account of its homogeneity with eternal things {e.g. in respect of its being incorporeal). This sort of futile opposition is called " balancing the presumption u which aims at stopping an argument by setting presumption as a balance against it. *fa%: ii * i 1 1 ^ ir 22 If things unsaid could come by presumption, there would, we say, arise a possibility of the opposition itself being hurt on account of the presumption being erratic and conducive to an unsaid conclusion. — 22. Sound is eternal, because it is incorporeal, like the sky. If by presumption we could draw a conclusion unwarranted by the reasQn, we could from the opposition cited above draw the following conclusion: — Sound is pregjUPed to be non-eternal, because it is a product, like a pot.
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    156 BOOK V, CHAPTER I. This would hurt the opposition itself. In fact the presumption as adduced by the opponent is erratic. If one says that "sound is non-eternal because of its homogeneity with non-eternal things ", the presumption that naturally follows is that " sound is eternal because of its homogeneity with eternal things " and vice versa. There is no rule that presumption should be made in one case and not in the case opposed to it ; and in the event of two mutually opposed presumptions no definite conclusion would follow. Hence the opposition called " balancing the presumption " is untenable. 23. If the subject and, example are treated as nondifferent in respect of the possession of a certain property on account of their possessing in common the property connoted by the reason, it follows as a conclusion that all things are mutually non-different in respect of the possession of every property on account of their being existent : this sort of opposition is called " balancing the non-difference." — 23. A certain person, to prove the non-eternality of sound, argues as follows : — Sound is non-eternal, because it is a product, like a pot. A certain other person offers a futile opposition thus : — If the pot and sound are treated as non-different in respect of noneternality in consequence of their both being products, it follows as a conclusion that all things are mutually non-different in respect of the possession of every property in consequence of their being existent, therefore, no difference existing between the eternal and the noneternal, sound may be treated as eternal. This sort of opposition is called " balancing the n^-difference " which aims at hurting an argument by assuming all things to be mutually non-different. 24. This is, we say, no opposition because the property possessed in common by the subject and the example
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    THE NYlyA-SOTBAS. 157 happens in certain instances to abide in the reason while in other instances not to abide in it. — 24. Sojind is non-eternal, because it is a product, like a pot. Here the pot and sound possessing in common the property of being a product are treated as non-different in respect of the possession of noneternality. On the same principle if all things are treated as non-different in consequence of their being existent, we would like to know in what respect they are non-different. If they are treated as non-different in respect of lion-eternality, then the argument would stand thus :— All things are non-eternal, because they are existent, like (?) In this argument " all things'* being the subject, there is nothing left which may serve as an example. A part of the subject cannot be cited as the example because the example must be a well-established thing while the subject is a thing which is yet to be established. Tlie argument, for want of an example, leads to no conclusion. In fact all things are not non-eternal since some at least are eternal. In other words, noneternality abides in some existent things and does not abide in other existent things. Hence all things are not mutually non-different and the opposition called " balancing the non-difference* ' is unreasonable. ^^^+l<^MM^*4MFd^H: II K I U ^ II 25. If an opposition is offered by showing that both the demonstrations are justified by reasons, the opposition will be called " balancing the demonstration." — 25. A certain person demonstrates the non-eternality of sound as -follows : — Sound is non-eternal, because it is a product, like a pot A certain other person offers an opposition by the alleged demonstration of the eternality of sound as follows : — Sound is eternal, because it is incorporeal, like the sky. The reason in the first demonstration supports the non-eternality of sound while that in the second demonstration supports the eternality
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    158 BOOK V> CHAPTER L *>f sound, yet both the demonstrations are alleged to be right The opponent advanced the second apparent demonstration as a balance against the first to create a dead lock. This sort of opposition is called " balancing the demonstration." 26. This is, we say, no opposition because there is an admission of the first demonstration. — 26. The Naiy&yika says : — The opponent having asserted that both the demonstrations are justified by reasons, has admitted the reasonableness of the first demonstration which supports the non-eternality of sound. If to avoid the incompatibility that exists between the two demonstrations, he now deqies the reason which supports non-eternality we would ask why does he n6t deny the other reason which supports the eternality of sound, for he can avoid incompatibility by denying either of the reasons. Hence the opposition called " balancing the demonstration " is not well-founded. 27. If an opposition is offered on the ground thdfo we perceive the character of the subject even without the intervention of the reason, the opposition will be called "balancing the perception." — 27. A certain person, to prove the non-eternality of sound, argues as follows: — Sound is non-eternal, because it is a product, like a pot. A certain other person offers a futile opposition thus : — Sound can be ascertained to be non-eternal even without the reason that it is a product, for we perceive that sound is produced by the branches of trees broken by wind. This sort of opposition^ called " balancing ihe perception " which aims at demolishing an argument by setting up an act of perception as a balance against it. 28. This is, we say, no opposition because that character can be ascertained by other means as well. — 28. The Naiyayika says that the argument, viz., " sound is non-eternal, because it is a product, like a pot," implies that sound is proved to be
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    THE NYAYA-SUTRAS; 159 lion-eternal through the reason that it is a product. It does not dejjy athg£...JB£&n8y such as perception etc., which also may prove sound to be non-eternal. Hence the opposition called "balancing the perception " does not set aside the main argument. srfNwr: II % I t I RC II 29. If against an argument proving the non-existence of a thing by the non-perception thereof, one offers an opposition aiming at proving the contrary by the non-percepr tion of the non-perception, the opposition will be called " balancing the non-perception," — 29. In aphorism 2-2-19 the Naiyayika has stated that there is no veil which covers sound for we do not perceive such a veil In aphorism 2-2-20 his opponent has stated that there is a veil because we do not perceive the non-perception thereof. If the non-perception of a thing proves its nonexistence, the non-perception of the non-perception must, in the opinion of the opponent, prove the existence of the thing. This sort of opposition is called " balancing the non-perception" which aims at counteracting an argument by setting up non-perception as a balance against it. ^igqgF^^ ii m i i ^» ii 30. The reasoning through non-perception is not, we say, sound, because non-perception is merely the negation of perception. — 30. The Naiyayika says : — Perception refers to that which is existent while non-perception to that which is non-existent. The non-perception of non-perception which signifies a mere negation of non-perception cannot be interpreted as referring to an existent thing. Hence the opposition called " balancing the non-perception" is not well-founded. '•^MftWwmHI^I wwwt^^hii^i^i^ lum^n 31. There is, moreover, an internal perception of the existence as well as of the non-existence of the various kinds of knowledge. — 31. There are infernal perceptions of such forms as" I am sure," "I am not sure," " I have doubt," " I have no doubt" etc., which prove that we can perceive the non-existence of knowledge as well as the existence 21
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    160 BOOK V, CHAPTER I. thereof. Hence the non-perception itself is perceptible, and as there ia no non-perception of non-perception, the opposition called " balancing the non-perception7 ' falls to the ground. * It \\R [\ 32. If one finding that things which are homogeneous possess equal characters, opposes an argument by attributing non-eternal ity to all things, the opposition will be called " balancing the non-eternality.' — 32.' A certain person, to prove the noti-eternality of sound, argues as follows : — Sound is non-eternal, because it is a product, like a pot. A certain other person offers a futile opposition thus : — Tf sound is non-eternal on account of its being homogeneous with a pot which is non-eternal, it will follow as a consequence that all things are non-eternal because they are in some one or other respect homogeneous with the pot — a consequence which will render all inferences impossible for want of heterogeneous examples. This sort of opposition is called " balancing the non-eternal" which seeks to counteract an argument on the alleged ground that all things are non-eternal. * it i ^ ii 33. The opposition, we say, is unfounded because nothing can be established from a mere homogeneity and because there is homogeneity even with that which is opposed.—33. The Naiyayika says : — We cannqfr ascertain the character of a thing from its mere homogeneity with another thing : in doing so we must consider the logical connection between the reason and the predicate. Sound, for instance, is non-eternal not merely because it is homogeneous with a non-eternal pot but because there is a universal connection between "being a product" and "being non-eternal."" Hence it will be unreasonable to conclude that all things are non-eternal simply because they are homo �
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    THE NYIyA-SOTRAS. W ♦."■'■ ^ geneous with a non-eternal pot in some one or other respect. Similarly a mere homogeneity of all things with the eternal sky in some one or other respect, does not prove all things to be eternal. The opposition called " balancing the non-eternal " is therefore not founded on a sound basis. ■ • fsi^ ^ 5ett«^tpww^ sRTm^T *n=*fer |gm34. There is, we say, no non-distinction, because the reason is known to be the character which abides in the example as conducive to the establishment of the predicate and because it is applied in both ways. — 34. The NaiyAyika says that we are not justified in concluding that all things are non-eternal because there is no character in respect of which " all things " may be homogeneous with a pot. In order to arrive at a correct conclusion we must consider the reason as being that character of the example (and consequently of the subject) Which bears a universal connection with the character of the predicate. The pot possesses no such character in common with "all things." The reason moreover is applied in the homogeneous as well as in the heterogeneous ways. We cannot draw a conclusion from a mere homogeneity of the subject with the example in a certain respect. The opposition called " balancing the non-eternal " is therefore unreasonable. ftwifoqw II * 1*1 \*L M 35. If one opposes an argument by attributing eternality to all non-eternal things on the ground of these being eternally non-eternal, the opposition will be called "balancing the eternal/' — 35. A certain person, to prove the non-eternality of sound, argues as follows : — Sound is non-eternal, because it is a product, like a pot. A certain other person offers a futile opposition thus :— - You say that sound is non-eternal. Does this non-eternality exist in sound always or only sofnetimes ? If the non-eternality exists always, the sound must also be always existent, or in other words, sound is eternal. If the noneternality exists only sometimes, then too the sound must in the absence
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    m BOOK V, CHAPTER !. of non-eternality be pronounced to be eternal. This sort of opposition is called " balancing the eternal" which counteracts an argument by setting up eternality as a balance against it. 36, This is, we say, no opposition because the thing opposed is always non-eternal on account of the eternality of the non-eternal. — 36. The Naiyayika says :"— By speaking of eternality of the non-eternal you have admitted sound to be always non-eternal and cannot now deny its non-eternality. The eternal and non-eternal are incompatible with each other : by admitting that sound is non-eternal you are precluded from asserting that it is also eternal. Hence "balancing the eternal " is not a sound opposition. M^Hchl^^^l^l^^H: II * I * I V9 II 37. If one opposes an argument by showing the diversity of the effects of effort, the opposition will be called " balancing the effect." — 37. A certain person to prove the non-eternal ity of sound, argues as follows : — Sound is non-eternal, because it is an effect of effort. A certain other person offers a futile opposition thu« : — The effect of effort is found to be of two kinds, viz. (1) the production of something which was previously non-existent, e.g. a pot, and (2) the revelation of something already existent, e.g. water in a well. Is sound an effect of the first kind or of the second kind ? If sound is an effect of the first kind it will be non-eternal but if it is of the second kind it will be eternal. Owing to this diversity of the effects of effort, it is not possible to conclude that sound is non-eternal. This sort of opposition is called "balancing the effect." I I ** II 38. Effort did not give rise to the second kind of effect, because there was no cause of non-perception. — 38.
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    THiE UYAYA^CrTBAS. m The Naiy&yika answers the opposition called " balancing jthe effect" as follows : — / We cannot say that sound is revealed by our effort because we are unable to prove that it existed already. That sound did not exist previously is proved by our non-perception of the same at the time. You cannot say that our non-perception was caused by a veil because m veil covered sound. Hence sound is an effect which is not reveled but producedsifa^sftr wn*t ih: ii u n u ii 39. The same defect, we say, attaches to the opposition too. — 39. A certain person argued : — Sound is non-eternal, because it is an effect of effort. A certain other person opposed it saying that sound would not be non-eternal if "effect " meant a thing revealed. The Naiyayika observes that if an argument is to be set aside owing to an ambiguous meaning of the word " effect ", why is not the opposition too set aside on the same ground ? The reason in the argument is as erratic as that in the opposition. Just as there is no special ground to suppose that the " effect " in the argument signified " a thing produced and not revealed, " so also there is no special ground to suppose that the word in the opposition signified "a thing revealed and not produced." Hence the opposition called "balancing the effect " is selfdestructive. 40. Thus everywhere* — 40. If a special meaning is to be attached to the opposition, the same meaning will have to be attached to the original argument. In this respect there will be an equality of the two sides in the case of all kinds of opposition such as " balancing the homogeneity " etc. 41. Defect attaches to the opposition of the opposition just as it attaches to the opposition. — 41. A certain person to prove the non-eternal ity of sound, argues as follows : — Sound is non-ef ternal, because it is an effect of effort.
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    164 BOOK V, CHAPTER I. A certain other person, seeing that the effect is o{ diverse kinds offers an opposition thus : — Sound is eternal, because it is an effect of effort, (Here " effect " may mean " a thing revealed by effort.") The arguer replies that sound cannot be concluded to be eternal because the reason " effect " is erratic (which may mean " a thing produced by effort.") The opponent rises again to say that sound cannot also be concluded to be non-eternal because the reason " effect " is erratic (which may mean a thing revealed by effort)- So the defect which is pointed out in the case of the opposition, may also be pointed out in the case of the opposition of the opposition. sroift^i^ni u u w ii 42. If one admits the defect of his opposition in consequence of his statement that an equal defect attaches to the opposition of the opposition, it will be called " admission of an opinion." — 52. A certain person lays down a proposition which is opposed by a certain other person. The first person, viz. the disputant charges the opposition made by the second person, viz. the opponent, with a defect e.g. that the reason is erratic. The opponent instead of rescuing his opposition from the defect with which it has been charged by the disputant, goes on charging the disputant's opposition of the opposition with the same defect. The counter-charge which the opponent brings in this way is interpreted by the disputant to be an admission of the defect pointed out by him. The disputant's reply consisting of this kind of interpretation is called " admission of an opinion." 43. " Admission of an opinion " also occurs when the disputant instead of employing reasons to rescue his side from the defect with which it has been charged, proceeds, to admit the defect in consequence of his statement that the same defect belongs to his opponent's side as well.
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    THE NYlYA-SUTRAS. 1«5 Six-toivged disputation (§atpaksl kath&X Disputant — to prove the non-eternality of sound says :— Sound is non-eternal, because it is an effect of effort. This is the first wing. Opponent — seeing that the effect is of diverse kinds, offers an opposition thus : — Sound is eternal, because it is an effect of effort. (Here " effect " means a thing which already existed and is now revealed by effort). This is the second wing. Disputant — seeing that the reason " effect " is erratic, charges the opposition with a defect thus : — Sound is not eternal, because it is an effect of effort. (Here the reason " effect " is erratic meaning (1) either a thing that did not previously exist and is now produced (2) or a thing -that already existed and is now revealed by effort). This is the third wing. Opponent — finding that the reason " effect," which is erratic, proves neither the eternality nor the non-eternality of sound, brings a counter-charge against the disputant thus : — Sound is also not non-eternal, because it is an effect of effort. He alleges that the defect (oiz. the erraticity of the reason) with which his opposition (oiz. sound is eternal) is charged, also attaches to the opposition of the opposition made by the disputant (viz. sound is not eternal or non-eternal). This is the fourth wing. Disputant — finding that the counter-charge brought against him amounts to his opponent's admission of self-defect says : — The opponent by saying that " sound is also not non-eternal " has admitted that it is also not eternal. In other words the counter-charge has proved the charge, that is, it has indicated that the opponent admits the disputant's opinion. This is the fifth wing. Opponent — finding that the disputant instead of rescuing his argument /rom the counter-charge has taken shelter under his opponent's admission of the charge says : — The disputant by saying that "sound is also not eternal" has admitted that it is also not non-eternal. In other words, if the counter �
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    m BOOK V, CHAPTER 1 charge proves the charge, the reply to the counter-charge proves th6 counter-charge itself. This is tke sixth wing. The first, third and fifth wings belong to the disputant while the second, fourth and sixth to the opponent. The sixth wing is a repetition of the fourth while the fifth wing is a repetition of the third. The sixth wing is also a repetition of the meaning of the fifth wing. The third and fourth wings involve the defect of " admission of an opinion." All the wings except the first three are unessential. The disputation would have corne to a fair close at the third wing if the disputant had pointed out that the word "effect" had a special meaning", viz., a thing which did not previously exist but was produced. The disputant and the opponent instead of stopping at the proper limit has carried on their disputation through six wings beyond which no further wing is possible. After the six-winged disputation has been carried on, it becomes patent that neither the disputant nor the opponent is a fit person to be argued with.
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    THE NYAYA-SCTRAS: ISST Book V. — Chapter II. srf^rTfTft: llRl«U«q< SCf^rf^T: MfiuflH^lgft 1. The occasions for rebuke are the following : — 1. Hurting the proposition, 2. Shifting the proposition, 3. Opposing the proposition, 4. Renouncing the proposition, 5. Shifting the reason, 6. Shifting the topic, 7. The meaningless, 8. The unintelligible, 9. The incoherent, 10. The inopportune, 11. Saying too" little, 12. Saying too much, 13. Repetition, 14. Silence, 15. Ignorance, 16. Non-ingenuity, 17. Evasion, 18. Admission of an opinion, 19. Overlooking the censurable, 20. Censuring the non-censurable, 21. Deviating from a tenet, and 22. The semblance of a reason. — 44. The definition of " an occasion for rebuke" has been given in aphorism 1-2-19. " An occasion for rebuke" which is the same as "a ground of defeat", " a place of humiliation" or lCa point of disgrace" arises generally in connection with the proposition or any other part of an tirgument and may implicate any disputant whether he is a discutient, wrangler or caviller. 2. " Hurting the proposition" occurs when one admits in one's own example the character of a counter-example. —45. • "' A disputant argues as follows — Sound is non-eternal, Because it is cognisable by sense, Whatever is cognisable by sense is non-eternal as a pot, Sound is cognisable by sense, Therefore sound is non-eternal. 22
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    188 BOOK V, CHAPTER ft A certain other person offers an opposition thus :— A genus (e.g.f potness or pot«type), which is cognisable by sense, is found to be eternal, why cannot then the sound which is also cognisable by sense, be eternal ? The disputant being thus opposed says : — Whatever is cognisable by sense is eternal as a pot, Sound is cognisable by sense, Therefore sound is eternal. By thus admitting in his example (pot) the character of a counterexample (genus or type;, he has hurt his own proposition (viz. sound is non-eternal). A person who hurts his proposition in this way deserves nothing but rebuke. 3. " Shifting the proposition " arises when a proposition being opposed one defends it by importing a new character to one's example and counter-example.— 46. A certain person argues as follows : — Sound is non-eternal, because it is cognisable by sense like a pot. A certain other person offers an opposition thus : — Sound is eternal, because it is cognisable by sense like a genus (or type). The first person in order to defend himself says that a genus (or type) and a pot are both cognisable by sense, yet one is all-pervasive and the other is not so : hence the sound which is likened to a pot is nonall-pervasively non-eternal. The defence thus made involves a change of proposition. The proposition originally laid down was : — Sound is n&n-eternal, 'while the proposition now defended is : Sound is non-all-pervasively non-eternal. A person who shifts his proposition in this way is to be rebuked in as naflp.h as lie has not relied upon his original reason and example.
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    &m^ » * * * «■■■* « 4. "Opposing the proposition" occurs when the proposition and its reason are opposed to each other. — 47. Substance is distinct frora,quality, because It is perceived to be non-distinct from colour etc. In this argument it is to be observed that if. sujbstance is distinct from quality, it must also be distinct from colour etc. which constitute the quality. The reason uiz. substance is non-distinct from colour etc., is opposed to the proposition, oiz. substance is distinct from quality. A person .who thus employs a reason whtch opposes his proposition is to be rebuked as a fool. 5. A proposition being opposed if one disclaims its import, it will be called 'k renouncing the proposition.' ' — 48. A certain person argues as follows : — Sound is non-eternal, because it is cognisable by sense, A certain other person offers an opposition thus : — Just as a genus (or type) is cognisable by sense and is faot yet noneternal, so a sound is cognisable by sense and is^ot yet non-eternal. The first person, as a defence against the opposition, disclaims the meaning of his proposition thus : — 11 Who says that sound is non-eternal ? This sort of denial of the import of one's own proposition is called 41 renouncing the proposition " which rightly furnishes an occasion for rebuke. * I Rl M 6. " Shifting the reason" occurs when the reason of a general character being opposed one attaches a specM character to it. — 49. A certain person, to prove the non-eternality of sound, argues as follows :— * Sound is non-eternal, because it is cognisable by sense.
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    ltO 600K V, CHAPTER II. A certain other person says that sound cannot be proved to be non-eternal through the mere reason of its being cognisable by sense, just as a genus (or type) such as pot-ness (or pot-type ^ is cognisable by sense and is not yet non-eternal. The first person defends himself by saying that the reason, viz. being cognisable by sense, is to be understood as signifying that which comes under a genus (or type) and is as such cognisable by sense. Sound comes under the genus (or type) "soundness" and is at the same time cognisable by sense ; but a genus or type such as pot-ness or pottype does not come under another genus or type vsuch as pot-ness-ness or pot- type- type) though it is cognisable by sense. Such a defence, which consists in shifting one's reason, rightly furnishes an occasion for rebuke. «*dKV|^y^H^|^^dT^ II * I * I vs || 7. 4< Shifting the topic/' is an argument which setting aside the real topic introduces one which is irrelevant. — 50. A certain person, to prove the eternality of sound, argues as follows : — Sound is eternal (proposition), because it is intangible (reason). "' Being opposed by a certain other person he attempts, in the absence of any other resource, to defend his position as follows : — Iletu, which is the Sanskrit equivalent for "reason," is a word derived from the root "hi" with the suffix "tu". A word, as a part of a speech, may be a noun, a verb, a prefix or an indeclinable. A noun is defined as etc. etc. The defence made in this way furnishes an instance of defeat through non-relevancy. The person who makes it deserves rebuke. ^<5gh44^Nftl<^^^ II * I R | q || 8. "The meaningless' ' is an argument which is based on a non-sensical combination of letters into a series. — 51. A certain person, to prove the eternality of sound, argues as follows : — ^ Sound is eternal, because k, c, $, t and p are j, v, g, d and d, like jh, bh, gh, dh and dh. As the letters k, c, t etc, convey no meaning, the person who employs them in his argument deserves rebuke. *
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    MS NtiYA-SOTRASv 111; 9. " The unintelligible" is an argument, which although repeated three times, is understood neither by the audience nor by the opponent. — 52. A certain person being opposed by another person and finding no means of self-defence, attempts to hide his inability in disputation by using words of double entendre or words not in ordinary use or words very quickly uttered which as such are understood neither by his opponent nor by the audience although they are repeated three times. This sort of defence is called " the unintelligible" which rightly furnishes an occasion for rebuke. 10. " The incoherent" is an argument which conveys no connected meaning on account of the words being strung together without any syntactical order. — 53. A certain person being opposed by another person and finding no other means of self-defence, argues as follows : — Ten pomegranates, six cakes, a bowl, goat's skin and a lump of sweets. This sort of argument, which consist of a series of unconnected words, is called "the incoherent" which rightly presents on occasion for rebuke. 11. " The inopportune" is an argument the parts of which are mentioned without any order of precedence. — 54. A certain person, to prove that the hill has fire, argues as follows : — The hill has fire (proposition \ Whatever has smoke has fire, as a kitchen (example). Because it has smoke (reason). The hill has fire (conclusion). The hill has smoke (application)/. This sort of argument is called " the inopportune" which rightly presents an occasion for rebuke. Since the meaning of an argument is affected by the order in which its parts are arranged, the person who overlooks the order cannot establish* his conclusion and is therefore rebuked.
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    in BOOK ■% OHAPt &R It i>WIWdl>HlM|*|i|^H sg^ II * I VI t* ft 12. If an argument lacks even one of its parts, it is called " saying too little." — 55. The following is an argument which contains all its five parts : — 1. The hill has fire (proposition), 2. Because it has smoke (reason), 3. All that has smoke has fire, as a kitchen (example), 4. The hill has smoke (application), 5. Therefore the hill has fire (conclusion). As all the five parts or members are essential, a person who omits even one of them should be scolded as " saying too little." ^l^i^jrf^+nRl+H II t I * I * * II 13. " Saying too much " is an argument which consists of more than one reason or example. — 56. A certain person, to prove that the hill has fire, argues as follows : — The hill has fire (proposition), Because it has smoke (reason), /And because it has light (reason), like a kitchen (example), and like a furnace (example), In this argument the second reason and the second example are redundant. A person, who having promised to argue in the proper way (according to the established usage), employs more than one reason or example is to be rebuked as " saying too much." ^Hmt: SFFM g5^^flW4^lltJc||cfi^|| *| *l "t*'n 14. " Repetition " is an argument in which (except in the case of reinculcation) the word or the meaning is said over again. — 57. Repetition of the word — Sound is non-eternal, ; sound is non- eternal. Repetition of the meaning —Sound is non-eternal, echo is perishable, what is heard is impermanent, etc. A person who unnecessarily commits repetition is to be rebuked as a fool. Reinculcation has been explained in aphorism 2-1-66.
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    THE NYAYA.SCTRAS. 1T3 15. In reineuleation there is no repetition in as much as a special meaning is deduced from the word which is repeated. — 58. The hill has fire (proposition), Because it has smoke (reason \ All that has smoke has fire as a kitchen (example), The hill has smoke (application*, Therefore the hill has fire (conclusion). In this argument the " conclusion " is a mere repetition of the " proposition " and yet it serves a special purpose. 16. " Repetition " consists also in mentioning a thing by name although the thing has been indicated through presumption. — 59. "A thing possessing the character of a product is non-eternal " — this is a mere repetition of the following : — " A thing not possessing the character of a product is not noneternal." 3WL-H * i * i \* H 17. "Silence" is an occasion for rebuke which arises when the opponent makes no reply to a proposition although it has been repeated three times by the disputant within the knowledge of the audience.— 60. How can a disputant carry on his argument if his opponent maintains an attitude of stolid silence? The opponent is therefore to be rebuked. 18. " Ignorance " is the non-understanding of a proposition. — 61. Ignorance is betrayed by the opponent who does not understand a proposition although it has been repeated three times within the know �
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    174 BOOK V, CHAPTER II. ledge of the audience. How can an opponent refute a proposition the meaning of which he cannot understand ? He is to be rebuked for his ignorance. 19. " Non-ingenuity " consists in one's inability to hit upon a reply. — 62. A certain person lays down a proposition. If his opponent understands it and yet cannot hit upon a reply, he is to be scolded as wanting in ingenuity. 20. " Evasion " arises if one stops an argument in • the pretext of going away to attend another business. — 63. A certain person having commenced a disputation in which he finds it impossible to establish his side, stops its further progress by saying that he has to go away on a very urgent business. He who stops the disputation in this way courts defeat and humiliation through evasion. 21. " The admission of an opinion " consists in charging the opposite side with a defect by admitting that the same defect exists in one's own side. — 64. A certain person addressing another person says: — "You are a thief." The other person replies : — " You too are a thief." This person, instead of removing the charge brought against him, throws the same charge on the opposite side whereby he admits that the charge against himself is true. This sort of counter-charge or reply is an instance of " admission of an opinion " which brings disgrace on the person who makes it. 22. " Overlooking the censurable " consists in not rebuking a person who deserves rebuke. — 65. It is not at all unfair to censure a person who argues in a way which furnishes an occasion for censure. Seeing that the person himself does not confess bis shortcoming, it is the duty of the audience to pass a
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    iftE tfrAYA^tfTkAa its Vote ot kejXBxixe on him. If the audience failed to do their duty they would eara rebuke for themselves on account of their "over-looking the censurable." 23. " Censuring the non-censurable' ' consists in rebuking a person who does not deserve rebuke. — 66. A person brings discredit on himself if he rebukes a person who does not deserve rebuke. fa^kd44^^ II KRR« II 24. A person who after accepting a tenet departs from it in the course of his disputation, is guilty of " deviating from a tenet.'' — 67. A certain person promises to carry on his argument in consonance with the Sankhya philosophy which lays down that (1) what is existent never becomes non-existent, and (2) what is non-existent never comes into existence etc. A certain other person opposes him by saying that all human activity would be impossible if the thing now non-existent could not come into existence in the course of time and that no activity would cease if what is existent now could continue for ever. If the first person being thus opposed admits that existence springs from non-existence and nonexistence from existence, then he will rightly deserve rebuke for his deviation from the accepted tenet. 25. " The fallacies of a reason' ' already explained do also furnish occasions for rebuke. — 68. From aphorism 1-2-4 it is evident that the fallacies are mere semblances of a reason. A person who employs them in a disputation do certainly deserve rebuke. There are infinite occasions for rebuke of which only twenty-two have been enumerated here.
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